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Daily Bible Readings

Week oE August 30
Monday .Iohn 3:1-10
Tuesday .lohn 3:II-21
Wednesday .John 3:22-36
Thursday John 4:1-14
Friday .john 4:15-26
Saturday Romans 3:19-31
Sunday Romans 4:1-16

Questions Eor Sabbath Meditation
1. What does Jesus say is absolutely

necessary for entrance into the king
dom of God?

2. Memorize John 3:36. Does it
make any difference whether or not a
man believes on Jesus Christ?

3. Was Abraham justified by works?
Was anyone ever saved by any other
way than by grace through faith?

Week oE September 6
Monday .loshua 1:1-9
Tuesday .loshua 1:10-18
Wednesday Psalm 4
Thursday Psalm 7
Friday Acts 12:1-II
Saturday........ .Acts 12:12-25
Sunday . . .james 2:14-26

Questions for Sabbath Meditation
I. What commandment did God

give to Joshua after Moses' death?
What promise accompanied this com
mand?

2. How was Peter delivered from the
hand of Herod? Did Peter know what
was happening to him?

3. In what connection does James
mention Rahab?

Week of September 13
Monday .. . J Samuel 4:1-9
Tuesday J Samuel 4:10-22
Wednesday .1 Samuel 5
Thursday .1 Samuel 6:1-12
Friday .I Samuel 6:13-21
Saturday J Samuel 7:1-8
Sunday .1 Samuel 7:9-17

Questions EoI' Sabbath Meditation
I. What was the ark of the covenant

of God?
2. Why was Israel defeated by the

Philistines after the elders had taken
the ark from Shiloh?

3. What befell the god Dagon when
the ark was taken to the house of
Dagon?

Week oE September 2Q

Monday Genesis 13
Tuesday Exodus 6:1-8
Wednesday Joshua 5
Thursday J Chronicles 16:7-22
Friday Hebrews II: 1-10
Saturday Hebreuis 12:18-29
Sunday Hebrews IT9-21

Questions for Sabbath Meditation
1. What aspects of the characters

of Abraham and Lot are shown in
Genesis I3?

2. By what right did the Israelites
enter the land of Canaan?

3. Did Abraham's hope extend only
to an earthly home for his people?

4. What is the goal of every Chris
tian today? Toward what city is he
journeying?

The Simplicity of Faith

"0 the depth of the riches both of
the wisdom and knowledge of God!
How unsearchable are his judgments,
and his ways past finding out!" Thus
exclaims Paul at the conclusion of the
great doctrinal portion of his epistle to
the Romans. And who will dispute
the fact that the Bible contains much
that the greatest of human spirits can
not explain. But as Gregory the Great
has said, "Holy Scripture is a stream
of running water, where alike the
elephant may swim, and the lamb walk
without losing its feet." God's com
mand to Habakkuk has been obeyed,
"Write the vision, and make it plain
upon tables, that he may run that
readeth it."

Thus the object of our faith is clear.
And our believing of the Word of God
which sets before men the way of salva
tion from the penalty of sin is also
simple. Though Nicodemus would
say, "How can these things be?"; the
woman of Samaria joyously proclaims
her faith in Jesus as the Messiah?' To
the former Jesus' words are an enigma,
to the latter life-giving. How often
have humble Christians marveled that
men of learning stumble at the simple
gospel message.

But this is not to say that faith and
intellectual ability are one and the

same. "Not many WIse men after
the flesh .... are called". The dif
ference between the worldly wise man
and the trusting child of God is the
grace of God in regeneration. And that
factor makes believing simple for the
one while its lack makes believing
impossible for the other.

The Jews wanted a sign from Christ
before they would believe. The Greeks
wanted some new thing in philosophy.
If men today could be saved by their
understanding of the Einstein theory
of relativity, how eagerly they would
seek to know it. How men love to
have something of which to boast,
some achievement of their own to
which they may point with pride.
They would base their hope of stand
ing before God on their own works.

But the word of faith is nigh us,
even in the heart and in the mouth,
"That if thou shalt confess with thy
mouth Jesus as Lord, and shalt believe
in thy heart that God raised him from
the dead, thou shalt be saved." No
elaborate scheme need be devised to
search heaven and earth and hell for
the way. It is by leaning on the ever
lasting arms, committing oneself to a
mighty Saviour, casting all your sins
and care upon Him that peace comes
to the guilty soul. N a more simple
way could have been devised. No more
humbling way does God require. No
more offensive way does the world
see. How we should rejoice in God's
Word "Being justified freely by his
orace through the redemption that is
in Christ Jesus: whom God hath set
forth to be a propitiation through faith
in his blood." (Romans 3:24,25.)

A Prayer Suggestion
Pray for our missionary families who

are traveling and for financial support
for their journeys.

LE Roy B. OLIVER

Gaffin Family May
Go to China Soon

TH ERE seems to be a good pos
sibility that Mrs. Richard B. Gaf

fin and the children may be able to
go to China to join the Rev. Richard
Gaffin at an early date. Word has been
received that Mr. Gaffin has secured
a house for the family, and prepara
tions are being made in case the way
becomes open.

t
f
(
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A Calvinist and His Mood

RECENTLY your editor partici
pated in the graduation exercises

of a junior high school. There he was
subjected to the optimistic moralism
characteristic of commencement ad
dresses when the speaker urged the
members of his class "to keep on try
ing". The Scripture read on that oc
casion was "Remember now thy Crea
tor in the days of thy youth, while the
evil davs come not .... much study is
a weariness of the flesh . . . . all is
vanity". We would seem to have two
contrasting moods here. On the one
hand there is the attitude of 'let us
be up and doing'. On the other hand
we have a somber outlook and an at
titude apparently expressing pessimism
and a 'what's the use' spirit. Yet these
are the words of Scripture.

It is worthy of note that while cheer
fulness and optimism are characteris
tic of the American mood (cf. the
'inspirational' articles in the 'Reader's
Digest), cynicism is prevalent among
our most gifted novelists, playwrights,
poets and thinkers. It would seem
the greater a man's knowledge the
darker his outlook.

As the Calvinist moves through this
world, what is his mood? Does he
whistle or does he frown? Is he
happy or is he in despair?

Calvinism is Christian realism. The
Calvinist recognizes the reality of sin
and man's depravity. He does not
believe that all men are by nature the

children of God and innately good.
Consequently he is not surprised at
evidence of human sinfulness and he
is not too trustful of man's assertion of
virtue. In fact he is a sort of cynic.
In the social legislation advocated by
the Truman administration this Cal
vinist detects behind the profession of
concern for the common people a de
sire to hold the masses in line for
the Democratic party. He notes that
the Republican profession of faith in
"free enterprise" does not prevent the
party from supporting agricultural
prices by government loan and from
opposing reciprocal trade treaties. He
has no difficulty in seeing that the
Progressive Party with all its idealism
and concern to remove evils in the
body politic is manipulated by a well
disciplined corps of followers of the
"party line". Nor is this mood of
cynicism confined to the realm of poli
tics. It is rather pervasive of all
human endeavor. This Calvinist is
struck by the greed and selfishness of
all classes of men. He notices the
cracked heads of those members of the
laboring class who did not strike when
told to do so. He sees corporations
making record profits yet raising their
prices "to keep them in line". He
knows that the veterans lobby in future
years will secure "bigger and better"
bonuses. He remarks upon the fact
that $25,000 a year doctors are un
animously opposed to socialized medi
cine. He recognizes the motives and
foresees the calamities of power poli
tics. He doubts if gymnasiums and
"milk bars" can cure juvenile delin
quency. He hardly believes that sex
instruction would reduce the divorce
evil. In short, as he looks at the world
about him he sees fulfilled the Preach
er's dictum that "all is vanity".

We hasten to point out, however,
that this mood is different from the
fury of Steinbeck and the despair of
Robinson Jeffers. If the Calvinist is
a cynic he is a Christian cynic. He
is dubious of man but he is not dubious
of God. The unbelieving cynics of our
generation say all is vanity because to
them there is no God and no meaning
to life. The Calvinist says this life
as a means and an end in itself is
vanity. All temporal existence under
the curse of the Fall is inadequate,

, unsatisfying and vain. In the hypoc
risies and deceits of men the Calvinist
sees fulfilled the Biblical dogma of
human depravity. But he has also
read in the twelfth chapter of Eccle-

siastes, "Let us hear the conclusion of
the whole matter: Fear God and keep
his commandments: for this is the
whole duty of man. For God shall
bring every work into judgment, with
every secret thing, whether it be good,
or whether it be evil". His mood then
is not one of despair or of futility but
of diligence to serve and obey the
Living God and Jesus Christ His Son
who hath saved us from this present
evil world.

J. P. C.

Club Subscriptions

By action of the Board of Trus.
tees of the Guardian, it has

been decided that after September
first all subscriptions to the Guard.
ian will be $2.00 per year. This is
our concession to the rising costs of
everything.

The effect of this is to eliminate
the "club subscription" program of
the Guardian. All who subscribe
will be placed on the same basis.
Our club secretaries have already
been informed of this change, and
of certain other plans concerning the
Guardian.

But, the Board also decided that,
before September first, club sub.
scriptions might be renewed for one
year at the old rate. Regardless of
when your club subscription ex
pires, you may renew through your
secretary, for one year, at the club
price of $1.50, provided the reo
newal is sent us before September
first. This doesn't give you much
time, we realize. But we hope as
many of you as possible will take ad.
vantage of this offer. After Sep
tember first all subscriptions will be
at the $2.00 rate.

We continue to have special in.
troductory subscriptions for five
months at $1.00. Why not send
such a subscription to persons you
think ought to become acquainted
with the Guardian.

We will also send sample copies
to any address where you think
they may be worthwhile.

Remember, club subscribers, reo
new before September first, through
your secretary, at the old rate of
$1.50. After September first, all
subscriptions will be $2.00.
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Hunts Leave for
Korea

O N the tenth of August Mrs. Bruce
Hunt and the five Hunt children

sailed from Mobile, Ala. aboard the
S. S. Fairlands of the Waterman Line
for Pusan, Korea, where they will join
the Rev. Bruce Hunt, Orthodox Pres
byterian missionary. On board, with
the family, is the new Chevrolet All
Purpose Station Wagon which will
provide transportation for the mission
ary family in itineration work in Korea.

Efforts to secure Army permits and
passports, as well as transportation,
have been under way for months.
Word was received in June that the
Army had given its permission, and
finally the other matters were taken
care of through various official chan
nels. It is expected that the trip will
take about two months, as the vessel
is a freighter, carrying but few pas
sengers.

At first it was thought the party
would leave from New Orleans, but
later instructions changed the place
of embarkation to Mobile, Alabama.

. When these people reach Pusan,
The Orthodox Presbyterian Church
will have a total of ten adult mission
aries and thirteen missionary children
on the foreign field, or one adult
missionary for each 600 of its com
municant membership. The Foreign
Missions Committee also has three
additional missionary appointees wait
ing for the way to be cleared for their
beginning active service on the field.

Pictures at right, taken two days
'before the family left Wildwood, show
(topY Mrs. Hunt with Katherine
(Connie), Mary, David and Bertha
and at upper left Cousin Karin Dunn;
(bottom) the five Hunt children, Kath
erine, Bertha, Mary, Lois and David.

..

!

Orthodox Presbyterian
StatisticsA CCORDING to information from

the General Secretary of the Com
mittee on Home Missions, statistics for
the year ending March 31, 1948 show
that the membership of The Orthodox
Presbyterian Church has for the first
time passed the eight thousand mark.
Total membership reported was 8,006,

of which 5,922 are communicants,
and the rest baptized children. The
total increase was 434, a gain of nearly
six percent over the previous year.

Contributions for both general fund
and benevolences increased by about
9 per cent over the previous year, while
contributions for building funds de
creased by about IS per cent. Total
contributions amounted to $450,000,

and the average contribution per com
municant member was $76.76.

The denomination has 72 organized
churches and a number of groups in
the process of organization. Only one
church has over 500 members, while
three others have over 400. Two
Sunday schools have 400 members
each. Total Sunday school enroll
ment is 7,309,
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The Christian Message to .•
Culture In Crisis
The Cooenan: of Grace Has
Meaning for the Whole of Life

By W. STANFORD REID

\
TOD AY western civilization and cul

ture is looking over the edge of a
precipice. While this may in a sense
be a very trite saying, it is, neverthe
less, very true. Wherever we turn our
eyes disintegration and decline seems
to be facing us, despite all our ap
parent triumphs. As a consequence,
we who are Christians are brought face
to face with the question of whether
we have anything to say in such an
hour. Back in the days of Augustine
of Hippo, the church had the same
problem and it spoke in his City of
God. In the days of the Renaissance, '
Calvin was its most outstanding ,wit
ness, speaking in his Institutes of the
Christian Religion. But in this day of
machines, universal education, social
security and the atomic bomb, does
Christianity have anything to say?
It does, and it is high time that it
spoke. It has a message for a culture
in crisis.

The Nature of the Crisis
Before it can speak effectively, how

ever, it must know the nature of this
crisis. It has to know the nature of
the disease before it can prescribe for
its cure. Right at this point we must
be sure of the meaning of our terms.
What is meant by the term "culture"?
To the non-Christian, culture is some
thing which man has built up by
his own brains and strength over a
period of between two million and ten
thousand years. By a process of cul
tural evolution man has developed all
that he has. Thus culture is his own
possession. To the Christian, however,
the term culture is bound up with the
grace of God. All that man has ac
complished, and it has been much,
must ultimately be traced back to God.
Despite man's sin, God in His grace
preserved man, kept him from being
totally destroyed by his sins, in order
that the elect people might be redeemed
in history. Thus culture is founded
upon God's Common Grace, which in
turn exists through His saving grace

This article is a condensation of the
address delivered at the Commence
ment exercises of Westminster Semin
ary in May. The Rev. W. Stanford
Reid is minister of the Presbyterian
Church in Mount Royal, Quebec, Can
ada and Assistant Professor of Church
History in M'Gill University.

to His own. For the Christian, there
fore, culture is really God's possession.

Yet while culture is God's possession
and He has restrained man's sin, we
are also faced with the faa that God
has not at once made it perfect. Even
at the best there is sin in every culture

'and civilization; and today sin would
seem to have gained, the predominance.
As a result of two world wars, and
other developments including a de
pression, men no longer feel that cul
ture is of God., Instead, having as
serted man's independence in manu
facturing his culture, they have come
to the conclusion that, after all, there
is nothing in this life which is really
rational. If we go into a museum or
art gallery, we see modern pictures on
the walls-men with two noses, for
example, or figures which have no
apparently rational meaning. Or we
can turn to the poems of a person such
as Gertrude Stein and we read words
which seem to make no sense in their
context. This is modern art, we are
told, which reflects true realism-that
is, it sees the world as irrational. But
this view is not confined to painters
and writers of poetry. Philosophers
also are developing such ideas, as in
the case of Bertrand Russell or Jean
Paul Sartre; and even scientists are
prepared to say that everything is ulti
mately chance, for indeterminism is
fundamental. This is the view of Sir
James Jeans and really the view of
even such a man as Lecomte de Nouy.

Thus we are being told, in the words
of one prominent psychologist, "There
is no ultimate truth." No one knows
all the answers to everything, and if

he does not, ultimately he can not
know the answers to anything. One
interpretation of any fact is as good
as any other. What is good and
right is purely a relative matter, de
pendent upon interpretation. This
means that morality is beginning to
break down. Personal and sexual
morality is at a low ebb. Interna
tional, business and even ecclesiastical
morality is practically non-existent. If
there is no ultimate truth, if there is
no God, and that is what most men
assume, then we can and must do
what we for the moment consider
best. We are like so many chips of
wood floating upon a rushing river.
If this situation continues, it is very
possible that we shall descend into a
dark age, losing even much of our
scientific knowledge and sinking to
a level which the world cannot now
contemplate.

The Development of the Crisis
But when we are thinking along

such lines as these we are forced to
ask ourselves the question, "How have
we reached such a condition?" The
ultimate answer of course is to be
found in the Garden of Eden. In
its immediate beginnings, however, we
can trace the present situation back to
the 16th century, in the conflict be
tween the Renaissance and the Re
formation. The Renaissance exalted
man and his works. It thought -in
terms of the individual's genius.
While God in some cases may have
been formally acknowledged, in real
ity He was either denied or ignored.
Man was everything. Over against
this point of view stood the Reform
ation. Luther, Calvin and the others
with them stood four-square for the
sovereignty of God. Man was and is
God's creature, but he is a sinful crea
ture who. .has revolted against his
Maker. Jt is only by God's grace that
man is not destroyed here, and only
by God's grace that he will not be
lost hereafter. Thus was the stage
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By JOHN H. SKD..TON

And Dr. Allis' gift of clear, effective
expression has provided a readable book
which will be enjoyed by laymen as
well as specialists.

Dr. Allis has performed valuable
service by his studies of other trans
lations. Years ago he published articles
in the princeton Theological Review
on "Dr. Moffatt's 'New Translation'
of the Old Testament," "An 'Ameri
can' Translation of the Old Testa
ment", and "The Comment on John
iX.38 in the American Revised Ver
sion". His new study, the most exten
sive yet published of the RSV, should
prove of much benefit to Christians
today as they seek to evaluate the trans
lation which its publishers advertised'
as "the most important publication of
1946".

In his study of the RSV Dr. Allis,
as the title of his book indicates, is
concerned largely with a specific ques
tion. He seeks to determine whether
the RSV should be regarded as a re
vision of the "American Standard Ver
sion" of 1901 (which was of course
quite similar to its British counterpart,
the English Revised Version of 1881)

have now come to the conclusion that
irrationality, accident, chance, call it
what you will, is ultimate. There is
really no truth, no reason, no sense
to existence. With such a position
there can be no reasoning, no arguing.
It is this intellectual slough in which
the modern world is sinking gradu
ally, deeper and deeper.

The Cure for the Crisis
Is there no cure for such a condi

tion? Is there no means by which
man can be brought back to sanity?
The only answer lies in the Covenant
of Grace. If we are going to solve
this problem we must begin to re
emphasize and re-apply the Covenant
Theology. It is this, and this alone
which will help our half-demented
world to begin once again to see that
there is a difference between right and
wrong, to see that there is such a
thing as law, that there is ultimate
truth and an ultimate interpretation of
all reality.

(See "Culture in Crisis", p. 200)

Oswald T. Allis: REVISION OR NEW TRANS
LAnON? The Revised Standard Version of
1946. A 'Comparative Study. Philadelphia:
The Presbyterian and Reformed Publishing
Company. 1948. ix.164 $2.00.

The Rev. John H. Skilton is Assistant
Professor of New Testament in Westminster
Theological Seminary, Philadelphia, Pa.

TH IS review is concerned with a
book which is itself a review. Dr.

Allis' latest book, Revision or New
Translation? is a review of the "Re
vised Standard Version of the New
Testament", It is really an enlarge
ment of a review article which Dr.
Allis prepared for the November, 1946,
issue of Christianity Today, under the
title, "The Revised Standard Version
of 1946-A Review".

Dr. Allis is well qualified to under
take the task of reviewing a trans
lation of the Scriptures. His mature
Biblical scholarship, his knowledge of
languages, his exceptional industry, his
experience in reviewing previous trans
lations, and his devotion to the Script
ures assure one of a fruitful study.

On Translating the Bible
A Review of a Review

current rationalistic views. In the 19th
century the church's reply was even
more ineffective, The laboring classes
which had been affected by the Wes
leyan movement began to interest
themselves in such things as science,
politics and social affairs. The church,
however, had nothing to say on these
matters. It continued to talk revival
and nothing else. The result has been
that it has today lost even the lower
classes. They have found what they
feel to be the answer to their problems
in the teachings of Darwin, Marx and
others of the same type. Thus ma
terialism has gained the day on every
Side.

On the other hand it is a fact that
materialism eventually leads to irra
tionalism. One soon begins to realize
that behind all material existence, if
there is no God, there can be only'
chance. Chance means that there
is really no such thing as reason or law
behind the universe. What we think
of as law is merely a delusion on our
own part. In this way materialists

set for the conflict of the next four
hundred years.

Out of this tension came the Age
of the Enlightenment, or the Age of
Reason. By 1675 the Renaissance
point of view was becoming the pre
dominant one. This was so for va
rious reasons, but the most important
one was that the church was not
teaching men that to interpret any
fact truly, they must first know the
God of these facts. The result was
that while men continued to talk of
God, He was gradually being pushed
out of the universe. They talked in
terms of God as a clock-maker who
made a clock, wound it up, and then
went off and left it to fun by its own
"natural laws." In this way God was
becoming a mere cipher in men's
thinking. The important realities were
man, man's reason and the world in
which man lives. These became the
dominant interests in all fields of
endeavour.

By the time Robespierre was exe
cuted, during the French Revolution,
the very idea of God, even as an
hypothesis, was being ruled out. The
world existed by itself, had come into
existence as a result of chance, and
its laws were simply here, self-existent.
These views ushered man into the 19th
century age of Materialism. Gradu
ally the idea gained control that, after
all, the ultimate reality is this material
which possesses its own laws, chiefly
the law of evolution, and there is
nothing else. Therefore, all that man
has to do is find out and put himself
into harmony with these laws. Re
straint and restrictions are to be re
moved, in order that every man may
follow his own particular bent, and
seek his own self-interest. When that
was done, all would be well. Every
body would be happy. This meant
romanticism in art and literature,
"liberalism" in politics, "free enter
prise" in economics and Modernism
in theology. Just let the laws operate
without restriction and everything will
be fine.

Over against this point of view, and
that of the Age of Reason, the church
had little to offer. When man pushed
God out of the universe, saying that
he could govern himself by the use of
his own reason, and by what he might
discover in nature, the church did not
point out the fallacy of such talk. In
stead it turned to the lower classes of
people, in the Wesleyan revival. At
the same time it swallowed many of the
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and which was itself a revision of the
King James Version, or should be
regarded as a new translation. In
attemptingto answer the question Dr.
Allis compares the RSV in various
ways with the King James Version,
the Revised Versions, and also with
some of the more recent translations,
especially Weymouth's, Moffatt's,
Goodspeed's, and Verkuyl's, which do
not claim to be revisions. of the Au
thorized Version, but represent them
selves as fresh translations. He finds
that the RSV has greater affinity to
these translations than it has to the AV
or to the Revised Versions. If it be
regarded as a modern speech trans
lation, he thinks that the RSV is not
without merit. He grants that it has
its virtues and that it may be of value
to readers who are able to check its
renderings (p.I42). It has the virtues
and weaknesses, he holds, of the other
modern speech versions, but it is on
the whole to be credited with greater
conservatism than its leading rivals
(P.I55). But Dr. Allis concludes that
the RSV is not righdy called a re
vision of the AV or the RV. He finds
that it differs radically from them
(p.I2). In it, he maintains, "the work
of revision has been carried to such
an extreme that the result is much
more a new translation than a revision,
and A New Translation is what the
Revised Standard Version should be
called" (p.I56). He thinks that it
does not merit the "good will" which
belongs to the AV (P.I56), that it
should not be regarded as the "lawful
and proper heir to the immense pres
tige and popularity which the A,V has
enjoyed for some three hundred years"
(P.I14), but that it should be looked
upon as a "competitor and rival"
(p.I56).

If some may think that Dr. Allis
might have said more than he does
by way of commendation of the RSV,
they should bear in mind the special
nature of his inquiry, and should also
remember that the special nature of
his investigation was at least largely
suggested and determined by claims
which have been made for the RSV.
He does not feel under obligation to
say in detail all that might be said in
favor of the RSV-nor indeed does he
say all that might be said about its
defects.

Dr. Allis holds that the RSV follows
different principles from those followed
in the AV and the RV. It is of course

not difficult for him to show that the
RSV does not follow certain "general
principles" which governed both the
British and American companies in the
preparation of the Revised Versions
(see p.v.), This divergence he considers
important for his inquiry. But his
investigation takes him into a more
important field, in which he should
have the close attention even of those
who might think it wise to depart from
the "general principles" followed in
the Revised Versions. One of his most
serious charges is that the RSV has a
standard of accuracy inferior to that
of the forbears it claims for itself. He
believes that "the average student
would find in the AV, in spite of all
its shortcomings, a safer guide to the
accurate rendering of the Greek NT
than RSV" (p.3I).

Dr. Allis holds that interpretation
enters to an unwonted extent into the
RSV, that paraphrase occurs, and that
the field of the commentator and exe
gete has been too extensively invaded.
He scores the RSV for not at times
using italics or in some other fashion
indicating the difference between what
was written in the Scriptures and what
the translator has added by way of in
terpretation or explanation. He main
tains furthermore that frequently the
renderings in the RSV are too free to
make the use of italics possible and
that italics would be of no service in
calling attention to the omissions which
often occur in the work, He points out
inconsistencies and weaknesses in the
RSV in the matter of "idiomatic"
rendering. He feels that there has
been a "juggling with the text" and
that there has been lack of uniformity
in rendering. He regards a large num
ber of the alterations that have been
made in word order as "questionable
from the standpoint of idiom", and
holds that they are not at all necessary
in a revision of the AV and the RV.
He points out .the importance of
punctuation, capitals, and other matters
of form to interpretation. He finds,
for one thing, inconsistency and arbi
trary method in the use of quotation
marks, and finds that ambiguity is
introduced by the employment of quo
tation marks for emphasis as well as
for quotation. The freedom taken
in translation in the RSV is found to
be particularly distressing when it is
exhibited in a dogmatic treatment of
passages, the interpretation of which
has been a difficult and disputed matter

for centuries. Some of the footnotes
are regarded as unnecessary, but at
some places where footnotes would
have been desirable they do not appear.
As tor the literary quality of the new
version, Dr. Allis finds that there is
an unnecessary abandonment at times
of the beauty and rhythm of the AV.
Terseness has been attempted in some
places, but diffuseness is also to be
found in the style. He would not
give the RSV the same praise which
he accords the AV for reproducing
"to a remarkable extent the spirit and
language of the Bible".

An important question which Dr.
Allis raises is whether the RSV is to
be regarded as a "liberal" version. He
thinks that it is inevitable that this
question should be asked, because of
the constituency of the committee
which prepared it and because of the
nature of the translation itself. He
says: "If by a 'liberal' version is meant
a version which represents a lax and
'liberal' attitude to the question of the
plenary, verbal inspiration and the di
vine authority of Scripture, then RSV
is clearly such a version. Sufficient
evidence has been given in the pre
ceding pages to show that it is gov
erned by a very different conception
of what is meant by an 'accurate' ver
sion from that to be found in AV and
RV" (PP.I43f). Dr. Allis has not
missed Dr. Moffatt's important state
ment dealing with the relationship be
tween one's view of Scripture and the
task of translation, which appeared in
the Preface to his New Testament, A
New Translation in 1913. Moffat, who
as Dr. Allis points out was secretary
of the committee which prepared the
RSV till his death in 1944, expressed
the view that the doctrine of verbal
inspiration was an impediment to the
translator. Dr. Allis remarks: "Mof
fatt's own translations give a clear
indication of the amount of freedom
which he felt a translator was entitled
to exercise in this regard. And while
RSV does not go as far as he did, it
shows the same determination not to
be fettered by the ipsissima verba of
Scripture" (p.I44).

A question of considerable signifi
cance is raised by Dr. Allis when he
asks what effect copyright may have
on versions of the New Testament.
He thinks that there is a danger in the
active commercial promotion of com
petitive versions and in the multipli
cation of versions-that there may be
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Old Israel Cross the Red Sea?
The Biblical Fact and
Archeological Investigation

a temptation to court too much novelty
and variety, and even to make use of
the startling.

Dr. Allis presents much evidence in
support of his evaluation of the RSV.
It cannot be denied that he has called
attention to important weaknesses in
this new version. He has performed

WH O is there that has not found
himself deeply stirred at the mov

ing account of the departure from
Egypt recorded in the book of Exodus?
The narrative rises far above ordi
nary levels, and enthrones the wonder
working power of God as it tells
how the Lord brought forth the chil
dren of Israel out of the land of
Egypt and out of the house of bond
age. There is a certain Oriental touch
to the narrative also, which lends to
it an air of particular fascination.
From earliest childhood we have found
ourselves spellbound by the majestic
account of the deliverance of Israel
at the Red Sea.

The Historicity of Exodus
Is the account, however, true, or must

it be relegated to the category of mere
myth and folklore? In recent times
the newspapers have been telling us
that the Israelites, after all, did not
cross the Red Sea. Before me is a
newspaper clipping, containing a report
that was printed recently. Its heading
is typical of the weak-kneed English
of many newspaper headlines. "Red
Sea Was Not Crossed in the Exodus
of Moses and Israelites, Scientists
Hold." This is very interesting; it is
sensational. There is no doubt but
that it will attract attention, and was
designed to do so. The first impress
ion which one receives from reading
such a headline is that the Bible has
been in error in stating that the Israel
ites did cross the Red Sea. And there
are those who will not bother to read
farther, but glancing at the headline,
will simply receive the impression that
the Bible has been in error.

A careful reading of the newspaper

valuable service through his painstak
ing investigation. This is not to say
-as Dr. Allis himself grants-that the
RSV is without any merit. It does not
have a right to the place of the King
James Version or to that of the Re
vised Versions, but it may nevertheless
have a certain measure of usefulness.

By EDWARD J. YOUNG

account itself, however, will reveal
that there is nothing to be concerned
about. This particular account simply
suggests that the place where the Is
raelites crossed was not the present
Red Sea but rather was to the north,
probably in the marshy area between
Suez and the Great Bitter Lake. It
has often been held that in ancient
times the Red Sea extended farther
north than at present is the case, and
that the Israelites probably 'crossed a
northern tip of the Red Sea. But,
archaeological evidence seems to show
that 1500 years before Christ the Red
Sea was about the same as now; in
other words, it did not extend farther
to the north. Hence, it is concluded,
the Israelites crossed some body of
water farther to the north than the Red
Sea. In other words they did not cross
the Red Sea.

But does the Bible say that they
crossed the Red Sea? The Bible de
clares that Israel came to the yam suph
which probably means "sea of reeds."
Now this designation does refer to the
body of water which is today at the
southern end of the Suez Canal and
which extends along the western
coast of the Sinai Peninsula and Arabia.
But it also seems to be used generally
of all the water which touches the
Sinai Peninsula. Thus, in Deuteron
omy 1 :1, at least the present writer be
lieves, the word suph is used to indi
cate the body of water which today we
call the Gulf of Akaba, the gulf which
lies along the eastern coast of the Sinai
Peninsula. Hence, the designation in
itself does not necessarily refer only
to the Red Sea on the west of Sinai.
For that matter, the Gulf of Akaba
today is called the Red Sea. It is quite

possible, therefore, that in ancient
times, the designation, yam suph, may
have referred both to the Red Sea
proper and also to a body of water to
the north of the present Red Sea.

Furthermore, even in ancient times,
there may have been some connection
between the Red Sea proper and
the Bitter Lake to the north. The
recent archaeological researches do not
at all preclude this. According to the
newspaper account which is before
me, the recent expedition has shown
that about 1500 B.C. there was a settle
ment at the site of the present Ras Abu
Zenimeh, and that the shoreline of
the sea at that time was about the same
as it is today. Now Ras Abu Zenimeh
is on the western coast of the Sinai
Peninsula, some fifty miles south of
Suez. Even, then, if the shoreline at
that place were about the same as it is
today, that in itself does not necessarily
preclude some connection with the Sea
of Reeds to the north, so that the
latter might very well be called the Red
Sea. But such an assumption is not
necessary at all. If the Israelites crossed
the Sea of Reeds, which is mentioned
in Egyptian documents, this body of
water may very well have been desig
nated the yam suph, It will be seen,
therefore, that the headlines of the
newspaper, while they may be quite
sensational, do not overthrow the trust
worthiness of the Scripture at this point.

The present writer confesses that so
far he has seen only one very brief
account of the results of this scientific
expedition, which had to do with the
subject of the crossing of the Red Sea.
There was nothing in this account,
however, which in any way contra
dicted the statements of the Bible. It
is to be hoped that longer, more de
tailed accounts will soon be available.
Meanwhile, Christians need not have
fear over anything that the newspapers
have said. The Bible has not been
shown to be inaccurate at all.

And this should give us cause for
caution. It is a very foolish thing to
accommodate our faith to the latest
statements of men. And particularly
should we not become too alarmed over
the various statements that from time
to time appear in the newspapers. One
thing at least is perfectly clear. Noth
ing has been discovered which proves
the account of the crossing which is
mentioned in Exodus to be inaccurate
in any respect.

(See "Red Sea", p. 201)
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XI

THE ILLUMINATION OF THE
CHURCH

TH ERE are two views of the il
lumination of the Christian church

which represent opposite extremes. On
the one hand, Rome holds that the
church is illuminated to the point of
infallibility. It lays claim to two in-

. fallibles-an infallible Bible and an in
fallible interpretation of the Bible by
the church. On the other hand, the
Anabaptists, the individualists of the
Protestant Reformation, stressed the
right of private interpretation of the
Word of God to the point of practically
ruling out the illumination of the
church by the Spirit of truth. Today
a great many Protestants, including
numerous Fundamentalists, take the
Anabaptist position.

Both of these views suffer from ex
tremism. The truth lies between them.

The Myth of an Infallible
Church

The infallibility of ecclesiastical
councils is an ancient teaching of the
Romish church. While it never re
treated from that position, experience
taught it that the infallibility of many
is difficult to maintain. Therefore it
arrived eventually at the doctrine of
the infallibility of one, the head of the
church, the pope. The Vatican Coun
cil of 1870 declared him to be infal
lible in his official pronouncements on
matters of faith and morals.

It is clear that this position goes far
beyond anything taught in the Bible.
It is no less clear that it does violence
to the Word of God. It denies the
sufficiency of Holy Scripture by placing
another infallible alongside it. Some
Roman Catholic theologians even go
so far as to place the church above the
Bible. They argue that the Bible was
produced by the church and that it
therefore owes its existence to the
church and derives its authority from
the church.

Every good Protestant stands aghast
at such presumption. However, it is

easily explained in the light of the
basic Roman Catholic teaching con
cerning the church. Not only does
Rome teach that the church is of di
vine origin. Every Protestant will
agree to that. Nor is Rome satisfied
to teach that the church is supernatural
in its essence. To that again every true
Protestant will subscribe. Rome goes
much farther. It actually holds the
church to be divine; it deifies the
church. And since infallibility is a
divine attribute, this attribute is as
cribed to the church.

Thus Rome becomes guilty of the
most heinous of all theological heresies,
the fruitful mother of a legion of
others-that of wiping out the differ
ence between the Creator and the crea
ture, the infinite and the finite, the
divine and the human.

The Right of Private Interpre
tation

It stands to the everlasting credit of
the Reformers of the sixteenth century
that they rebelled against the doctrine
of ecclesiastical infallibility. They up
held the infallibility of the Bible alone.
In consequence they insisted that every
individual Christian has the right of
private interpretation of the Word of
God.

It is often said that the Reformers
taught the universal priesthood of be
lievers. That is a perfectly correct
statement. They rejected a special
class of men in the church known as
priests and maintained that every single
believer is a priest. However, it is
no less correct to say that the Reformers
.aught the universal prophethood of
believers. Every believer, according to
them, has the right to interpret the
Word of God and to teach it to others.
In doing so he is not bound by the
church's interpretation. The Reformers
themselves made diligent and vigorous
use of that right.

The universal prophethood of be
lievers is based squarely on Holy
Scripture. Moses' prophetic wish:
"Would that all the Lord's people were
prophets" (Numbers II :29) and Joel's

beautiful prophecy: "And it shall come
to pass afterward that I will pour out
my Spirit upon all flesh; and your
sons and your daughters shall prophesy,
and your old men shall dream dreams,
your young men shall see visions; also
upon the servants and upon the hand
maids in those days I will pour out
my Spirit" (Joel 2:28,29), were ful
filled when on the day of Pentecost
the Holy Spirit was poured out, not
only on the apostles, but on all the dis
ciples, cloven tongues as of fire sat upon
each at them, and they all began to
speak with other tongues the wonderful
works of God (Acts 2:I-II).

The Fact of an Illuminated
Church

Does it follow that the individual
believer may flippantly brush aside the
historic Christian church's interpreta
tion of the Word of God? The Ana
baptists of the Reformation age did
that, and their numerous spiritual de
scendants today do likewise. But that
is an extremely serious error.

An elderly church member once said
to his youthful pastor: "In my study
of the Word of God I have a great
advantage over you in your study of
the Word. You are biased by your
knowledge of the church's creeds; I
have no such bias but am led directly
by the Holy Spirit". That was a
highly presumptuous saying. It ig
nored the significant fact that through
out the centuries the Spirit of God has
been leading the church into the truth
and that the truly great creeds of
Christendom are the products of that
guidance. To deprecate the historic
confessions of faith is a heinous sin
against the Holy Spirit. The Slogan
"No Creed but Christ," however well
intended is an insult to the Spirit
whom Christ has poured out upon His
church.

Jesus' promiserWhen he, the Spirit
of truth, is 'come, he will guide you
into all truth" (John 16:13) was ad
dressed to the twelve, not as so many
individuals, but as the nucleus of His
church. On the day of Pentecost the
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The Life of Jesus Christ
By LESUE W. SLOAT

Holy Spirit was poured out, not mere
lyon the individual disciples who were
present, but definitely on the church
of the new dispensation. In fact, this
event marked the birthday, not of the
Christian church as such to be sure,
but of the church in its New Testament
aspect. The apostle Paul states that
to the church of the old dispensation
"were committed the oracles of God"
(Romans 3:2). Likewise the church
of the new dispensation is custodian
of the Word of God. The same apostle
describes "the church of the living
God", the generic church, as " the
pillar and ground of the truth" ( 1

r'irnothy 3:15)'
In consequence there runs through

the history of the Christian church
from the beginning to the present, and
there will continue to run through
its history from the present to the end
of time, a line of truth or orthodoxy.
In spite of all the heresies that have
at different times crept into the church,
and in spite of the frequent prevalence
of heresy, the Spirit of truth has never
departed from the church, nor will He
depart at any time in the future. Often
only a small minority of the member
ship of the church has adhered to the
truth, but a remnant according to the
election of grace has never failed, and
that remnant has ever constituted the
true church. The history of the
church will continue thus.

A bit of history of doctrine will af
ford an example. Inspired Paul taught
salvation by the sovereign grace of God,
and he taught it without the slightest
compromise. God the Father chose
His own from eternity. He did it
sovereignly, without regard to any fore
seen good in them. God the Son by
His passive and active obedience mer
ited salvation for the elect so fully
that precisely nothing is left for them
to merit. And saving faith, by which
they lay hold on the Saviour and all
His benefits, is the sovereign gift of
the Holy Spirit. That is the Pauline
doctrine of salvation. It constitutes the
very heart of Holy Scripture. By the
fifth century it was almost entirely
lost out of sight. Then the Spirit of
truth girded St. Augustine to re-assert
it. Before long it was eclipsed, and
almost complete darkness settled down
upon the church. But in the sixteenth
century Luther, Calvin, Knox and
others, aroused by the Spirit of truth,
once more boldly proclaimed salvation
by grace. Soon this precious truth was

again compromised, this time by Ar
minianism and kindred heresies. But
vanquished it never was. In the nine
teenth century it was upheld unswerv
ingly by a whole constellation of bril
liant Reformed theologians - such
men of God as the Hodges and War
field in America, Kuyper and Bavinck
in the Netherlands. Today the churches
that hold unqualifiedly to the Scrip
tural teaching of salvation by grace
are few and far between and withal so
small as to be almost negligible. Yet
the Reformed faith, of which this
truth is the very essence, is still found
in the church of Christ. It always

Supplementary Lesson II
Jesus and the Critics

T H E life of Jesus Christ as set forth
in the New Testament, and as we

have tried to set it forth in these les
sons, is very different from His life
as pictured by many modern students
and writers. In particular, the Christ
of the gospels is clearly a supernatural
Person, who came to this world to
perform a work of redemption for His
people. But those who reject the God
of the Bible, and with it the super
naturalism of the Bible, cannot believe
that Jesus was historically such a per
son. They have therefore attempted
to rewrite the life of Jesus from a

This study brings to an end our series
on the Life of Christ. We hope at an
early date to begin another series of
studies on an appropriate Biblical
subject.

naturalistic viewpoint. Some have been
'simply dogmatic in this procedure,
while others have tried to find a basis
in history for their idea of what Jesus
was. While Christian people do not
need to know of these theories, in order
to believe in Jesus and receive the
benefits of His redeeming work, it is
often interesting and profitable to see
how unbelievers have dealt with their
Christ, and it confirms our convictions
when We see that no other explanation
of Jesus is possible save that which
holds the New Testament narrative to
be true.

One of the earliest modern critics of
the life of Jesus was H. E. G. Paulus

will be. The Spirit of truth will see
to that.

In a sense the church of Christ is not
infallible. Most assuredly, it can err.
It has erred grievously in the past. It
errs exceedingly grievously today. But
it will never lose the truth. The truth
will never perish from the church. As
there always has been a body of be
lievers upholding the truth of God, so
there always will be. The church of
the past was, the church of the present
is, the church of the future will be
-pillar and ground of the truth.

In that respect too the Christian
church is indeed glorious.

(1761-1851). He tried to offer a "na
tural" explanation for everything super
natural in the life of our Lord. He
held that Jesus merely urged upon
His hearers repentance and moral bet
terment. As for the miracles, he thinks
that in some cases the writers did not
even intend to report an event as mir
aculous. Thus in the feeding of the
five thousand, Paulus held that all the
Gospels intend to suggest is that Jesus
gave what He had to those near Him,
and that the others also passed around
food that they already had, and so
everyone was fed. Instead of walking
on the water, Jesus supposedly just
walked along the shore, or in very
shallow water. In other cases the
the writers may actually have thought
that something strange had happened,
but, says Paulus, we know better.
Eventually Jesus saw that His pro
gram could be accomplished only
through His death, and so He sub
mitted to it. Actually, however, He
only fainted on the cross, and then re
vived in the tomb, escaped and re
turned to the disciples, and then went
away somewhere.

Such a rationalizing method of deal
ing with the gospel narratives is an
easy, but futile procedure, for those
who reject the supernatural. For re
liable historical criticism cannot deal
thus carelessly with historical docu
ments, which the gospels certainly are.
1£ such an interpretation was to be
maintained, a more solid ground was
needed than Paulus provided.

The rationalizing method of Paulus
was sharply opposed by D. F. Strauss

t
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( 1808-1874). Strauss interpreted the
miracles as "myths". A myth is the
expression of a religious idea in nar
rative form. Starting with the idea of
Jesus as Savior and Lord, men came
to express that idea by telling wonder
ful stories about Him. This was not
conscious deceit, but a sincere desire
to describe the greatness of the man.
As the purpose of these stories was to
show the fulfillment of the Old Testa
ment, Strauss tried to find analogies in
the O.T. for many of the miracles.

Strauss is perhaps most famous for
the "vision" hypothesis concerning the
resurrection. The disciples .loved and
honored Jesus so much that they could
not believe He was dead. So after a
time they came to have hallucinations
in which they thought they saw Him
alive. Now, since it would take time
for such a state of mind to arise in
which such hallucinations were pos
sible, Strauss held that the first appear.
ances of Jesus were in Galilee, and
quite a long time after the crucifixion,
so long afterwards, in fact, that it was
no longer possible to investigate the
tomb. This is the famous Galilean
hypothesis concerning the resurrection.

But again Strauss had paid little
attention to historical questions con
cerning the authorship and genuineness
of the gospels. His reconstruction was
quite arbitrary. It was soon pointed
out that one cannot get away from the
fact that Luke, for example, was writ
ten very early, and that the portrait
of Jesus contained in such a work as
Luke cannot be ignored by a careful
student of history. Later on Strauss
wrote another book attempting to deal
with the literary problems, but it made
little general impression.

Strauss was in due course opposed
by one A. Neander, among others.
Neander believed in God and accepted
the possibility and reality of the super
natural in the life of Jesus.

The next name of prominence in the
field is that of C. H. Weisse (1801
1866) who really tried to deal with the
literary problems Strauss has passed
over. Weisse held that there were two
chief sources for the three synoptic
gospels. One was the gospel of Mark
based on eye-witness accounts. The
other was a collection of the sayings
of Jesus, called the "Logia", and writ
ten by Matthew. The writers of the
first and third gospels (According to
Weisse not Matthew and Luke), took
these two sources and fitted the rna
terial together. This is the famous

"two-document" theory which, with
certain modifications, has been quite
generally accepted until recently.

In his reconstruction of Jesus' life,
Weisse denies the reality of the mir
acles, treats the Birth narratives as my
thical, accepts the vision and Galilean
hypothesis concerning the resurrection,
and understands other of the miracles
as the reflections of the writers on some
sort of "Magnetic" power supposedly
possessed by Jesus, a power, however,
not supernatural.

Next to be mentioned is F. C. Baur
and the "Tubingen School". Baur
held that the explanation of the New
Testament lies in the conflict in the
early church between a Jewish and a
Gentile Christianity. Gradually the
conflict was settled in compromise.
N. T. books which are strongly Jewish
(e. g. Matthew) or strongly Gentile
(e. g., Galatians) are to be dated early,
while those which he thought had a
"mediating" character are to be dated
late. But even Matthew, for example,
dated early by Baur, was thought to
contain much unhistorical material.
Luke was a reworking of an early
gospel, Mark was late and John was
very late.

In 18Q3 Ernst Renan wrote a life of
Jesus which, while it has little scientific
value, has other interest. Renan held
that Jesus started out with a pure,
high-minded gospel which, however,
"deteriorated" under Jewish influences.
At times Jesus engaged in a little "in
nocent" deceit. In the raising of Laza
rus, for example, Renan suggests that
the sisters Mary and Martha, seeing
that Jesus' popularity was temporarily
waning, planned the supposed miracie
to revive it, and Jesus fell in with their
plan. As stated, this book has little
of historical value, but is interesting
from a literary viewpoint.

The same year H. J. Holtzmann
in a book, "The Synoptic Gospels",
gave the first real presentation of the
"liberal" Jesus,-of what is left of
Jesus after the supernatural has been
removed from His life. As for the gos
pels, Holtzmann thought there was
an earlier "Mark" from which our
gospel of Mark had come. This earlier
Mark and the "Logia" were the sources
of the Synoptics. But Holtzmann dis
covered that even in these earliest
originals, as he reconstructed them, the
supernatural was not absent. Even
such a nature miracle as the feeding of
the five thousand, in all of our present
gospels, must have been in the very

earliest source. Holtzmann didn't
know just what to do about this, but
he still rejected miracles.

From this time to 1900 several some
what more orthodox scholars appeared
to refute the reconstructions of the
modernist critics. Such were B. Weiss,
Theodor Zahn, J. B. Lightfoot and
Edersheim. The latter's "Life and
Times of Jesus the Messiah" is a very
worthy book.

In 1900 Adolf Von Harnack pub
lished a series of lectures which ap
peared under the English title, "What
is Christianity?". Here was pictured
the "liberal" Jesus. The important
thing was not the man, but his mes
sage. Jesus, according to Harnack,
emphasized three great elements of that
message: I) the Kingdom of God and
its coming, understood ethically: 2)
The Fatherhood of God and the infin
ite value of the human soul: 3) The
brotherhood of man and the command
to love one another. Aside from teach
ing these things, Jesus was important
as an example of that which he taught.

Here is Modernism in full flower.
Christianity is interpreted as a non
doctrinal, non-personal religion center
ing in ethical conduct. Harnack felt
that theology had tended to veil the
person of our Lord in His true char
acter as a teacher of righteousness.
Jesus, said Harnack, did not teach
about Himself. The apostles intro
duced the theology "about" Jesus, but
we should be concerned rather with
the teaching "of" Jesus.

There can be no disputing the fact
that the religion Harnack presents is
a religion of natural accomplishment
and of self-salvation (if one may even
speak of salvation in this connection).
It is not a religion of redemption as
set forth in the whole of Scripture.

Harnack's presentation was opposed
and disputed by both orthodox and
naturalistic scholars. Among the ortho
dox Denny (not always a clear think
er), Warfield and Machen showed that
it is impossible to remove the super
natural from the gospels or their
sources. Machen showed, for example,
that the birth narratives of Matthew
and Luke ca~not be removed by being
termed a later interpolation (as Har
nack had suggested). The only ex
planation for the belief of the church
from its earliest days, it that its be
lief is founded on historical facts re
ported in the gospel narratives.

Naturalistic critics of Harnack, on
the other hand, claimed that he had
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proven too much. If Jesus was such
an honest, morally high-minded man
as Harnack claimed, then He could
not have said concerning Himself the
things which are included even by
Harnack among His sayings. In parti
cular, Jesus clearly believed Himself to
be the Messiah. That involved super
naturalism. But if Jesus knew He
was not the Messiah or at least not
divine, and yet said the things He
said, he must either have been really
a bad man, not telling the truth, or an
insane man, deluded concerning Him
self.

The impossibility of removing the
Messianic elements from the life and
teaching of Jesus led to the rise of a
school which said that these elements
were indeed dominant in Jesus' life,
but were by Him thought of as future.
This was the school of "consistent
eschatology", with such a man as
Albert Schweitzer. Of course, this
school thought that Jesus was mistaken.

Still another development followed
upon Harnack's reconstruction. A con
sistent carrying out of his principles
simply means, this school said, that
we cannot really tell what Jesus was
like at all. More than this, it really
doesn't make a great deal of difference.
We have His teachings. They stand,
whether we know anything about His
life or not. Even if it should some
time be proven that such a person as
Jesus never had lived, that would not
change the religion He founded, or
is commonly thought to have founded.
In other words, the adoption of the
principles Harnack advocated led in
the end to agnosticism and confusion
in handling the life of Jesus.

There have been still other more
recent developments, such as the popu
lar "form-criticism", an attempt to get
back of the gospel narratives to the
alleged original "forms" of their
stories and isolated sayings. But
all of this simply has shown that when
one rejects the gospel narratives with
all their supernaturalism, he is left
in utter confusion, and any explanation
he attempts to make of the origin of
Christianity simply results in confusion
worse confounded. The whole history
of naturalistic criticism of the life of
Jesus has served only to confirm the
conviction of believers, that the Jesus
of the gospels was-and is-the Jesus
of history, the supernatural Son of God,
incarnate for the purpose of accomplish
ing the redemption of His people,
which He did through His substitu-

tionary sacrifice, and who is now seated
at the right hand of the Father in
heaven. Since He has performed the
work of redemption, and since He even
now lives, He can still be trusted. And
they who believe in Him as their
Saviour have everlasting life, and shall
never perish,-not because they live
like Jesus or follow His example, but
because He by undergoing the penalty
for their sins has forever delivered
them from the eternal condemnation of
the just God. Hence it is true today
as always,-"Believe on the Lord Jesus
Christ"and thou shalt be saved, and thy
house.

Culture in Crisis
(Continued from p. 194)

This results because the Covenant of
Grace brings us back to our proper
relationship to God. It makes us
reauze that there is an Absolute who
by His ·undeserved favor has redeemed
us from our sins and from our irra
tionality . We are brought to see that
the world is not a chance piece of
matter thrown off by some sun, and
that man is not merely a biological
accident. Instead we begin to realize
that the universe is ultimately rational,
because behind it stands the utterly ra
tional God, who is truth in all His Be
ing. In this way the world and all that
is in it takes on a new and different
rook, By grace we have been brought
to know Him. He in the Covenant
of Grace has given us knowledge of
Himself and thereby of the whole of
the universe.

Even at this point, however, we
must not stop. For the Covenant of
Grace has what may be called sub
sidiary covenants. They are those
which tell us how we are to act towards
our fellow men and how we are to act
towards nature. The Covenant of
Grace confronts us with the fact that
we are under obligation, for Christ's
sake, to love those who are around us.
It lays down the law of love which
must govern our relationships to others.
Thus the Covenant of Grace has its
social aspect, which alone can restore
proper relationships among men.

What is more, the Covenant of
Grace stresses the fact that, since re
demption is worked out in this world,
even the world of nature is God's
world. Therefore man must seek by
God's grace to use it honestly, faith-

fully and as in the sight of God.
This will mean that natural resources
must not be merely exploited, but are
to be regarded as a trust given us by
God. Moreover they are not to be
used for selfish ends and desires, but
for the glory and honor of God. The
Covenant of Grace, if applied by men
to their lives, would thus not only
alter the point of view which makes
for wars, class conflicts, and the like,
but would also restrain the selfishness
which has resulted in such things as
western dust bowls, the useless destruc
tion of wild life, and the wasteful
cutting of forest resources. All of these
things have happened as a result of
man's greedy disregard of the fact
that he is God's subject and steward
of nature upon earth.

Our Responsibility
Since this is the case, and since man

today seems to be heading for destruc
tion because he has gone so badly off
in his thinking, what is our responsi
bility? Let no one think that he is
free of any obligation. We have al
ready adopted this attitude too easily.
We have been responsible to a very
considerable extent for the present
situation, by not taking our stand and
stating, as opportunity offered, the
Christian view of God and the world.
Before God we have a great responsi
bility.

Our first obligation is to think our
way through our own position, so that
we may be able to apply it to what
ever specific problems confront us. We
must be prepared to apply the Cove
nant Theology to the fields of philoso
phy and ethics. We must be ready to
state the Christian position on social
and economic questions. We must even
have a point of view on such things
as nuclear fission and land utilization.
The answers must be specifically
Christian answers, based and found
ed upon the Covenant of Grace
and its implications. To determine
the answers is going to require work,
hard and laborious work at times, but
it is our duty. Then, what is more,
we are going to be faced with the re
sponsibilty of setting forth our views,
that others may know and understand
them. If there is one thing we need
today it is Christian writers in various
fields, competent scholars and sound
thinkers who are prepared to present
the Christian viewpoint and position
in all the various fields of human
thought and action. Here especially
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does the minister of the Gospel have
a responsibility, not merely in preach
ing, but in writing, that men may
know how they ought to behave them
selves in thought, word and deed.

But we must go further. It is
not enough to think and to write. We
must act. Our lives must show forth
the doctrine which we profess. Our
lives must manifest our thinking in
action. They are the best advertise
ments for the Christian point of view.
They are the best and most effective
types of message which we can give
to a culture in crisis. We need men
who are prepared to go into business,
into labor unions, into politics and
other areas, who will not only think
but also act on Christian principles.
Not until this takes place will there
be any hope for our culture and civili
zation. Only when those who have
laid hold on Christ as Lord and King
are prepared to take their faith seri
ously and to act upon it in every
sphere of life, will we .see a turning
away from the present irrationalism.
Only then will men once again begin
to honor God in deeds and life as
well as with their lips. Only then will
man's chief end be realized, that he
should glorify God and enjoy Him
forever.

Red Sea
(Continued from p. 196)

The Meaning of the Red Sea
Crossing

The crossing of the Red Sea is to
be regarded as miraculous. And its
meaning is not far to seek. Moses said
to the people, "Fear ye not, stand stiil,
and see the salvation of the Lord,
which He will show to you this day:
for the Egyptians whom ye have seen
today, ye shall see them again no more
forever" (Exodus 14:13). The people
were in tremendous need, and there
was but One who could meet that need.
They required salvation, and they were
unable to obtain that salvation for
themselves. They must be saved, if
they are. to be saved at all, by grace.
That is but another way of saying that
they must be saved by God. Unless
God should intervene in their behalf,
there was no hope for them whatsoever.

At the Red Sea, the Lord manifested
to the people a new element in His
character which was henceforth to be
present in their thinking about Him.
Up until this time, the Israelites had

known God as EI Shaddai or simply
as God. .They had known that He
was the Creator and that He was the
Sustainer of His people and their Pro
tector when they were in danger. But
up until this time they had not known
that He was also a Redeemer or a De
liverer. "B.y My Name JEHOVAH
have ye not known Me," the Lord had
said unto Moses.

This new Name was revealed to

Moses at Mt. Sinai. I AM shall go
with you. I AM, the eternal God
would now identify Himself as the
God of Israel. And He would mani
fest to the people this new covenant
relationship by a mighty act of re
demption. He would bring forth the
people from their house· of servitude
in Egypt. Hence, at the Red Sea God
delivered the people. He saves the
Israelites and He destroys the Egypt
ians. God, our God, is a Redeemer.
Such is the magnificent revelation that
is made to Israel in connection with
the exodus.

Consequently, all those attempts to
explain the crossing of the Red Sea as
a normal or natural event do not do
justice to the representations of Holy
Scripture. And those who try to ex
plain the blowing of the wind as just
an ordinary occurrence really run into
serious difficulty. For why did the
wind blow with such terrific force
at just this particular moment? Why
did the wind so blow that the Israel
ites might cross in safety, but the
Egyptians were drowned? Why, too
we may ask, has this event been un
paralleled in the history of the Red
Sea? It is true that similar events
have been reported, but in reality they
are not similar. There never has been
an event like this one; it is utterly
unique. Here God. intervened. This
is not the working of His ordinary
providence. It is rather the interven
tion of God, the direct intervention of
God. It is probably the employment
of higher means than those which God
uses in His ordinary providence. It is,
we believe, a miracle.

For this is a saving event. It has
to do with the plan of God to deliver
sinners out of sin and death and to
bring them into an estate of salvation
through a Redeemer. Israel, the chosen
nation, now stands secure upon the
shores of Sinai's wilderness, Before
her lies the pathway into the promised
land. There are many years of wan
dering, to be sure, but the bondage

of Egypt is past. The hard task
masters are gone. The yoke of bond
age is broken. Israel now breathes
the air of freedom. The majestic peaks
of the desert beckon her onward. She
knows something now that she had
not known before. The God who is
to go before in the pillar of cloud and
fire is a God Who can do what no
other god can do. He can redeem His
people from bondage. His hand is
mighty to save and to deliver. Happy
is that people whose God is the Lord,
the Lord, the Covenant God, .the Re
deemer God. Happy too are we if
our God is the Lord, if our God is
Jesus who can save His people from
their sins.

Tavares Ordained.
Westlake Received

A T a special meeting of the Presby
tery of Philadelphia, held July

19th, Licentiate Henry Tavares was
examined for ordination, and plans
were made for his ordination and in
stallation, which took place at the Com
munity Orthodox Presbyterian Church,
Centre Square, Pa., on August loth.
Mr. Tavares, who graduated from
Westminster Seminary this past spring,
has been serving the church as supply
for some months, and was duly called
to be the pastor of the congregation in
May of this year.

At the same meeting of the Presby
tery, the Rev. Thayer Westlake was
received by letter and theological ex
amination from the Reformed Presby
erian Church of North America, Gen
eral Synod, and appointed stated supply
for one year of the Gethsemane Or
thodox Presbyterian Church in Phila
delphia. Mr. Westlake, a graduate of
Westminster Seminary and formerly a
member of The Orthodox Presbyterian
Church, has been a minister of the
Reformed Church for a number of
years, serving in a missionary and
church extension capacity in various
communities. He was given a call by
the Gethsemane Church to become its
regular pastor. When it appeared that
Mr. Westlake was also planning to be
employed in teaching work, and was
taking graduate work at the University
of Pennsylvania, the Presbytery de
cided to defer extending the formal
call, and limited the relationship to
that of supply.
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USA. Presbyterian Sunday School
Curriculum Shown to be Modernistic

F OLLOWIN G seven years of labor
on the part of a committee ap

pointed by the Board of Christian Edu
cation of the Presbyterian Church U.
S. A., a new Sunday school curriculum
is to be made available for use begin
ning this fall. Dr. Oswald T. Allis,
well known scholar and writer, has
prepared an analysis of the new cur
riculum, which he published in the
Sunday School Times for June 26, July
3 and July loth. His careful analysis
shows that the new curriculum is really
a program for the education of Sunday
school children in the views and atti
tudes of Modernism.

The new curriculum is a group
graded system, arranged for children
from four to 21 years of age, and
providing for the parents as well as
teachers to work with the children.
In addition to the lesson material
proper, there are "activity" materials
and reading books.

Certain claims are being made con
cerning the program, that it is "Bible
centered", adjusted to good pedagogical
principles, etc. The particular criti
cisms of Dr. Allis are indicated by the
headings of the articles he has written.
They are, (1) "Bible not Central but
Secondary"; (2) "Reading Books Con
flict with the Bible"; (3) "Bible Loosely
and Incorrectly Quoted"; (4) "Us
scriptural Simplifications"; and (S)
"The New Curriculum Modernistic".
Under each heading Dr. Allis illustrates
by evidence gathered from the ma
terial of the curriculum.

He shows, for example, that while it
is claimed that the Bible is central,
actually the weekly assignments are
from the reading books rather than the
Bible, and very little of the Bible it
self comes into use. In the reading
books, moreover, the stories are often
presented in reminiscent form, rather
than as. they appear in such works as

Vos' or Hurlburt's books of Bible stor
ies. And the reminiscences of the
characters in the story books are often
far from the Biblical account.

Significantl y Dr. Allis states: "The
New Curriculum clearly does not seek
to impress on the minds of those who
are to use it the fact that the Bible
'being immediately inspired by God,
and by his singular care and providence
kept pure in all ages' is the final author
ity in all matters of faith and practice
(see Westminster Confession of Faith,
1:8). On the contrary, the aim seems
to be to convince the reader, by both
direct and indirect methods, that the
doctrine of the plenary (verbal) in
spiration of the Holy Scriptures is no
longer tenable. Such is the view of
the editor-in-chief and it is apparently
shared by his collaborators".

Again, concerning a passage in one
of the workbooks which speaks of
[esus as a "good citizen" of God's
kingdom, Dr. Allis remarks. "This is
not a mere simplification of truth for
children of nine to eleven years old;
it is a dangerous misstatement or per
version of it. In a kingdom there
are not citizens but subjects; and Jesus
was neither citizen nor subject-He
was and is King. He did not come
as a citizen-prophet to preach a King
dom in which He would set an ex
ample of good citizenship. To give
such an impression is dangerously false.
It is ~ot Scriptural, it is the social
gospel.

With reference to a story included
in one of the books, intended to tell
about Jesus' death, Dr. Allis says: "He
is represented as 'the Son of God', as
a perfect example for men. But His
Saviourhood is completely ignored.
Are not Juniors old enough to learn
that 'Christ died for our sins according
to the Scriptures'?' To Jew and Greek
the preaching of the Cross is an offense,

to them that are saved (Juniors in
cluded) it is the power of God and
the wisdom of God".

In view of the seriousness of Dr. Al
lis' criticism of this new curriculum,
we confess to feeling that he might
have gone still farther. On the basis of
what he himself has said, it appears
quite apparent that the new curriculum
does not teach Christianity at all. It
teaches rather that modern form of
paganism according to which [esus is
an example for men to follow. Its
basic viewpoint is that for our standing
before God we are really to appeal to
our own lives, rather than to the once
for-all life and death of Jesus Christ
our representative, substitute and Med
iator. We feel that Dr. Allis could
well have gone on to bring the issue
to a head in terms of an either/or.
Modernism is not just a bad form of
Christianity. It is not Christianity at
all. It is heathenism couched in terms
that have certain similarities with the
language of Christian faith. This is
the issue of issues in the modern world.
And the Presbyterian Church USA
has taken its stand again and again on
the wrong side in that battle.

The Sunday School Times reports
that Dr. Allis' articles are to be pre
pared in pamphlet form and mav be
secured for ISC each or $6.00 a hun
dred. They should have a wide dis
tribution. We doubt however, whether
the USA Church will be greatly con
cerned. In fact, it appears that the
Presbyterian Church USA has decided
now that it is safe to ignore the "con
servatives" still within its bounds, and
to go ahead full steam with its pro
gram of promoting a non-doctrinal.
non-Christian Modernism which will
in a short time render its membership
proper bait for a creedless program of
church union.

It is our sincere prayer that "con
servatives" in the USA Church may
awake before it is too late and under
the Spirit of "God may be moved to
forsake an organization which has be-
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trayed its heritage, and may once again
take their stand with those who count
precious the "faith once for all de
livered to the saints".

Nation Ban Brings
Flood of Protests

SOME time ago we noticed that
several school boards had removed

certain issues of The Nation, a maga
zine, from their libraries because of
allegedly anti-Catholic articles which it
contained. Now the New York City
Board of Education has refused to re
new its subscription to that magazine.
As a result numerous groups have
registered their protest against what
they consider to be an attack upon the
freedom of the press in our country,
and another instance of subservience to
the pressure of Roman Catholicism.
Among those protesting are such mutu
ally opposed groups as the American
Council of Christian Churches and
Bishop G. Bromley Oxnam, former
head of the Federal Council (It is really
something to see the ACCC and
Bishop Oxnam on the same side on a
question of public interestl). The
Presbytery of Brooklyn-Nassau of the
USA Presbyterian Church, the National
Conference of Christians and Jews and
smaller private groups have entered the
fight to have The Nation restored to
New York schools.

We believe it is highly dubious pro
cedure for local school boards to de
termine the reading matter which shall
be officially permitted their pupils on
grounds of its religious content. The
problem of religion and the public
schools is a difficult one, but it should
not be solved on this level.

Nuns to Teach in
Secular Dress

As the result of a law recently pas
sed by popular vote in North

Dakota, persons wearing religious garb
are forbidden to teach in public schools.
The law was directed at the Roman
Catholic Nuns, about 75 of whom were
employed in state teaching positions
last year. It now appears that the law
may get rid of the garb, but not of
the nuns. By special dispensation of
their bishops, the nuns have been
granted permission to wear secular
garb-respectable dresses which they

will make themselves-while in the
school room. There is no indication
as to what effect the law will have on
the wages of such teachers. Nuns are
sworn to poverty and may not receive
or possess money for themselves. Their
payment heretofore passed into the
church treasury, and frequently avoided
also the tax on wages. Since these
ladies are still nuns, this practice will
probably in the end continue.

It is very interesting to discover how
the Catholic Church can find a way out
of a difficulty. Nuns in Dakota are to
wear secular dress. In Quebec at a
recent election the entire group of nuns
from a local convent left their seclu
sion and paraded to the polls to cast
their vote, we presume, as directed
by their superior. It was the first time
Quebec nuns had ever participated in
a public election. But then, if the votes
are needed, why not?

Dixon Nuns Refuse
Teaching Contracts

F IVE Dixon N. M. nuns who last
year taught in a public school in

that community, have refused to renew
their contracts, and have been trans
ferred to a convent in Texas. This
action has not brought a stop, however,
to a suit now in court that would "rid
tax-supported public schools" of Rom
anist influence.

State Rulings on
Released Time

TH E Pennsylvania State Department
of Justice has ruled that religious

education classes in school buildings are
illegal. Bible reading in class is still
permitted, however. The ruling in
dicated that public school buildings
may not be used for religious instruc
tion or religious services by any in
dividual or group, whether the school
is or is not in session. On the other
hand, the release of some pupils to
take religious instruction elsewhere,
provided the regular school classes con
tinue, is permissible. And the school
curriculum may include courses in reli
gion or church history taught by a
regular school teacher on a non-sec
tarian basis.

The Attorney Gener;l of Virginia
has indicated doubt as to the con
stitutionality of much of the weekday

religious education program of that
state. It appears that in most cases
responsibility for attendance at such
religious instruction was in the hands
of school authorities. In cases where
parents took entirely into their own
hands the program, and conducted it
outside the school, there was no ob
jection.

Evangelical Press
Association

UN DER the sponsorship of the Na
tional Association of Evangelicals

a meeting of editors of evangelical
papers was held in Chicago in May.
Out of that meeting there came a tem
porary organization which called itself
the Evangelical Press Association.
Plans are under way to establish a per
manent organization at a convention
to be held in Chicago in April, 1949.

A committee appointed at this meet
ing presented a statement of the pur
poses of the proposed organization.
Under the chairmanship of Dr. H. J.
Kuiper of the Christian Reformed Ban
ner, the committee suggested that the
organization should have as its basis
of faith the doctrinal statement of the
NAE, that it should !among other
things encourage higher ethical and
technical standards in the field of Chris
tian journalism and suggest concerted
and timely emphasis upon important
issues, that its membership should be
restricted to evangelical publications
under either church or independent
control, that there should be an annual
convention and that the Association
should seek to provide positive techni
cal. assistance in the form of news and
photo service, copy exchange and the
like.

Among those on a continuation com
mittee preparing for next year's meet
ing are Dr. Kuiper, Editor Murch of
the UEA, Editor Robert Walker of
ChristIan Life, Editor Erikson of The
Standard, Editor Pennabacker of the
Gospel Banner, and Mr. Hart Arm
strong of the Gospel Publishing House.

Church Land Claim
Fought in Court

I F you live in the eastern or north
eastern part of the country, the

chances are that the title to your prop
erty, somewhere back along the line,
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may be in doubt. Inhabitants of a small
Vermont town recently discovered this,
to their dismay.

It seems that in I]6 I a certain area
in that region was granted to the
Episcopal Diocese of Vermont, under
terms of a New Hampshire charter of
those days. But in 1772, eleven years
later, the same area was included in a
New York patent. The Church never
took up its claim, apparently, and the
land has been occupied by inhabitants
for over 170 years on the basis of the
later grant. Now, however, the Epis
copal Church has moved in and has
leased the land to a lumberman who
plans to cut timber there "as long as
grass grows and water flows".

It will be the task of the courts to
decide which is the more valid grant,
that of 1761 or that of 1772. We suspect
that the staunch New Englanders will
put up a stiff battle before letting
their ground be taken from under their
feet.

Wade on Ship
Duty

CH APLAIN Edwin L. Wade,Ortho
dox Presbyterian minister until

recently stationed at the Naval Hospital
in Portsmouth, Va., has been transfer
red to duty aboard the U. S. S. Henrico,
flagship of the Amphibious Forces in
the western Pacific under Admiral
Enthwistle. At the present time he is
the only chaplain serving with this
group. Mr. Wade's family is in Holly
wood, Calif., at the home of relatives.

The Late Dr. Temple
and the Pope

CON SIDERABLE interest has at
tached recently to certain letters

of the late Archbishop of Canterbury,
Dr. William Temple, to the Roman
Catholic pontiff. The lettess were
written several years ago, just before
Dr. Temple's death. The war was
then on, and Rome was experiencing
the difficulties of a German occupation.
In the letters Temple expressed his
sympathies for the Pope's difficulties.
Apparently, however, he went on to
express himself in terms that suggested,
at least, the idea of discussions which
might lead to a reunion of Anglicanism
and Romanism, separated since about
1534. Something of this nature has
been one of the planks in the platform

of the "High Church" party of the
Anglican communion, and is a cause
of serious differences within that
church.

The interesting thing is that these
letters have just now been released
and published, some four years after
they were written. They were pub
lished just at the time of the Lambeth
Conference, currently being held in
London, when Anglican prelates from
all over the world gather in solemn
conclave, to consider matters affecting
the church throughout the world. It
will be interesting to see what, if any,
declarations the Conference will make
on the subject of general church union,
as well as on the more particular matter
of relations with Rome.

Grotenhuis in
Education Post

T H E Rev. Lewis J. Grotenhuis of
Phillipsburg, N. J., has been chosen

to serve as publication secretary of
the Committee on Christian Educa
tion of The Orthodox Presbyterian
Church. This action was taken at a
meeting of the Committee on July zoth.
The Rev. Calvin K. Cummings was
elected chairman of the Committee,
the Rev. Leslie A. Dunn vice-chairman,
the Rev. Eugene Bradford secretary,
and the Rev. Edwards E. Elliott treas
urer.

Mr. Grotenhuis' position does not
involve the full duties of a general
secretary, but will give wide area for
initiative in the work of the Committee.
He will continue his present pastorate,
but plans are to move the new multi- .
lith printing machine to his home,
where work can be done in "off hours".
It is also expected that Mrs. Evelyn
Adair will make her home in Phillips
burg and will be employed in the pub
lication work.

The transfer of the actual printing
business from the Philadelphia office
will greatly relieve the pressure on
that office. Miss Betty Colburn, who
is in charge there now, will be able
to serve without additional help. All
bookkeeping, filling of orders and
preparation of copy for printing will
continue to be done in Philadelphia.

The Committee recently received a
large order for a number of its tracts
from the Christian Reformed Church.
There is prospect for a good deal of
printing being done in the near future.

Wanted at the

CHRISTIAN SANATORIUM
Wyckoff, N. J.

Young Men and Young Women
To Join Our Fall Classes

for Mental Nursing

Home Surroundings, Good Salaries,
Churches in immediate

vicinity

Several Openings for
Graduate Nurses

Write to

DIRECTOR OF NURSES

FOR SALE
Minutes of the First

Fourteen General Assemblies
of The

Orthodox Presbyterian Church

Attractively bound in a
single volume

728 Schaff Bldg.
1505 Race Street Philadelphia 2, Pa.

Price $6.00 per volume

SUNDAY SCHOOL
PAPERS

Edited by Orthodox Bible Teachers

Bible Lessons in Bible Order

Flannelgraph Pictures

Ask for Sample«

CHRISTIAN REFORMED PUBLISHING HOUSE
Grand Rapids, Mich.

College Graduates
Christian education on all levels and
in all areas of knowledge will be
come a reality only when educated
Christians are united in the effort to
formulate the principles of true
Christian education. You may help
by applying for membership in:
The Inter-Collegiate Gospel Fellowship,

INCORPORATED
464 Pequot Avenue New London, Conn.


