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Meditation·

Casting Out Fear

'There is no [ear in love; but perject
love casteth out [ear, because [ear hath
punishment; and he that [earcth is not
made pcrject in love. I JOHN 4:18.

Fear today is driving thousands to
insanity. Countless more experience
frequent tremors of fear which leave
them in emotional and mental distress.
Added to the usual fears of insecurity,
suffering, loneliness and death the pres
ent generation has the fear of the "A"
bomb and the "H" bomb in a total war
with Communism.

Fear is the fruit of the fall. Before
man sinned he knew no fear. When
he sinned he replied to the seeking,
finding God: "I was afraid ... and
went and hid myself." He feared a
just God. Hatred in the human heart
made the fear of his fellow-man inev
itable. The destructive forces of nature
threatened his security. The sentence
of death was upon him. He was fully
conscious of the wrath and curse of
God. Fear became man's spiritual
radar warning that ahead lay the holy
wrath of an offended God. "Fear hath
punishment" writes John. Fear warns
of and expects punishment in the day
of judgment. Herein is the basic cause
of fear.

The basic remedy for fear, therefore,
is in the assurance of reconciliation be
tween God and man, in the assurance
of God's love for us. God has provided
that assurance through the atoning
work of Jesus Christ. "We were recon
ciled to God by the death of his Son"
wrote Paul. On the basis of Christ's
perfect sacrifice for our sins we are
adopted as sons into the family of God.
Fear is thereby banished. "For ye have
not received the spirit of bondage again
to fear; but ye have received the Spirit
of adoption, whereby we cry, Abba,
Father." God's love for us casts out
fear.

But John here is speaking of some
thing quite different from God's love
[or us as a means of casting out fear.
It is very evident from the context that
John is speaking of OUI' love [or God as
a means of casting out fear. Through
out this chapter the author is speaking

of the Christian love's for God as ex
pressed in his love for his fellow
Christian. In verse twelve John makes
clear what he means by "perfect love"
when he states, "If we love one another,
God dwelleth in us, and his love is
perfected in us."

But how can love for God as it comes
to expression in love for our brethren
dispel fear in our hearts? John tells
us in the verse preceding our text.
"Herein is our love made perfect that
we may have boldness in the day of
judgment." When love for God comes
to expression in love for our brethren
in Christ, the fear of God's judgment
is cast out.

Love for our brethren and sisters in
Christ is an evidence of our faith in
Christ. In the day of judgment, our
Lord tells us that the test of the genu
ineness of our faith will be: "Inas
much as ye have done it unto one of
the least of these my brethren, ye have
done it unto me." The presence of this
love for those for whom Christ died
will be a proof of the sincerity of our
confession of faith in Christ as our
Saviour. As John writes previously in
this epistle, "We know that we have
passed from death unto life because we
love the brethren" (I John 3:4). Do
you love to be with Christians and to
do for them? Then take heart, you
have something the unbeliever doesn't
have. You have the evidence of the
Spirit's work of saving faith in your
heart. In the absence of this love you
may find the cause for a haunting
under-current of fear in your soul.

Love for our fellow-Christians is an
evidence of our love for God. The two
are inseparable; they are one. "He that
loveth not his brother whom he hath
seen, how can he love God whom he
hath not seen?" (I John 4:20). Love
for God casts out the fear of God. A
child who loves its mother can't bas
ically fear her. Peter's basic love for
Christ made him unafraid to stand in
the presence of Christ in spite of
Peter's sin. "Lord, thou knowest all
things; thou knowest that I love thee."
Love for Christ the Saviour casts out
fear of Christ the Judge. "We love
him, because he first loved us."

CALVIN K. CUMMINGS.

"Grass Roots"
R. K. Churchill

A super-colossal idea for THE PRES
BYTERIAN GUARDIAN has often glanced
off my mind. It usually makes a pass
at me when I've been waiting a whole
month for the best of all religious
magazines and the thing is several days
late. When it finally comes, I act like
all the rest of you: make a hurried sur
vey of the contents, gobble up the
church news and shorter articles and
am sinking my bicuspids into the
meatier articles when the phone rings.
Hours pass and I am in the usual rush
and push of things.

Here and there a snatch of war news
is heard, there seems to be something
boiling over in Washington. Listen,
someone is speaking to me in Russian.
I turn to see the face of Mr. Malik,
close enough for a left hook. The
United Nations meetings are writing a
most unusual chapter in the history
book and writing it fast.

High over the Atlantic Ocean, plane
passengers are singing heartily. Hark!
"There is a fountain filled with blood
. . . Jesus shall reign where'er the
sun .. ." Never did anything like this
happen before-they are on their way
to Geneva.

Now it seems to me things are mov
ing awfully fast these days; and a
monthly magazine cannot possibly keep
up. What we need is a weekly job; a
semi-monthly would be good, but the
real need is for a weekly Christian
magazine to call the church to her
battle stations and to sound forth the
voice of God to our nation. The cause,
and church we are in is the most im
portant movement in the world today.
No one could deny this-yet we go on
at this poor dying rate, as Dr. Machen
used to say.

Grass roots brothers, will you speak
up? Who will mortgage their farm to
help the cause? Of course such a proj
ect would call for a greatly enlarged
circle of readers. We would have to
pray that the Lord would make us the
head and not the tail. Let us not make
small plans for God; they have no
magic to stir the blood of men, neither
do they nerve us with the powers of
heaven.
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No Other Way

T H E history of human thought as it relates to the
Christian faith is one of the most interesting of

studies. The Christian faith itself, in its historic, bib
lical, orthodox character and content, has come down
through two thousand years essentially unchanged.
But alongside of that faith, claiming to be a part of it
yet ever seeking to interpret it anew, there has been
what is essentially another religion. This other reli
gion, finding its ultimate center in man rather than
the true God, has changed its colors, revised its
thought, and formulated its convictions to suit the
current demands of the modern man.

A most interesting aspect of this development has
occurred in connection with the decline of Liberalism
and the rise of Neo-orthodoxy.

The Christian faith in its historic, Biblical char
acter consists of a personal trust in certain realities
which are objective to the individual. Central in such
objective realities are the absolute, supernatural God
of the Scriptures, the creation of the world, the fact
of God's exhaustive providence, of His revelation of
Himself in nature and in the infallible Scriptures, the
fall and consequent sinfulness of man and the finished
work of redemption wrought out according to the pur
pose of God in the person and work of His eternal
Son, Jesus Christ.

With the appearance of the dogma of evolution,
and the rise of the so-called scientific method in the
last century, many persons felt that these objective
realities could not longer be intelligently maintained.
The idea of God, yes, but not the absolute God of
Scripture. The idea of crea'tion-only if within the
context of an ultimately evolutionary process. That
the Scriptures were an infallible revelation-Biblical
criticism had supposedly proven them to be marred by
the human authors. Jesus Christ-science could not
accept the virgin birth, miracles, bodily resurrection,
or vicarious atonement.

The problem of the scientific liberal, therefore,
was to keep Christianity in some form, even when all
the objective realities had evaporated. He did this by
reinterpreting Christianity in terms of an ethical sys
tem, and by turning Jesus from a divine redeemer
into a human teacher. The ultimates of religion
were no longer outside the individual but within him.
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and "faith" consisted not of trust, but of imitation.
With the passing years, however, this type of lib

eralism became increasingly unsatisfactory. Man was
not as good as the liberals would like to think of him
as being. Two world wars, and their revelation of
fundamental human character, did not encourage a
faith which found its object in the individual. Scien
tific studies led not to answers, but to ultimate mys
teries. Man continued to long for something outside
of himself in which he could rest and be satisfied.
Liberalism became static, and in becoming static
ceased to satisfy even the liberal.

Hence there came the inevitable return to some
sort of objective reality. But the spirit of science and
of liberalism could not allow a return to the realities
of the historic faith. The existence of objective reali
ties would be asserted, yes, but their true nature would
be all vague. And the historic, temporal realities of
traditional faith would be considered merely as the
symbols of something beyond. The Bible is not itself
revelation, but the record of events in which revelation
somehow took place. It merely points to, and does
not itself constitute, revelation. The fall of man as
recorded in Scripture is not itself historically signifi
cant, but symbolizes something non-historical which
happens to every man. The incarnation, resurrection
and especially the atoning work of Christ are but sym
bols of something outside of history. Whether they
themselves happened or not is of relatively little
import. Perhaps they did.

Under this system the Christian faith consists not
in the relation of the individual to the historical reali
ties, but to that which these are supposed to symbolize,
to something in the last analysis vague, shadowy,
unknown and unknowable. Traditional Christian
terminology can easily be used in such a system, but it
is meaningless.

Here is where many men find themselves today.
It is where, for example, some leading teachers in
Presbyterianism's Princeton Seminary stand. But it is
not a place where man can or will stop. As long as
men choose to reject God's holy Word, their search
will go on. It will be fruitless. There is no other
way.

L. W. S.
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We Have Only Begun to
Fight

I T is now fourteen years since a band
of young ministers under the leader

ship of Dr. J. Gresham Machen, fol
lowed by a few thousand earnest
Christian people, left the Presbyterian
Church, U. S. A. A new orthodox
Presbyterian Church was formed under
great conviction and with high hopes.
Weare' not betraying any secret when
we say that these years have not been
easy and have often been disappointing.
Perhaps as another Reformation Day
approaches it is well for us to con
sider the past and appraise the future
of our particular reform movement.

The first cause of disappointment
has been that our church has not been
successful. Or to put it more accurately
that it has not been as successful as we
had hoped. At the very beginning
only a minute percentage of the Pres
byterian Church, U. S. A. joined us.
We found that many Bible-believing
members of that Church were not will
ing to leave pew and kindred "for His
dear sake." We also discovered that
Calvinism was well nigh extinct in the
U. S. A. Church so that there was little
enthusiasm for a real Reformed testi
mony. So the beginnings were small
and the church has remained small.
There has been growth but it has not
been spectacular. It is only natural
that the pastor serving a small flock
without the advantages of an adequate
building, of a good choir or an active
young people's work should grow dis
couraged. And the same thing may
be said of the faithful members of his
congregation. In addition to the source
of discouragement on the local level
there is the fact that we have not made
more of an impact nationally.

A communion as small as the Ortho
dox Presbyterian cannot or at least has
not made much of a stir in church or
state. We long to raise a witness to the
full-orbed Christianity of the Reformed
Faith but our voice is only a whisper.
Therefore some have said there is no
future for us and have left us. Those
who remain are tempted to disillusion
ment on this score.

The second cause of discouragement
is that the church is not pure. It was
zeal for a pure church that led to our
secession from the Presbyterian Church.
Within a year zeal for a Reformed
Church had produced the defection of
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the Bible Presbyterians. But now
after fourteen years the Orthodox
Presbyterian Church is not a pure
church. Our ministers are Calvinists
but many of our congregations are
hardly more than evangelical. In some
of our churches the religious lingo and
type of worship is that of American
fundamentalism. We are sadly de
ficient in catechism instruction. The
lodge question is not yet resolved. In
addition are the manifest imperfections
of individuals both clerical and lay.
Some are tempted to feel that purity
is impossible and say that the vision of
a pure church is a mirage.

The church is not successful, did we
say? The answer to this is--the results
are with God. We plant and water.
God gives the increase. We do not
know what may be the future achieve
ment of our church. It may be mar
velous beyond our dreams. Perhaps
we will labor all our days in a small
corner. In either case it is ours to be
found faithful, to fight on. Surely
this is the practical expression of our
Calvinism.

Moreover the way to success is not
to dilute our testimony. If many love
the Bible but don't like the catechism,
let's soft-pedal the catechism. Oh no,
if we do this we shall ultimately de
stroy our church. We are an orthodox
Presbyterian Church. That is what we
say we are and what we must be. If
we are not going really to be that we
had better close up shop. We began
with a conviction of truth. If we sell
that truth for success, we are lost.

The church is not pure, did we say?
The answer-the fact that we are not
a pure, or perfect, church does not
mean we should quit fighting. God
calls us to holiness. We have not
attained but we cannot therefore cease
striving. Again, we need to keep our
perspective. Modernism is sheer un
belief. A modernist church is not just
a less pure church but no church at all
and a church which contains modern
ism tolerates an impurity which is as
different from the blemishes of our
church as a cancer differs from an in
fected finger. The secession principle
:-vas true in 1936 and it is just as true
III 1950.

In highlighting the temptations that
come to Orthodox Presbyterians, and
really to all those in reform churches,
we have not meant to paint a dark or
grim picture. We have sought only

frankly to recognize the human tend
ency to "grow weary in well-doing,"
and to encourage ourselves in the name
and for the sake of God to say 'we
have only begun to fight.'

J. P. C.

William B. Pugh

ON September 14 in Wyoming Dr.
William B. Pugh was killed in an

automobile accident. He was the
Stated Clerk of the Presbyterian
Church in the U. S. A., and self-de
scribed "chief executive officer" of that
denomination.

Dr. Pugh was instrumental in form
ulating and enforcing the infamous
"mandate" of 1934, under which mem
bers of the Independent Board for
Presbyterian Foreign Missions were
tried for disloyalty to the denomina
tion, and ordered disciplined. Among
those thus persecuted was Dr. J.
Gresham Machen, and it was his con
viction by the Presbyterian Assembly
in 1936 that led to the withdrawal of
himself and others from the Northern
Presbyterian denomination to form
what is now The Orthodox Presby
terian Church. Dr. Pugh never re
lented, so far as we know, from his
position that loyalty to the Presbyterian
denominational organization took pre
cedence over loyalty to the historic
Presbyterian faith.

A committee of six, including two
former Moderators, has been elected to
carryon the functions of the stated
clerk's office, until a new' election can
be held.
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A Welcome to the New Students
At Westminster Seminary

Beading, HearIng and
Keeping the Word of God

I N the absence of Professor Kuiper
the faculty has asked me to address

the incoming students with a few
words of welcome. I do so on the basis
of what John the Apostle writes in
Revelation 1:3 - "Blessed is he that
readeth and they that hear the words of
this prophecy, and keep those things
which are written therein: for the time
is at hand."

We welcome you to a fellowship in
reading, a fellowship in hearing and a
fellowship in keeping the things that
are written in the Scriptures as the final
and finished revelation of God in Christ
by His Spirit.

From far and near, at great expense
of time and money, you have come to
us. Many of you are exempted from
military service so that you may pre
pare yourselves for the service of God.
Can we offer you anything that will
justify all this? No, indeed, not if you
look to us. There are no great person
alities among us-we have no Schweit
zers and no Barths. Yet we welcome
you and are confident you will not be
disappointed.

We offer you a fellowship in reading
the Word of God; we want to read that
Word with you in the language in
which it was written. By reading it
thus you will be least dependent upon
the wisdom of man, including any
wisdom of his own that anyone of the
faculty members might presume to
offer. We want to read that Word
with you after.the analogy of faith. We
would compare Scripture with Scrip
ture in order to sense the correct and
full meaning of each section as we read.
By thus reading we shall learn to sub
mit every thought captive to the obedi
ence of Christ. Again you will thus be
least dependent upon the wisdom of
men, as by the supposed requirements
of logic or by supposed fact they would
make the Scriptures teach what they
do not teach.

As we are engaged in a fellowship of
reading, we shall also be engaged in a
fellowship of hearing the Word of God.
It is the living God whose voice is
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By C. VAN TIL

heard in the Scriptures. Of human
words, when written down in books, it
is true in a sense to say that the letter
killeth. For no man can catch the flow
of life and history and tell his fellow
man in any exhaustive fashion what it
means. But God who controls whatso
ever comes to pass, to whom what hap
pens in this world of passing ages is
altogether subject, He and He alone
can speak with living voice through a
book that is a finished revelation of His
will to man.

As together we read and as together
we hear the voice of the great God
triune, the Creator and the Judge of all
mankind, we would bow before His
majesty in true humility.

Yea, much more than that; we would
not only read and hear but we would
also together learn to keep the words
that are written in this book. We
would not be only hearers but also
doers of the Word. We would not
straightway forget what manner of
men we are. On the contrary we would
learn to know that we are creatures of
God. We would learn to know the
meaning of the word of obedience
when we hear His voice; what else but
adoration and obedience befits those
who hear the word of their Maker and
their Judge? We would be obedient to
His Word when He calls us daily to
repentance for our sins; we would be
obedient also to His Word when He
tells us who read and hear that we
must call others, even all men, to re
pentance for their sins.

Jesus Himself has informed us how
difficult this reading, this hearing, this
keeping of the Word will be in the
days that precede the coming of the
Son of Man. Men will not read, men
will not hear and least of all will men
keep the words of the prophecy of this
book. They have always been, but in
a special sense will be in these last days,
lovers of self rather than lovers of God.
They will read and hear and keep only
such words as proceed from the wis
dom of man. If they pretend to no
special wisdom of their own they will

seek wisdom from some great scientist,
philosopher or theologian. They will
be told, Lo Here, or Lo There, is the
Christ or true explication of the Christ;
but all these Christs will be false
Christs, made in the image of sinful
man. When men obey such Christs
they but obey themselves.

So we welcome you to a fellowship
of suffering for the sake. of reading,
hearing and keeping the words of the
prophecy of this book, in the midst of
a world where men hear and listen only
to themselves, and in the midst of a
church that serves false Christs.

But you say, "Your seminary is only
some twenty years of age. Where did
men go before 1929 when they wanted
to learn to read and hear and keep the
Word of God in the way that you pro
pose to do?" The answer is that these
men then went to Princeton Seminary.
For a century and more a faculty of
learned and godly men at that Semi
nary taught generation after generation
of students how to read and hear and
keep the Word of God. But since 1929
the light of God has been interpreted
in terms of the life of man. The life of
man has in turn been interpreted by
human science and human philosophy.
To be sure, lip service is paid to the
Word of God. But it is openly avowed,
for instance, by the Professor of System
atic Theology at Princeton, Dr. George
S. Hendry, that nowhere in the Bible
can there be any such thing as a system
of truth.' He would have none of the
doctrine of verbal or plenary inspiration
of Scripture. The unifying point of
Scripture, he says, "is outside of Scrip
ture itself?" It stands, he says, "at the
vanishing point of the biblical perspec-

. "3trves.
When students then read the Bible

they do not hear the voice of God.
They do not learn to know who God is
and what He requires of man. What
they hear is the voice of man, not that
of God; the Bible is interpreted in ac
cordance with the findings of science
falsely so-called, and in accordance with
a vain philosophy. Accordingly each
man finds in the Bible the god he
wants; at best it will be the god of an
idealist philosophy. It is a god of
whom nothing intelligible can be said;
it is therefore the god nobody knows,
the god who does not exist.

And as for the Christ of present day
Princeton Seminary, it is not the Christ
of Charles Hodge, of Benjamin Breck
inridge Warfield and of Geerhardus
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An Introduction to the Problems

Which Arise on the Foreign Field

Some questions About Methods
In Missionary Work

Vas. The Christ of these men I have
named was delineated in the Scriptures;
their students therefore knew who
Christ was and what He came into the
world to do, namely, to save men from
their sins and from the wrath of God
to come. But the Christ of modernized
Princeton is not God. If -he were, no
one could know anything of him for
he stands at the "vanishing point of
Biblical revelation." He is not even a
man. If he were, nobody could know
anything of him. He would then
himself need salvation. He is an It,
a set of ideals for human behavior that
men have set up for themselves from
no other resources but their own.

A theology such as this, with a God
nobody knows and a Christ nobody
knows, with a God-man that does not
exist and so makes no claims upon man
and cannot come to judge men for their
sins, such a theology, I say, will natur
ally get a ready hearing in the world
today. Such a theology does not call
men to repentance for their sins. It
agrees with the world in denying the
fall of man into sin. It agrees with the
world in holding to man's essential
ability to save himself, to the extent
that he may be said to need salvation
at all. Such a theology has no challenge
at all to the natural man. It offers him
no hope; it leaves men as it finds them,
without God and without hope in the
world.

It was therefore to perpetuate a the-

"ACTUALLY, J , we are
nothing but bankers in the

midst of the flock. I have not preached
for weeks. I rarely get time to do
Christian work, like translating. My
time is consumed with the red tape and
toil of maintaining an over-burdened
property and financial program which
is as artificial as it is spiritually dead.
I have been gratified to learn since our
ladies evacuated from upcountry work
that some results have come in the
church under Chinese leaders which,
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ology such as that of the men of old
Princeton that Westminster Seminary
was organized in 1929. To read the
words of God, and to hear His voice
through the words of the Bible; and
from it to learn what He requires of
man, to learn of the nature of man's
sin and of the remedy that God has
graciously provided through Christ the
Son of God and Son of man,-to read,
to hear, to keep the words of the pro
phecy of this book, Westminster Theo
logical Seminary was organized at the
first.

If you young men who have come to
us wish to join us in this fellowship of
reading and hearing and keeping the
Word of God, you are most welcome
indeed. With us you will seem to be
with the forces that are retreating now;
in reality the victory then is yours. For
God is on His throne, and Christ still
rules. The wisdom of man will again
be made foolishness with God. There
fore, my beloved brethren, let us be
steadfast, unmovable, always abound
ing in' the work of the Lord, forasmuch
as we know that our labor is not in
vain in the Lord.

I God the Creator; Nashville, 1938. P: 146.

2 "The Exposition of Holy Scripture," in
Scottish Journal of Theology, Vol. I, No.
I, p. 43.

3 "The Rediscovery of the Bible," in Reforma
tion Old and New, ed. by F. W. Canfield,
London, 1947, p. 154.

By CLARENCE W. DUFF

in my estimation, could never have
been worked out with the foreigners
there ... My prayer is that out of this
confusion (caused by the communist
revolution) some lasting good is being
worked out."

The above is an excerpt from a letter
written by a missionary in China and
quoted by one of our Orthodox Presby
terian missionaries in a letter to our
Foreign Mission Committee. The
writer quoted also speaks of his "long.
standing disapproval of the traditional

machinery of foreign missions in
China," and the mistake of subsidizing
and managing the native church as has
been attempted. "Hence," he says, "it
is my opinion that the benefit of com
munism is first of all that it will cut the
young church away from the apron
strings of its rich aunties and uncles
from U. S. A."

The letter to our Committee above
referred to speaks of our Orthodox
Presbyterian missionaries having been
free from the entanglement and em
barrassment caused by the twin encum
brances of property and pay-roll which
had hampered most of the longer es
tablished missions in China in their
desire to turn over control and support
of the churches to the native Christians.

Having seen the blessing that at
tended the application of the indige
nous church principles in the African
field which they adopted in 1940, the
Mission Board of the Christian Re
formed Church declared itself in 1942
in favor of the establishing of native
churches on its American Indian field.
It explained that to mean". . . such a
manifestation of the body of Christ
which is by natives in a native setting
under native supervision and control."

The difficulty of arriving at such a
goal when the work has been begun
along very different lines and when for
years native Christian groups have been
to a great extent subsidized and con
trolled by the foreign missionaries is
seen by the fact that since the declara-

I N this article, prepared at our
request, Mr. Duff, missionary

of The Orthodox Presbyterian
Church to Eritrea, raises more
questions than he answers. He
himself has faced some of these
problems. He believes, and we
with him, that a church engaged
in a foreign mission enterprise,
should try early to settle its basic
principles. The Orthodox Pres
byterian foreign missions com
mittee is already studying these
matters. The church as a whole
should also be aware of them.
There may even be something
here which might affect the
efforts of our local congregations
in community evangelistic en
deavors. We shall be glad to
receive other articles dealing
with this matter of missionary
method.
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Church Union in Canada
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tion of the Board there have been re
peated protests and calls for reform of
the Indian work to bring it into line
with the Board's stated aim; by the
recent complaint of the Rev. Harry R.
Boer, professor-elect to the new Chair
of Missions at Calvin Theological Sem
inary, that it is difficult to imagine how
more could have been done to frustrate
the intent of the Board's declaration;
and by the serious discussion at the last
meeting of the Synod of the Christian
Reformed Church.

Perhaps enough has been said to
indicate that there is sincere doubt as to
the value of some methods that have
been widely followed in mission work
and that there is concern among men
in several truly Reformed churches that
foreign missions should aim at the es
tablishing of native churches that will
not depend for their existence and
growth upon foreign money and con
trol.

The Orthodox Presbyterian Church
is in the early stages of its foreign mis
sionary enterprise. As our China mis
sionary has pointed out, it is free to
decide its policies unhampered by en
cumbrances from the past. It is impor
tant, then, that we should seek from
the first to conduct our work according
to scriptural precedent and. base it on
scriptural principles, at the same time
profiting by the experience of longer
established missions, particularly Pres
byterian missions. A sub-committee of
the Foreign Missions Committee was
appointed some time ago to make a
study of mission principles and practice.
I shall be glad if I can make a small
contribution to their task by stirring
up interest in the problems they are
investigating.

There are important differences, of
course, between the fields in which our
missionaries in the Far East have been
working and our African field. In
China, Korea and Formosa they have
been working in close relation with
long-established churches. In the areas
opened to us in Eritrea the church is
only now coming to the birth. The
same general principles, however, ought
to apply to all our fields, even though
their application may have to vary in
the different stages of the work.

In China, I understand, our mission
aries consider what they call "the old
plan" of foreign support, foreign affilia
tion and foreign control of the Chinese
church a liability, and from the begin-
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ning have tried to follow "the new
plan" of native finance, native affilia
tion and native control. In Korea from
the very early days of Presbyterian
missions the latter plan has been fol
lowed, and with great blessing. Our
missionaries are enthusiastic for it.
Our Eritrean mission has thought in
similar terms regarding its aims and
methods from the beginning.

(Concluded from previous issue)
About a year after the joint commit

tee had formulated a basis of union, the
Baptists and Anglicans, i.e., the Church
of England in Canada, were invited to
enter the negotiations. Both of these
churches declined. The Baptist Con
vention of 1907 replied very courteously
that while they rejoiced in the mani
festation of mutual love among be
lievers, they felt that the real, abiding
unity of the Church of Christ was a
spiritual matter. It was better for
Christians who differed on questions of
vital importance to admit the impossi
bility of corporate union than to sacri
fice their convictions. They mentioned
as questions of vital importance the
organization of local independent
churches under Baptist polity and the
doctrine of Baptism. The Anglicans
laid before the negotiators the stumb
ling-block of acceptance of the historic
episcopate as a condition of "re-union."

The union committee set itself to the
task of preparing a Basis of Union
which would include an acceptable
doctrinal statement and an agreeable
polity. The Basis was virtually complete
by the year 1908 and was not substan
tially changed at any time afterward.
The doctrinal portion was supplied
very largely by the Brief Statement of
the Reformed Faith which was adopted
by the Presbyterian Church in the U. S.
A. in 1905. Indeed, several of the
articles were taken over bodily from
that Statement and some were not
changed in their wording. Two differ
ences between the American Statement
of 1905 and the Basis of Union are
significant. One is that the article on
Election is omitted altogether. The
other is that the article on Regeneration
precedes that on Faith and Repentance.
The second change seems to be a sop to

If, then, the foreign missionaries of
our Church are pretty generally agreed
in regard to their goal and the manner
in which they should go about reaching
it, what is the value of raising such
questions in our midst?

For one thing, it is good that our
work be subjected to the careful criti
cism of our brethren in order that

(See "Missionary Methods," p. 197)

By DAVID W.. KERR

mollify the wounded sentiments of
some Presbyterians.

In polity the United Church of Can
ada is supposed to be Presbyterian and
as such it was admitted to the Alliance
of Reformed Churches. It may be
added that it was also admitted for
membership in the Methodist Ecumen
ical Council. The church courts con
sist of the Session or Board of Elders,
the Presbytery, the Conference and the
General Council. These correspond, it
is said, to the Presbyterian Kirk Session,
Presbytery, Synod and Assembly. As a
matter of fact the system is not Presby
terian but clerical.

The elder is elected at the annual
meeting and he is not ordained to
office. While he has authority in the
local congregation, of a sort, the real
governing body is not the Session but
the Official Board. This Board is com
posed of elders, stewards (deacons) and
representatives of the various organiza
tions in the local church. The elder
mayor may not sit in presbytery. The
congregation. chooses its presbytery
representative, man or woman, who is
not necessarily an elder. Since the rep
resentation of non-ministerial members
in the higher courts is chosen in the
same way, the whole Reformed system
of government by ordained elders,
teaching and ruling, has been given up.

The Presbyterian principle of a gos
pel call has also been forsaken. A
minister may be placed over a charge
without the consent of the members of
the church by the Settlement Commit
tee. Ministers who want a pastoral
change submit their names to this com
mittee. Congregations may also sug
gest to the committee that they would
like to have their minister removed.
The congregation is given a list of eligi
ble ministers and may often decide to
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call one of these. It may find it im
possible to get the man chosen, in
which case another man is sent by the
Committee. As the United Church
manual puts it, the people may extend
a call or invitation, but the right of
appointment shall rest with the S~ttle

ment Committee. It may be pointed
out that the Settlement Committee is
not a committee of presbytery but of
the district conference. Ordination in
the United Church is not an act of the
presbytery but of the conference. The
condition of ordination is not that a
man have a gospel call, but that he be
a graduate of the theological schools.

The actual union was consummated
on June loth, 1925, not by a joint
declaration of the highest courts of the
three churches, but by an Act of the
Parliament of Canada. The promise
had been given many times that .the
union would not be consummated WIth
out the unanimous consent of the mem
bership of the churches. In their zeal
for the cause, the unionists forgot their
pledge. In the face of mounting oppo
sition they employed legal advisers
who drew up a private Bill to incorpo
rate the three denominations into the
United Church of Canada. The Bill
provided that those who did not wish
to enter the union might vote them
selves out of it in the six months prior
to its ratification.

It may be asked why the Church had
recourse of any kind to the civil gov
ernment. The Methodist and Congre
gationalist Churches were corporations
registered with the civil authorities. As
such they had to seek incorporation in
the new church. The Presbyterian
Church was not and is not a corpora
tion however, and the United Church
of Canada Act is careful to state that it
is only the Boards of the Presbyterian
Church which were to be submerged
in the union. For many years after
ward it was nevertheless maintained by
the United Church that there was
legally no such body as the Presbyterian
Church in Canada. This contention
was overruled by the Privy Council of
the British Commonwealth, in at least
two test cases. It was pointed out that
in Scotland, where the majority of the
Free Church had united with the
United Presbyterian Church, the minor
ity which withdrew to maintain the
Free Church of Scotland had legal right
to the name and property. As-applied
to the Canadian situation, it meant that
the minority which withdrew to main-
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tain the Presbyterian Church had the
right to the name, and in theory, to the
property involved.

Perhaps a similar situation may arise
in the United States in the event of a
union of the Northern and Southern
Presbyterian churches. A minority who
decided to maintain the separate iden
tity of the Southern church, as appears
likely, would in principle at least be
entitled to that name and the property
of their people.

During the twenty-five years of its
existence, the United Church of Canada
has grown in its communicant mem
bership about 20 per cent. While this is
by no means commensurate with the 50
per cent increase in the country's popu
lation, it is nevertheless better than the
growth of any other communion of any
size in Canada. It is the largest Protes
tant denomination in the country and
can rightfully claim as its adherents
about one-fifth of the entire population
of the Dominion.

The Presbyterian Church in the
same period has grown very little.
Some Assemblies have been obliged to
report a decrease in communicant
membership. There are a number of
reasons for this, not the least of them
being the fact large numbers of those
who defended the church in 1925 were
older people who knew better what
Presbyterianism stood for. The loss by
death has therefore been unusually high
in the denomination. With the younger
ranks being filled up the advance of
the church under God should be more
encouraging.

The United Church went to consid
erable trouble about ten years ago to
provide a new Statement of faith to re
place the Basis of Union. One wonders
why the Statement was prepared.
Neither ministers nor office bearers are
obliged to subscribe to it. It has been
attacked by liberals in the church as
being too conservative and by conserva
tives outside the church as being too
liberal. It is remarkable, not for what
it says but for what it avoids saying.
Indeed, the doctrinal position of the
church from the very beginning has
been difficult to determine. A creedal
subscription in the ordination vow was
objectionable to the Congregationalists
and so it was purposely omitted. The
candidate for ordination is asked:
Are you persuaded that the Holy Scrip
tures contain sufficiently all doctrine re
quired for eternal salvation in our Lord
Jesus Christ, and are you resolved out

of the said Scriptures to instruct the
people committed to your charge, and
to teach nothing which is not agreeable
thereto?
Recently a United Church minister
condemned the baptism of infants.
When he was rebuked by his presbytery
he affirmed that his views were quite
consonant with his ordination vow.

Unionism appears at times to be the
real creed of the United Church. It has
declared itself to be a "united and unit
ing church." Efforts have been made
to unite with the Evangelical and
United Brethren, the Reformed Episco
pal Church and the British Methodist
Episcopal (Negro Methodist). Since
1943 negotiations for union have been
carried on with the Church of England
in Canada. Dr. R. C. Chalmers, writ
ing in the Christian Century, says that
such a union is made imperative by the
demands of home missions and the
shortage of ministers. The Anglicans
are hardly ready to relinquish the epis
copal system, but they do seem more
open to the suggestion of a deliberative
council to guide the bishop, remotely
resembling a presbytery. A number of
ministers in the United Church have
declared themselves in favour of the
episcopal system of government.

The claim has been reiterated by Dr.
Chalmers that the United Church
transcends denominational divisions.
Very few people outside the member
ship of his church will be ready to
believe this. The truth is that it is
intolerant of denominational divisions.

On the occasion of the constituting
of the minority Assembly in 1925, Dr.
Ephraim Scott, moderator of the con
tinuing Presbyterian Church in Canada,
said,

"We return to the Word of God . . .
to the system of doctrine set forth in
our standards . . .
to the great verities of the Christian
faith."

The Assembly which met in 1950 de
clared, in marking its 75th anniversary,
" We affirm our adherence to the Re
formed faith taught in the Westminster
standards."
The Presbyterian Church in Canada
seems determined to march on, recog
nizing that it is a division of the
Church of Jesus Christ, but remember
ing that any great army fights by divi
sions and not as one, unwieldy unit.
It is determined to hold the faith in the
unity of the Spirit.
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Sunday-School Suggestions

Wanted - Articles

TH ERE are three subjects relating to
, Sunday school work on which we
would like brief articles. We have ap
proached several individuals but they
did not feel ready to write on these
subjects. Perhaps some of you have
some ideas.

The first subject is as to the relative
merits of the uniform and the graded
type of lessons. Should the same mate
rial form the lesson subject for the little
tots and for the grown-ups, and those
in between? By way of putting our
own neck out, we may say that we
think there are definite advantages,
from a pedagogical viewpoint, in the
system of graded lessons. As an ex
ample, not long ago the lessons used by
many Orthodox Presbyterian Sunday
schools centered in the Sermon on the
Mount. Are little tots prepared for that
type of material, or should they not
rather spend their early years getting
acquainted with some of the wonderful
stories of the Bible, and the wonderful
people of which it tells. But then there
are two sides to the question. What do
you think?

The second subject has to do with
the over-all curriculum of the Sunday
school. In the field of secular educa
tion, pupils are expected to cover so
much ground, and make so much ad
vance each year, and at the end of their
schooling they have covered a given
area of formal education. Is such a
program in effect in our Sunday
schools? How much material and of
what sort is to be covered each year,
and when a pupil reaches age 16, say,
in the Sunday school, what has been his
total coverage of Biblical material?
How can a program be planned so that
there is efficient coverage of the greatest
amount of Biblical material in a given
period?

The third subject has to do with the
effect of modern "progressive" educa
tional methods on teaching in our Sun
day schools. Have modern methods of
education affected our schools? Have
these effects been good or bad? If bad,
what can we do to counteract them,
and to establish good sound teaching
in the Sunday school? For example,
what about memorizing? Do we teach
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the children, or do we expect them to
absorb their learning in the course of
the experience of attending Sunday
school.

We will heartily welcome brief arti
cles-not over two pages double spaced
typewritten-on any of these subjects,
or any aspects of them.

The Sunday school is one place
where we are trying to train the com
ing generation of Christians. How
effective is the job it is doing?

The Sunday School and
the Church Service

TH E Sunday school teacher is nat
urally concerned about teaching her

class the material contained in the les
son. This is her principal business.

But the Sunday school also provides
some excellent opportunities for in
structing the pupils in matters not spe
cifically involved in the lesson material.
Either as something to bring in during
spare time, or as a definite part of the
program, there may well be instruction
concerning other aspects of church life
and work.

In the Sunday school pupils may and
should be taught something of the
nature and importance of the worship
service of the church. All too often the
idea gets around that Sunday school
takes the place of the church worship.
If one comes to Sunday school, one's
duty is done. Let's go home. It is sad
to see a large group of Sunday school
pupils evaporate at the close of the
school, with none of them appearing
for the worship service. It is even
more sad when Sunday school teachers
fail to take the opportunity of empha
sizing that the school is in no sense a
substitute for church worship. To
learn about what is in the Bible is one
thing. To gather in the company of
God's people to worship and adore the
living God is another. Both are im
portant. Neither should be neglected.

The Sunday school is also a good
place in which to teach something of
the special services of the church. Take
the Communion, for example. This
service, in which the children may not
take pan, seems strange to them. They

just have to sit still, if they are in
church, and watch the adults partaking
of the bread and the cup. On Com
munion Sundays the teachers in the
Sunday school might very well tell the
pupils something of the meaning of
the communion service, and of the
symbols that are used. Maybe the
pastor might be asked to give a little
talk to the assembled school on the
meaning of the communion, so that the
pupils will be prepared for it when
they grow up and make public pro
fession for themselves.

The Sunday school is also a good
place to teach the children the meaning
of stewardship, of giving to the work
of the church. Probably a great many
children come to Sunday school, clutch
ing the penny or nickel in their hand,
and put the coin in the plate without
ever an idea of what it is all about. It
is not strange that occasionally that
penny or nickel finds its way to some
other place than the collection plate.
But occasional instruction in the Bibli
cal teaching concerning stewardship,
the giving of a portion of our income
to the work of God, will be helpful not
only in the Sunday school itself, but in
preparing the children for the habit of
stewardship, to be carried with them in
adult years. The passing of the offer
ing plate in the church is not an inter
lude, but a part of worship. Can we
get this idea across to the children?

The Sunday school is not an end in
itself, but is a servant of the church,
designed to help prepare young people

• for a mature, intelligent and helpful
participation in the whole life and pro
gram of the church. Is this the aim
of your Sunday school?

SUNDAY SCHOOL
PAPERS
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The Glory of the ~hristian~hDreh
By the REV. PROFESSOR R. B. KUIPER

XXXVII

CONVEYOR OF COMFORT TO
TROUBLED SOULS

The supreme task of the Christian
church is to bring to men the Word of
God. That Word is profitable for in
struction, correction and a great many
other things. It also contains an in
exhaustible wealth of comfort. The
glorious task of conveying that comfort
to troubled souls belongs to the church.

- By virtue of the universal office of
believers all church members should
engage in the conveying of comfort.
More particularly must the church dis
pense comfort through its special offices.
Ministers, elders and deacons alike have
a duty here. Most of all should the
pastor comfort the disconsolate. To
him especially apply the words of the
prophet: "The Spirit of the Lord God
is upon me; because the Lord hath
anointed me to preach good tidings un
to the meek; he hath sent me to bind
up the brokenhearted, to proclaim
liberty to the captives, and the open
ing of the prison to them that are
bound" (Isa. 6r:r). As shepherd of
the flock he must imitate the divine
Shepherd, of whom it is written: "He
shall feed his flock like a shepherd: he
shall gather the lambs with his arm,
and carry them in his bosom, and shall
gently lead those that are with young"
(Isa. 40: II).

SO rich is the comfort which the
church is honored to convey to troubled
souls that only a few samples can be
cited.

Comfort for Seuls Troubled by
Sin

The church must, of course, condemn
unqualifiedly every form of sin. Often,
too, it must rebuke sinners. Occasion
ally it is even called upon to. excom
municate offenders. But it may never
forget that the Word of God abounds
in comfort for troubled sinners.

All sinners alike may be told, and
must be, that, if they repent from the
heart and flee to Christ crucified for
washing in the crimson flood, God will
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remove their transgressions from them
as far as the east is from the west (Ps.
r03:12) and will cast all their sins into
the depths of the sea (Mic. 7:r9). Even
that is not the sum total of the message
of forgiveness. The precious truths
may not be neglected that God has no
pleasure in the death of the wicked,
but that the wicked turn from his way
and live (Ezek. 33: II), and that He is
not willing that any should perish but
that all should come to repentance (2
Pet.3:9). The church must bring to sin
ners the glad tidings that God will not
only abundantly pardon them if they
repent, but also, to quote that prince of
expounders of Holy Scripture, John
Calvin: "that God desires nothing more
earnestly than that those who were
perishing and rushing to destruction
should return into the way of safety."

There are throughout the world
many sinners whose consciences accuse
them of having offended Deity and
who now seek reconciliation by self
torture. Hindoo mothers cast their
babes into the waters of the Ganges.
Simeon the Stylite resigned himself for
the last thirty years of his earthly life
to the most miserable kind of existence
on a pillar in an oriental desert, where
by turns he was burned by the torrid
sun, soaked with rain or drenching
dew, and stiff with crackling frost.
And of Martin Luther it is said that,
with his bare knees on the stone floor
of his cell and his back lashed with
straps until the blood streamed down,
he pleaded with God for mercy. But
that was before the full light of the
gospel of the grace of God had dawned
upon him. The very heart of the gos
pel which the church must bring to
troubled sinners is that the suffering
Christ has made atonement for sin, that
He was wounded for sinners' trans
gressions, was bruised for their iniqui
ties; that the chastisement of their
peace was upon Him, that with His
stripes they are healed (Isa. 53:5), and
that consequently salvation is free.

Occasionally one encounters a serious
soul who fears that he has offended
the Most High too heinously and too

long to be pardoned. Such need to be
reminded of King David, who became
guilty of the double crime of adultery
and murder, but, after manifesting a
broken heart and a contrite spirit, sang:
"Blessed is he whose transgression is
forgiven, whose sin is covered" (Ps.
32:r); of King Manasseh, who made
the streets of Jerusalem run red with
the blood of Jehovah's faithful servants
and may have had the body of the
prophet Isaiah sawed in two, and yet
found pardon when he humbled him
self greatly before the God of his
fathers (2 Chron. 33:r-r3); of Saul of
Tarsus, who gladly cared for the clothes
of those casting the first stones on
Stephen the evangelist, consented unto
his death, and later on himself breathed
out threatenings and slaughter against
the disciples of Jesus (Acts 7:58; 8:r;
9: r ), but after his conversion wrote:
"This is a faithful saying and worthy
of all acceptation, that Christ Jesus
came into the world to save sinners; of
whom I am chief" (r Tim.r:r5).
They must be told of the gracious
promise: "Though your sins be as
scarlet, they shall be as white as snow;
though they be red like crimson, they
shall be as wool" (Isa. r n S).

Of all sinners perhaps those indulg
ing in sins of appetite must. be dealt
with most firmly. Mealy-mouthed ad
vice never rescued a drunkard nor
wrested from the toils of lust. To that
type of sin Jesus had reference when
He said: "1£ thy right eye offend thee,
pluck it out and cast it from thee ...
And if thy right hand offend thee, cut
it off and cast it from thee: for it is
profitable for thee that one of thy mem
bers should perish, and not that thy
whole body should be cast into hell"
(Marth. 5:29, 30). Surely, that pre
scription excels in severity. But, strange
though it may seem, it excels no less in
kindliness. For drastic measures alone
are effective against sins of appetite,
and summary treatment, however pain
ful for the moment, is the one alterna
tive to eternal gnawing of tongues and
gnashing of teeth. Far from being
cruel, this command of the Lord Jesus
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is a beautiful revelation of His match
less love for those sinners who are rated
as most despicable by their fellows and
whose plight seems most hopeless.
These wretches must also be assured
that, if they will obey this command in
utter dependence on the grace of God,
which alone can break the shackles of
sin, the Son of God will set them free
indeed (John 8:36).

More than a few sincere children of
God are oppressed by fear that they
may have committed that sin against
the Holy Spirit which Scripture tells us
is unpardonable. They need to be
taught from the Word of God just
what that sin is. And what they need
to be told above all else is that it con
sists of a complete hardening of heart
so that for him who commits it repen
tance is out of the question. It follows
that he who is deeply concerned about
this matter, is worried by it, and cries
from the depths to God for mercy, by
that very token may be certain that the
grace of God has kept him from com
mitting the unpardonable sin.

Comfort for Souls Troubled by
AfIliction

All misery and misfortune, all sick
ness and sorrow, all distress and dis
appointment, all adversity and affliction,
yea and death itself, is the consequence
of sin. Because of sin "man is born
unto trouble as the sparks fly upward"
(Job 5:7). This earth, habitat of sin
ful man, is rapidly being transformed
into one vast cemetery. But in the
midst of that cemetery stands the
church of the living God, and it sings:

"Come, ye disconsolate, where'er ye
languish,

Come to the mercy-seat, fervently
kneel:

Here bring your wounded hearts, here
tell your anguish;

Earth has no sorrows that heaven
cannot heal."

While the Word of God abounds in
comfort for suffering saints, it is not
without a message of hope for the un
saved in the day of their trouble. They
may be told that, just as bodily pain is
often a blessing in disguise, since it
serves as a warning against present ail
ment and perhaps impending death, so
the afflictions of the wicked may well
be evidence of divine forbearance plead
ing with them to turn from their evil
way lest they die.
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No matter what may be the mediate
cause of their trouble, God's children
know that whatever ill betides them is
controlled by the providence of a loving
God and that therefore in every trial
their prayer is granted: "Let me now
fall into the hand of the Lord" (I
Chron. 21:13). When Job was de
prived of all his possessions and ser
vants and children by the Sabeans and
Chaldeans, by lightning and hurricane,
he exclaimed: "The Lord gave, and the
Lord hath taken away; blessed be the
name of the Lord" (Job 1:21).

A verse of Scripture which almost
every Christian can repeat from mem
ory and which throughout the cen
turies afflicted saints have found a
source of unspeakable peace and joy is
Romans 8:28-"And we know that all
things work together for good to them
that love God, to them who are called
according to his purpose." This is no
wishful thinking. God's children know
because God has spoken. Every once
in a while they strikingly experience
this blessed truth, as did Jacob of old
when in the slough of despond he
sobbed: "All these things are against
me" (Gen. 42:36), but presently found
himself walking in the sunshine of
bliss. And even when not a ray of
light seems to penetrate the encircling
gloom, yet their eye of faith is not
dimmed. To them tribulation resem
bles a chunk of hard coal which is
itself black as pitch, but, when brought
out into God's sunshine, glistens like a
diamond.

In his afflictions the believer finds
evidence of his divine sonship. He
knows that, if he were without chastise
ment, he would be a bastard, not a son.
As it is, God is dealing with him as a
son; for what son is he whom the
father does not chasten? Whom the
Lord loves He chastens, and He
scourges every son whom He receives
(Heb. 12:6-8). It follows that what he
suffers is not punishment but chastise
ment. His Saviour endured the wrath
of God due to him; he is experiencing
the love of God. Christ atoned for his
guilt; the heavenly Father is making
him partaker of His holiness.

By life's trials and tribulations the
child of God is both sanctified and
glorified. Like gold he is refined in
the fire of affliction. Like a precious
stone he is cut in order that he may
shine the more brilliantly. Not only is
it true that "the sufferings of this pres-

ent time are not worthy to be compared
with the glory that shall be revealed"
in him, but he suffers with Christ to
the very end that he may be glorified
with Him (Rom. 8:17, 18). By his
afflictions he is made meet to be a par
taker of the inheritance of the saints in
light (Col. 1:12). For that he gives
thanks to the Father even now and will
praise Him eternally.

When the angel of death enters a
Christian home and flaps his wings
over a child of God, there is mourning
in that home, for believers are not less
human, but rather more truly and fully
so, than others. Yet they do not mourn
as others who have no hope (I Thes.
4:13). Contrariwise, their grief is as
suaged, and even sweetened, by the as
surance that another pilgrim has com
pletedhis desert journey and reached
the land of Immanuel. But what if the
deceased gave no evidence of being a
child of God? Then more poignant
pain cannot be imagined. Yet even for
hearts broken by that experience there
is healing balm in Gilead. When the
Saviour was about to return to heaven
He promised His church "another
Comforter," the Holy Spirit. And that
Comforter, He said, would abide with
His disciples forever, dwelling with
them and even in them (John 14:16,
17). Here is the supreme comfort of
the Christian, comfort that fully suffices
even when he must empty the cup of
woe to its bitterest dregs. It is the sense
of the abiding presence of God with
him and in him. When his flesh and
his heart fail, he can yet glory: "God is
the strength of my heart and my por
tion forever" (Ps. 73:26).

A saint is about to encounter the last
enemy, death, and is sore afraid. A
servant of God stands at his bedside, an
open Bible in his hand. He reads:
"Fear not; I am the first and the last:
I am he that liveth and was dead; and,
behold, I am alive for evermore, Amen.
And I have the keys of hell and of
death" (Rev. 1:17, 18). A smile of
heavenly peace steals over that pallid
face and it whispers: "0 death, where
is thy sting?" (I Cor. 15:55). Another
moment, and a sinner saved by grace
has passed through the gate into the
city that has no night, where God Him
self wipes away all tears from the eyes
of His children, where no one says, "I
am sick," and where the streets of gold
are not darkened by funeral processions
-because there is no sin.
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Bible Study
OUR LORD'S INTERCESSORY PRAYER AND

THE CONVERSION OF THE WORLD

Introduction:
As a re-enforcement and conclusion

to all that we have said on the subject
of prayer and missions we will begin
now a study of Christ's intercessory
prayer in the garden. The scriptures
contain many wonderful passages but
none more wonderful than the prayer
recorded in the seventeenth chapter of
John. It is the utterance of the mind
and heart of the God-man in the hour
of crisis, the hour when He was
just about to complete the work that
He had come to do. These utterances
to the Father who had sent Him are
"full of grace" and "full of truth."
And though their expression and
thought is simple, so full are they that
human understanding cannot bring out
of these plain words all that is in them.

Luther says of it, "He opens the
depths of his heart both in reference
to us and to his Father, and he pours
them all out." Weare called on to
listen to the incarnate Son, telling His
Father in heaven what He thought and
what He desired in reference to the
work in which the glory of God and
the salvation of men were equally
involved.

The prayer is the longest of our
Lord's recorded prayers. It is not like
the Lord's Prayer, intended as a form
for His followers. This prayer is one,
much of which none other but Christ
himself could utter. Yet the same
spirit prevails in both. In both, the
supreme objective is the glory of God.
In both, the blessings asked for man
are spiritual.

Let us with sacred awe and holy de
light consider the prayer, remembering
that had He not prayed, did He not
continue to pray, it were to little pur
pose that we should pray. Perhaps it
is with similar utterances that our great'
High Priest continually makes inter
cession, in the holy of holies, in the im
mediate presence of God.

Lesson:

John I7:I-"These words," refer to
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all that Jesus had spoken in the three
preceding chapters - (16:33). "And
lifted up his eyes to heaven." Calvin
remarks, "He looked up to heaven, not
because God is enclosed there-for He
fills the earth also-lwt because the
aspect of the heavens admonishes us
that the Divinity is exalted far above
all creatures." Assuming this attitude,
our Lord begins his prayer.

The Address
Let us first look at the address of the

prayer. (John 17:1, II, 25.) It is
offered up to God under the names of
"Father," "Holy Father," "Righteous
Father." Let us consider the meaning
of the name, "Father," as used by
our Lord, and then the force of
the descriptive adjectives, "holy" and
"righteous."

FATHER

Whom does the term denote? God
-the, only proper object of religious
worship. The command to all intelli
gent creatures is, "Thou shalt worship
the Lord thy God and him only shalt
thou serve." A moment's reflection as
to who is offering the prayer, makes it
obvious that it is the first person of the
Trinity that is being addressed.

What does the term denote? (a) It
denotes relation, the relation of son
ship. But what does sonship mean in
the relation of God and Jesus. It
means that His human nature was
miraculously formed. (Heb. 10:5, Luke
1:35·) The man Christ Jesus is thus
"the Son of God." He derives from
Him that holy human nature, which
was formed, so far as human nature
can be formed, "in the nature of Him
who created it." It denotes that God
stands in the relation of Father to our
Lord as the head, and representative,
and ruler, of the holy family of re
deemed-God's sons and daughters
"the first born among many brethren.':
In the third place it denotes the relation
that existed from all eternity, com
plete unity., (John I: I, 2.) Identity
of nature IS the very first idea sug
gested by such terms as father and son.
(b) It also denotes affection, on the
part of God for Christ and on the part
of Christ for God. (John 10:17; 3:35;

Psalm 89:7; Luke 22:42; John I8:II.)
It is, however, chiefly an expression of
our Lord's own affection. Toward
God Christ felt the characteristics of
true love: veneration, submission and
confidence.

HOLY FATHER

Holiness is a divine attribute. It em
braces the idea of the highest moral
purity. But the root idea is separation.
God is holy. He is separated from every
created being, and lifted above them.
He is also separated from sin and it can
have no part in Him. (Isa. 6:3; I
Sam. 2:2; Rev. 15:4.)

RIGHTEOUS FATHER

The righteous Father is He who
without respect of persons judgeth
every man according to his works. (I
Pet. I: 17). "The righteous Lord
loveth righteousness and regardeth
with a pleasant countenance only the
upright." It was in the cause of right
eousness that our Lord labored and suf
fered an? die~. ~t was that we might
appear III HIS nghteousness, in His
good works, which alone count before
God.
Conclusion:

When Christ had done all that He
could do for His disciples He retired
to beseech the Author of all good to
bless the objects of His care. In this
He set an example for us, that when
we have done all we can in instructing
and comforting those with whom we
are connected, we must pray for them
~hat they ~ay be in His care and keep
mg. Chnst comes to God as His
F~ther. He was His father in quite a
different sense from that in which He
is ours. He was His father in that
they were identical, the same in sub
stance, equal in power and glory. But
<?od is o~r Father through our rela
non to HIS Son. And He is a right
eous Father for He demands that we
be just and provides the means for our
being made so.

Planning the Program
Eritrea, Its Fate and Its Need is our

topic for December. This subje~t could
best be handled by having the Duffs,
who are now on furlough, speak to us
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on it. They probably will VISit your
church sometime this year. Prepare
for their coming by arranging your
meetings so as to have this one on
Eritrea just before they arrive.

There should be a number of new
persons in your society who do not
know the Duffs, nor the land where
they labor. Go over back copies of
The Messenger and select the facts
about which your members may be un
informed. Work up a program that
will interest your members in the
Duffs and give a background for ap
preciating what they have time to tell
about their work. (See also Your Mis
sionaries, Robert S. Marsden. Order
from The Committees on Home and
Foreign Missions.)

Quiz the members on their knowl
edge of the field. Have the secretary
list questions that you are unable to
answer among yourselves. Present
them to the Duffs. This will be greatly
appreciated. A missionary always won
ders how much of all he knows and
feels can be presented in the time
allotted. He would prefer to talk of
the things you do not know.

For your prayer circle see the re
quests for the Mahaffys in The Mes
senger Prayer Calendar. And don't for
get those young people that the Lord
may be calling into the field, who are
now in preparation.

How Well Do You Know
Eritrea?

Where is Eritrea?
Eritrea is in Northeastern Africa,

North of Ethiopia, and East of the
Sudan. With its 500 miles of coastline
bordering the Red Sea on the East, it
is properly called, a Red Sea Country.
How large is Eritree?

About 50,000 square miles, twice as
large as New Jersey.
Tell something of the people who live
there.

There are nearly a million souls in
Eritrea, but these are divided into a
dozen racial groups, speaking as many
different languages. Tigre, Saho and
Dankali languages are the three gen
erally used by our missionaries, though
it is well to know Italian for the
country was long an Italian colony.
What are some interesting facts about
Eritrea's Ancient History?

In ancient times what is known to
day as Eritrea did not exist. Modern
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Eritrea was a part of the great Ethio
pian Empire, which lasted from 300

B. C. till the ninth century A. D. The
capital was at Axum which is forty
miles south of the present Eritrean
border. Through the centuries it re
mained the sacred centre of the Ethio
pian Empire, where the rulers were
crowned and where their throne and
jewels are still preserved. Weare espe
cially interested in the fact that the
land was reached by Christian priests
from Syria in the sixth century. The
faith they spread became the. state re
ligion. Their creed was that of the
primitive Eastern church which ac
knowledged the supremacy of the
Patriarch of Alexandria. Ever since, the
religion of the Eritrean Highlands has
been Coptic Christianity. In the west
and east the people remained pagan un
til long after the sixth century and
were eventually converted to Islam.
How are these relations, established in
ancient times, affecting political condi
tions today?

Part of Eritrea's people who are re
lated to Ethiopia by early racial ties
and who hold to the same Coptic re
ligion would like the United Nations
to unite Eritrea with Ethiopia. But the
Moslem group would prefer to be in
dependent.
What are some of the more modern
facts of history that help us to under
stand Eritrean problems?

From the ninth century to the
fifteenth little is known of the history
of Ethiopia. Modern history may be
said to have begun in the fifteenth cen
tury. At that time Eritrea was the
northernmost province of Ethiopia, and
there was an almost constant threat
from the Mohammedan armies. In
1525 Portugal saved Massawa, a Red
Sea port, from falling to them. But a
little later it fell to Turkey and of
course to Moslem influence which
reigned supreme for three hundred
years. In 1834 Egypt occupied parts
of both Ethiopia and present Eritrea.
In 1865 Egypt occupied Massawa and
intended extending her influence over
the whole country, but was defeated in
1876 and had to withdraw from
Eritrea. At the same time there was
trouble between the most powerful
warlord of Ethiopia and the British
over the imprisoning of Captain Cam
eron, who was thought by Theodore II,
the warlord, to be helping Egypt. In
1868 the British sent an expedition
which defeated Theodore. Meanwhile

in the Sudan powerful forces were
made ready and they entered Ethiopia
and Eritrea and defeated John IV, who
had been left in charge when the Brit
ish evacuated after setting Captain
Cameron and the British prisoners free.

While these wars were going on the
Italians appeared on the scene. In
1869 they bought a strip of coast at
Assab. In 1885, Italian soldiers occu
pied Massawa, though the Egyptians
still held it. Gradually they extended
their influence over the surrounding
country. Though the governor of
Eritrea once destroyed the Italian garri
son he gradually became powerless

'against the intruders. They were
clever enough to get the support of the
ruler of Ethiopia. In 1889 a treaty
gave Italy territory in Eritrea. How
ever more war ensued for Menelik; the
emperor of Ethiopia interpreted it in
one way and the Italians in another.
Finally in 1900, the Eritrea that we
know today was created in an Italic
Ethiopian treaty. It remained a colony
of Italy till 1935 when it became a
province of the Italian East African
Empire. The Italian Administration
was neither unenlightened nor ineffi
cient. First class roads, railroads and
many public works were constructed.
At the close of the last war all of Italy's
African Empire was turned over to the
United Nations, to decide what should
be done with it.
How is Eritrea now Governed?

The administration of Eritrea's polit
ical affairs has been entrusted to Britain
until the United Nations can find the
best solution for her future. U. N.
commissions have visited Eritrea. The
second commission visited it early in
1950 .

Please Note:

TWO books previously mentioned on
this page may be obtained as fol

lows:
Gold in Korea, by William N. Blair,

may be secured from The Central Dis
tribution Department of The Presby
terian Church U. S. A., 156 Fifth Ave.,
New York. Price is $1.00 postage in
cluded.

He Brought Them Out, the story of
the Christian Movement among the
Mountain tribes of Formosa, may be
obtained from The British and Foreign
Bible Society, 146 Queen Victoria St.,
London E. C. 4, England.
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Remember now thy Creator Teen-Age Christian in the days of thy youth

New Jersey Machen
League Meets

AP P R O X I M A T E L Y 60 Machen
Leaguers from various churches in

New Jersey gathered at Immanuel Or
thodox Presbyterian Church in Cres
cent Park on Friday and Saturday,
September 22-23, for the annual fall
conference of the organization. The
largest delegation came from Wild
wood, arriving in three carloads.

The Rev. Clarence Duff gave a very
instructive talk on the work of our
Church in Eritrea at the Friday eve
ning session. Colored slides helped the
young people to visualize the activity
of the missionaries in that land.

The delegates were provided with
night's lodging and Saturday breakfast
by the members of the Crescent Park
and West Collingswood churches.

The Rev. Edward L. Kellogg, who
led a discussion period on Christian life
problems on Saturday morning, had
little talking to do, as the delegates felt
in the "discussing" mood. The main
problem considered related to the
proper use of the Sabbath day.

The report on mission work in Eri
trea was then continued by Mrs. Clar
ence Duff, who also had numerous
curios from that land. The great need
for more missionary workers was kept
before the young people. .

After a week of rain, the sunshine on
Saturday was particularly welcome and
contributed toward an enjoyable picnic
at Knight's Park in Collingswood. Hot
dogs, beans, pop and ice cream were
the principle items on the menu.

Following a rather exciting treasure
hunt the Leaguers headed back for
Crescent Park for the closing session.
Speaker was the Rev. Edmund Clow
ney of Westfield, and his text was
"The grass withereth, the flower fadeth'
but the Word of our God abideth for~
ever." Mr. Clowney drew a beautiful
fall scene with chalk to illustrate the
truth of the text. He urged the young
people to study more faithfully and
trust more completely the Word of God
which abideth forever.

T?e officers of the League for the
commg year are Charles Eckardt. presi-
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dent; Robert Denny, Northern vice
president; Donnie Gump, Southern
vice president; Mary Eckardt, secretary;
and Lois M. Hunt, treasurer.

"Those Preachers' Kids"

Family life in America today, as
every home missionary knows, is the
most vivid and saddest aspect of na
tional decay. With this in mind, let
me relate a story which I heard just
last week, while I was in northern Wis
consin.

Mother and Father drove away with
many apprehensions-missionary duties
call them away from home. (There are
some calls which a pastor cannot make
alone. While to other men a wife may
be a good thing, yet to a missionary she
is .a necessity.) Should they leave the
children alone? Jack, thirteen, is the
oldest, but he is such an irresponsible
harem-scarem-al1 he thinks of is base
ball; as a Father and Mother he would
be a wonderful failure. There are the
twins, four years old. Who will take
care of them? Janice, aged twelve,
would be a help, but there is also ten
year old Beth Ann, eight-year Helen
a~d David, aged five. I suppose the;
will be O. K. for just an hour. The
ca~ ~oon took anxious parents to their
miSSIOn call-what a relief however
when they could turn home again.

But it began to shower. Now gentle
reader, don't let that term deceive you.
The thing that goes by the name of
shower in Wisconsin, is an electrical
~torm. When it showers at night, for
Instance,. people get up, dress and go
d?WnstalfS. Why? Because the light
mng has often enveloped a house in a
sheet of. flame before the family could
get outside. So, as I have said, it began
t? sh~wer. What a deluge; how the
lightmng flashed. Our missionary's car
came to a stop several times as it
crawled through water and mud up to
the axles. Would they ever get home?
Darkness was approaching; what would
become of the children now? What if
the house lights went out? and they
wo~ld be out because the little power
station near the Indian Reservation al
ways shut down during a shower-it is

a safety measure. What a mistake we
made. It will be dark when we get
home, if we ever do. The youngest
children will be crying now, the older
ones will be frightened and helpless.
Perhaps this is God's judgment for
such a rash act: we should not put the
work ahead of the children this way.

. The main road into Morgan Siding
IS.bumpy, but that evening they were
welcome bumps and even the bumps
could not keep up with the pounding
hearts of Rev. and Mrs. John Davies as
they drove into the village. Darkness
was coming on as the car slithered into
the driveway through the driving rain.
Strained eyes searched the house for
some sign of life. What about the
kids? Guess they were not even home.
But what was that? Seemed like a
door was opening; the fading light fell
on a zip hair cut, a funny nose and a
boy's broad grin. That boy, how he
has provoked me, I often wonder what
he's coming to. But that impudent
looking face, none too clean by the
way, was the most wonderful sight in
all. the eart~ that day. Jack, is every
thing all nght? Sure, come on in.
Yes, the kids were all there-no doubt
about it, by the noises rushing around.
The candles, Jack, where did you get
~hem-I remembered there were none
in the house, it worried me so. Oh, I
ran over to the church and found some
that were left from the Christmas pro
gram. And there they were, in the
saucers, each stuck in wax which had
been melted as an anchor, and each had
some matches lying carefully beside it.

.And what have you all been doing?
said Mother with her arms full of chil
dren. Did you cry, and weren't you all
afraid of the thunder? Oh no, we
have been playing church. We sang
lots of hymns and choruses, and then
we all prayed that God would bring
Mother and Daddy back home again.

I have often thought of that church
service. There were seven present
not, a bad congregation for the O. P. C.
:-1 ve had less. And then I wonder
If the Spirit of God was ever more
present In a church.

These ministers' kids-what are they
bringing us to?

R. K. CHURCHILL
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Orthodox Presbyterian
Church News

Pittsburgh, Pa.: The Covenant
Church recently held a special Day of
Prayer, with Rev. Professor John Mur
ray as guest preacher. Prayer groups
in the afternoon laid before the Throne
of Grace the needs ef the church lecally,
denominationally and universally. The
occasion proved a spiritual feast for
those participating . . . A Mother
Daughter banquet has proved to be a
highly successful means of reaching
parents of Sabbath school children.
Some 48 persons attended such a ban
quet recently.

Middletown, Pa.s Calvary Church
had 33 delegates at the French Creek
Conference, and ten members of the
congregation served on the Conference
staff . . . A third Machen league has
been organized at the Church . . .
Guest preachers recently were the Rev.
Roy Oliver on August 20 and the Rev.
Robert Marsden on September 24.

Schenectady, N. Y.: Nine carloads
of members and friends of Calvary
Church enjoyed the annual church pic
nic on September 16, when they trav
eled to the Catskill Game Farms, some
54 miles south of Schenectady. Rally
day was held at the church September
24, and officers and teachers of the Sun
day school were installed. The pastor,
the Rev. Raymond Meiners, and Elder
R. Y. McCullough were delegates to
the fall meeting of the Presbytery of
New York and New England, held
September 12 in Rochester.

Cedar Grove, Wis.: Fifteen young
people from Calvary Church were dele
gates to the Young People's Calvin
Camp held at Spencer Lake, August
14-20. Over eighty delegates from
Wisconsin, Illinois, Indiana and Iowa
attended. The camp is under the effi
cient leadership of the Rev. George W.
Marston of Evergreen Park, Ill... The
Dorcas Missionary Society has decided
to use the missionary material by Mrs.
Gaffin appearing in the GUARDIAN for
its monthly study program. The pas
tor, the Rev. Robert Churchill, is speak
ing Sunday evenings on "The Message
of the Prophets for our Day."

Rochester, N. Y.: Covenant Church
was host to the meeting of the Presby
tery of New York and New England
on September 12. The Rev. John J.
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DeWaard was elected Moderator of the
Presbytery, and the Rev. H. DuMont
was re-elected Clerk. Among those
present was the Rev. Calvin Busch of
Portland, Maine, who told of his re
cent trip to the International Council
Congress in Geneva, Switzerland. The
Rev. Raymond Meiners brought the
message at the popular meeting on
Tuesday evening ... The Rev. Ar
mando deOliveira of Brazil was guest
speaker at the church on Sunday eve
ning, September 24. The Bible Luth
eran congregation of Rochester united
with Covenant Church for the occa
sion. Dr. W. H. Bordeaux was guest
speaker at the church on October 8.

E. Orange, N. J.: Among guest
speakers visiting Covenant church dur
ing the summer were the Rev. Richard
B. Gaffin, Dr. J. Oliver Buswell, the
Rev. Wilbur Wallis, the Rev. Leonard
Pitcher, and the Rev. Daniel Fanon.
The pastor of the church, the Rev.
Charles Ellis, was speaker at the Deer
wander Conference in Maine. On Sep
tember 15 the Rev. A. Vieira and the
Rev. O. Oliveira, evangelical leaders
from Brazil, spoke at the church on
conditions in their own country, and
told of the recent ICCC Congress in
Geneva, which they attended.

Ringoes, N. J.: The Rev. Meredith
Kline, pastor of Calvary Church, has
resigned in order to fill a teaching posi
tion at Westminster Seminary. The
resignation took effect October I. On
September 3 five covenant children
were baptized. Recent guest preachers
at the church have been Mr. Fred
Stone, the Rev. Henry Tavares, the
Rev. Bruce Wideman, and Mr. Robley
Johnston.

National City, Calif.: The First
Church has purchased an acre lot just
100 feet off the main street through
National City on 16th Street. It was
formerly used by a nursery, and much
nursery stock still stands on it. The
ground has been cleared of debris and
arrangements are under way for the
financing and erection of a church
building. The pastor of First Church,
the Rev. Herman T. Petersen, has been
elected president of the Executive
Board of the United Christian School
of San Diego. The school recently
opened with an enrollment of 51 in 8

grades. There are twa teachers, Miss
Lydia Jepsen and Mr. Arthur Wyma.

Banercft, S. D.: The Presbytery of
the Dakotas was scheduled to meet in
Murdock Memorial Church in Ban
croft, October 10 and 11. The Presby
teryexpected to have as guests a num
ber of the members of the Classis Eure
ka of the Reformed Church of the
United States, a German Reformed de
nomination consisting of ministers and

. churches which did not go into the
union of the Evangelical and Reformed
Church. The pastor of Murdock
Church, the Rev. Melvin Nonhof, re
ports spending a "different" kind of
vacation during July, when he worked
in a pea cannery in Cedar Grove, Wis.
While in Cedar Grove he preached in
Calvary Church, and also for one serv
ice in Bethel Church of Oostburg. On
August 6 he was guest speaker for a
mission fest in the Reformed Church
of Garner, Iowa ... On August 31 the
Manchester Church held a farewell
service for five boys called up for Na
tional Guard service. New Testaments
were given 11:0 each of them. Mrs. John
Ferguson was recently received into
membership in the Manchester church.
... During July the church building
of the Yale congregation was repainted.

Nottingham. Pa.: The Rev. Robert
L. Vining was installed as pastor of
Bethany Church on September 29. The
Rev. Arthur W. Kuschke presided at
the service. The sermon was preached
by Dr. C. Van 1)1 of Westminster
Seminary. The Rev. Raymond Com
meret of Kirkwood gave the charge to
the pastor, and Elder Cyrus Ferguson
of Kirkwood gave the charge to the
congregation.

. Omaha, Neb.: A record average at
tendance of 64 marked the months of
July and August at the Omaha church.
During August, seven new members
were received. Dr. James B. Brown
was a visitor at the church, August 27.
For those unable to attend the after
noon Missionary meeting, an evening
missionary group has been organized
and will meet once a month. Mrs.
Edwin Meyer is president and Mrs.
Raymond Nicolai, secretary-treasurer.

Gresham, Wis.: A group of men
who participated in the Old Time Reli
gion radio program of the First Chris
tian Reformed Church of Sheboygan
gave a musical program at Old Stock
bridge Church on October 3. Church
members are planning for the special
thankoffering in November.
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French Creek Conference
Association Formed

ON E hundred and one delegates
and thirty staff members partici

pated in the first French Creek Bible
Conference held in French Creek State
Park, near Reading, Pa., August 28
September 4. On the closing day of the
Conference, more than two hundred
persons were present for the "mission
fest," at which missionaries of The
Orthodox Presbyterian Church were
guest speakers.

This year the Conference was con
ducted under private auspices, but a
Conference association was formed, and
a board of directors chosen. The direc
tors are Ministers Glenn Coie, Lewis
Grotenhuis, Robert L. Atwell, Edward
L. Kellogg, Arthur W. Kuschke, John
P. Clelland and Elders Hoffman and
Miller. According to the rules adopted
by the Association, election to the
Board of Directors is limited to minis
ters and elders of The Orthodox Pres
byterian Church. It is planned to in
crease the number on the Board to 12

next year. It was also decided that a
report of the activities of the Associa
tion be made annually to the Presby
teries of Philadelphia and of New
Jersey.

At the Conference services on Septem
ber 3, offerings were received for West
minster Seminary, for a travel fund for'
oriental students coming to Westmin
ster, and for the Conference. At the
gathering on Monday an offering was
received for the mission committees of
the Church.

Mr. Atwell reports that largely be
cause the Conference staff served prac
tically without remuneration, the treas
urer, Mr. John Hoffman, was able to
report some $350 worth of permanent
equipment had been purchased, and the
books would show a favorable balance
at the end of the conference period. It
.is expected that the French Creek lease
will be renewed and a Conference held
there again in late August, 1951.

Presbytery of
Philadelphia

T HE fall meeting of the Presbytery
of Philadelphia of the Orthodox

Presbyterian Church was held at West
minster Theological Seminary on Mon
day, September 18. Elected as Moder
ator of Presbytery for the next year
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was the Rev. Arthur W. Kuschke.
Elected as Stated Clerk for a two year
term was the Rev. Leslie W. Sloat.

The Presbytery examined and took
under care as a candidate for the min
istry Mr. Robley Johnston of Altoona,
Penna., a member of the Covenant
Church of Pittsburgh and a recent
graduate of Westminster Seminary.

Much time was spent by Presbytery
considering an application by Dr. L.
Craig Long to be received as a minister
of the church. Dr. Long was one of
the charter members of the Orthodox
Presbyterian Church when it was
formed in 19}6, and served a congre
gation in New Haven, Conn. Later he
moved to New York City and was en
gaged in work with university students.
While in New York he transferred his
membership to the Associate Presby
terian Church. In 1946 his wife se
cured a divorce in California. In 1947
Dr. Long married again. The Asso
ciate Presbyterian Church summarily
dropped him from its roll of ministers.
In 1948 Dr. Long applied to the Pres
bytery of New York and New England
for reception as a minister. After ex
tended consideration, the Presbytery re
fused to grant the request. Dr. Long
made application to the Presbytery of
Philadelphia in May, 1950. The Pres
bytery, after examining Dr. Long in
matters relating to his divorce and re
marriage, and in other matters concern
ing his ministerial status, determined
to refer the whole question back to its
Committee on Candidates and Creden
tials for a full report to be made at the
November meeting. Dr. Long is at
present living in Florida. His wife and
children are members of the Ft.
Lauderdale church, and he is employed
in Miami.

Westminster BeCJins
Twenty-Second Year

TWEN T Y-FIVE students were ad
mitted to the entering class of West

minster Theological Seminary as it
opened its twenty-second year on Sep
tember 20. These, in addition to two
new middler students and three new
graduate students, bring the total en
rollment of the institution to 67, the
largest it has been in many years.

The opening exercises were notice
able for the absence of Professor R. B.
Kuiper, delayed in his return from
Europe by a hurricane on the Atlantic.

Prof. Kuiper had been in Geneva in
August as a delegate of The Orthodox
Presbyterian Church at the Congress of
the ICCC. After a visit in Holland, he
was returning and expected to arrive
September 18, but the ship was delayed
by the storm. Dr. C. Van Til was
appointed by the faculty to take Prof.
Kuiper's place in welcoming the new
students. His brief address appears
elsewhere in this GUARDIAN.

The address of the afternoon was
delivered by the Rev. Edward L. Kel
logg of Immanuel Church, West Col
lingswood, N. J. Mr. Kellogg spoke
on "The Christian's True Authority."
Noting the confusion which exists as to
the proper authority in the home, the
church and the state, Mr. Kellogg
pointed his hearers to the only true
authority, which is found in the Word
of God, the Scripture. Such an author
ity is necessary because of the creaturely
limitations and the sinfulness of man
kind. God alone can give the answers
man needs to know, and the truth he
needs to believe. Mr. Kellogg set the
true authority of God's Word over
against such false sources of authority
as appear in religious sects, in Roman
ism, Liberalism, the new Modernism
and even in those who hold to an extra
Biblical guidance. Adherence to that
sole authority will indeed bring suffer
ing in this world, Mr. Kellogg said, but
it will also bring an abundant victory,
both here and in the world to come.

The Seminary auditorium was com
pletely filled for the opening exercises.
The usual delightful tea was held in
Machen Hall to conclude a most pleas
ant afternoon.

Vital Statistics

A SON, John Wright Tavares, was
born to dte Rev. and Mrs. Henry

Tavares on August 27. Mr. Tavares is
pastor of Community Church of Center
Square, Penna.

A son, David Bruce, was born to the
Rev. and Mrs. Calvin K. Cummings of
Pittsburgh on September 10. Mr.
Cummings is pastor of Covenant
Church.

A son, David Alexander, was born to
the Rev. and Mrs. H. van DuMont of
Rochester on September 9. Mr. Du
Mont is pastor of Covenant Church.

A son, Paul Robert, was born to the
Rev. and Mrs. Francis Mahaffy, Mis
sionaries in Eritrea, on September 24,
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Missionary Methods
(Continued from p. 187)

faults may ue remedied and improve
ments be suggested. Mainly, however,
if there are tried scriptural methods
which ought to be followed, it is tre
mendously important that our Church
become so appreciative of them that we
shall not be in danger, of departing
from them and of becoming entangled
in mission programs that will tie up
our men and means in unfruitful occu
pations.

Its foreign mission program is the
work of the whole Church. The
Church's life, prayers and money are
being expended in it and without the
whole Church's intelligent interest in
and understanding of the proper aims
and methods of obtaining them the
work cannot prosper as it should. It
is after all the Church that must ulti
mately decide and control its foreign
mission policies and not a few men sent
out as its representatives, nor even the
Committee which the Church elects.

The history of missions shows that it
is fairly easy for individual missionaries
or whole missions, faced with the
urgency of the need in heathen coun
tries and the difficulty of winning con
verts and establishing the church, to

adopt methods for which little can be
said to justify them from scriptural
precedent and whose results have been
disappointing. The Church as a whole
must be alive to the problems that face
its missionaries if there is not to be
great waste of energy and means.

It should do us all a great deal of
good to think through the aims of our
mission work and to state clearly the
principles which should guide us and
the methods that are right and profit
able to use in the attainment of these
aims. This will help the missionaries
on the foreign fields to continue in the
right direction. It should help to as
sure continuity of method and greater
unity of purpose. .

I think we may most comprehen
sively state in a few words the aim of
foreign missionary work as being the
establishing of truly native churches
in our case, of truly Presbyterian native
churches. But, you say, the great com
mission is our authority and charter for
missionary work, and the great com
mission says nothing about establishing
churches. It speaks of preaching the
gospel, making disciples of all nations.
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Aside from the fact, however, that the
command to baptize and to teach all
things whatsoever Christ had com
manded them must envision the
church, the fact is that the disciples in
obeying the great commission did bring
the converts together in churches
wherever they labored. Surely the pre
cedent they set is to be followed by us.
Besides, the only hope of discipling all
nations is through native churches in
each country. We shall not get very
far or preach the gospel to many people
if we depend only on a few foreign
missionaries and their paid agents in
heathen lands. But if we depend on
God the Holy Spirit working through
a church which is an organism native
to the country where it exists and that
grows and extends itself into every part
of that country and then goes on to ex
tend into neighboring countries, then
the task of evangelizing the world will
really be attacked.

What do we mean by a truly indige
nous church in a country, say, like
Africa or Korea? And how may we
go about establishing one? I would
like to present in outline form some
thoughts on these subjects and suggest
some questions and problems that may
arise in connection with them. I shall
be happy if some discussion is thereby
provoked and if men far more capable
than I may bring to light more clearly
the scriptural 'procedures that ought to
be followed.
Some Questions for Discussion

I. The comprehensive aim of our
foreign missionary work: Is it not the
establishing of truly native Presbyterian
churches? Does not the aim thus
stated sufficiently include all proper
aims, such as the salvation of the lost,
teaching the whole counsel of God,
etc.?

II. What do we mean. by a truly
native church? DC' we not mean a
church that is organized with its own
native officers, capable of conducting its
own affairs as regards the sacraments
and preaching, government and disci
pline, and finance? In this connection,
can Presbyterian churches be such
native churches from the beginning, or
must they be subordinate to the foreign
church for a considerable period, and
only gradually come to administer their
own affairs? Is it not better to have
the church begin the way we believe it
ought eventually to be conducted?

Again, to be Presbyterian, must a
church be related organically to the

home church, or may it be Presbyterian
if modelled after the home church? As
regards the sacraments and preaching,
can elders administer the sacraments,
can they preach? How soon can elders
be appointed? (See Acts.)

As regards government and disci
pline, in whose hands should these be?
Are native churches to choose their
own leaders? Who are best fitted to
judge in cases of discipline? Until the
Scriptures 'are available in the native
tongue, and well understood by the
leaders of the church, the church will
naturally need to refer frequently to
the missionaries for help in discovering
the Scriptural truths and principles in
volved. But are not native Christians
in a better position to judge the facts of
a case, and are not decisions by the
native church itself likely to be more
effective? Is not this in accord with
Pauline practice?

As concerning finances, how does
this affect the problem of establishing
truly native churches? Is it not true
that foreign standards of wages, church
buildings, furniture, etc., place an al
most impossible burden on a 'native
African church if it wants later to take
over from the mission? Do not foreign
subsidies imply and actually involve
foreign control? Do they not pauper
ize native churches and hinder and dis
courage native giving? But can the
native church finance its own affairs,
and administer its own finances?

III. What steps may lead toward the
establishing of native churches such as
are envisioned here ? We suggest (a)
thorough and widespread evangelism
by means of individual personal work,
regular preaching services, outdoor
meetings, prayerful distribution of
Scriptures and tracts, reading rooms,
bookshops, etc. Note that we do not
know where God may be pleased to
call men and to begin His work, there
fore we should sow beside all waters.
Cf. Isa. 32:30; Eccles. I I :6. "In the
morning sow thy seed, and in the eve
ning withhold not thy hand; for thou
knowest not whether shall prosper,
either this or that, or whether they both
alike shall be good." (Cf. 2 Cor. 9:6)

Secondly we suggest (b) the instruc
tion of all converts. It is important
that the whole church be taught. As
this is done, natural leaders should ap
pear. There should be specjal teaching
for these leaders that the church itself
produces and recognizes, rather than
for those the mission chooses without
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much reference to the native church.
Is there not a presbyterian parallel or
precedent for this in the requirement
that candidates for the ministry shall
have a recommendation from a church
session, and shall be taken under the
care of the presbytery?

And finally (c) there is the ordina
tion of elders chosen and recognized as
leaders by the church. The questions
arise as to what special training must
be provided for these, and as to when
pastors may be put over churches, and
what their qualifications and whence
their support.

IV. What is the place of medical
work in the foreign mission program?
Is it merely an auxiliary to evangelism,
an attraction to get people to listen to
the gospel, a means of providing a suit
able atmosphere for preaching? Or
does it have a sphere of its own, in
manifesting the compassion of Christ
through the ministry of healing? Is it
actuall y commanded by Christ? How
is medical work related to the estab
lishment of the church in a foreign
country?

V. Is secular education a proper
activity in missions? What about edu
cation for non-Christians? Is there any
Scriptural precedent for establishing
schools for non-Christians as a means
of evangelism? Does the commission
of Christ include formal secular educa
tion? Does "teaching them to observe
all things whatsoever I have com
manded you" have anything to do at
all with educational programs as we
find them conducted in many mission
fields? Has the educational method of
mission work followed by so many mis
sions not proven very expensive, ineffi
cient and unsatisfactory in results?

As to education for Christian con
verts, is it necessary to help establish
an educational system for the new
Christian community? How far is the
foreign mission obligated to go in this
regard?

Is it true, as the Rev. Harry Boer
says, that "The purpose of formal edu
cation on the mission field is not pri
marily to evangelize, but to provide
rootage and stability for the young
church, and to develop the Christian
life as such . . . The preaching of the
Gospel is the spearhead of all mission
work. If that fails to penetrate no
other force will avail. A mission activ
ity like education can only consolidate
the gains that have come out of the
preaching of the Word. It is not and
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cannot be used as an independent mis
sionary force running parallel to the
preaching of the Gospel when there is
full freedom for the proclamation of
the Word ... Evangelism aims at the
conversion of the pagan masses; edu
cation aims at the strengthening of the
Christian community and church that
have resulted from evangelism's work."

May school work for non-Christians
be engaged in by missions if govern
ments insist on it as the prerequisite
to entering a new field or remaining in
one already entered?

In conclusion let me say very seri
ously that I believe principles ought to
be discovered and enunciated in order
that as concrete situations develop they
may be considered in the light of these
principles instead of our principles and
methods being influenced too much by
the personalities and local circum
stances of the concrete problem in
volved.

Proposed Preamble Not
Adopted By ICCC

AT its Assembly last May The Ortho
dox Presbyterian Church adopted

certain changes in the Constitution of
the ICCC which it submitted for ac
ceptance by that body. These changes
included a completely rewritten Pre
amble and extended revisions in other
sections of the Constitution, The pur
pose of the changes was to safeguard
the position of The Orthodox Presby
terian Church, that there are certain
functions which are the work of the
church itself, and which cannot be
given over to a council of churches,
especially to a council which includes
non-reformed bodies.

These changes, as proposed by The
Orthodox Presbyterian Church, were
not accepted by the Council. Consider
able attention was given to them in the
meeting of the Executive Committee,
and the position they involved was
urged on the floor of the Council.
Certain minor changes that were made
in the Constitution are said to have
been made with the Orthodox Pres
byterian position in mind. We are in
formed that the revision of the doc
trinal statement concerning salvation,
as proposed by the Assembly, was
accepted.

Since the meeting of the Congress,
the Christian Reformed Churches of
the Netherlands (not to be confused

with the Christian Reformed Church in
America) have voted to join the Inter
national Council. The Dutch name of
this group is the Christelijke Gereform
eerde Kerken, and it consists of those
churches which. refused to enter the
union in 1892 of the Separation and
Doleantie movements.

Officers of the Council are the Rev.
Carl McIntire of Collingswood, N. J.,
president; eight vice-presidents-Prof.
J. J. van der Schuitt of the Nether
lands, T. T. Shields of Toronto, W. O.
H. Garman of Wilkinsburg, Pa., W.
H. Guiton of France, David Hedegaard
of Sweden, Chia Yu Ming of China,
M. Galila of the Philippines, F. Pereira
of Brazil and B. Saavedra of Chile;
General Secretary, Arie Kok of the
Netherlands; Executive Secretary, Henri
F. M. Pol of the Netherlands; Treas
urer R. F. Hamilton of Cheltenham,
Pa.

ICCC Statement on
True Ecumenicity

AM ON G the statements and resolu
tions adopted by the International

Council of Christian Churches at its
meeting in Geneva in August was one
entitled "The Church and the Reforma
tion." The text of this significant state
ment is as follows:

THE CHURCH AND THE REFORMATION

TH E International Council of Chris
tian Churches is characterized by,

and is determined to foster, both an
insistence upon the maintenance of the
purity of the Church and a devotion to
true ecumenicity. These two goals are
not in conflict, for both are derived
from and find their unity in the ac
knowledgement of Jesus Christ, the
eternal Son of God, as the only head of
the Church, and in the acceptance of
the Holy Scripture as the infallible rule
He has given to govern the faith and
life of the Church. Because of these
convictions there is a concern in the
International Council of Christian
Churches that the churches which con
stitute the Council shall indeed be true
Churches, and this means first of all
that they shall be worthy of the name
Christian.

Historically the marks of a true
Church have been recognized as being
the faithful preaching of the Word of
God, the administration of the ordi
nances according to the commandments
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tion of the individual churches takes
place, the greater will be our unity in
Christ. And so our opposition to
church union of the modern inclusivist,
doctrinally indifferent kind does not
involve rejection of the view that, in
certain situations, churches which agree
in faith and practice may and should
unite on the basis of their common
commitment to the truth.

Asin the r6th century, so now there
can be a reformation of fidelity and
power onIy as believers separate from
unfaithful, Christ-denying churches
and prayerfully seek for revival and
reformation through the outpouring of
the Holy Spirit upon those who honor
and obey His Word. The Spirit Whose
sword brings division witnesses to and
effects unity in the truth of God by
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for the unity sought is not a unity in
the truth as it is in.ithe Lord Jesus
Christ. Ecclesiastical unity. is sought
on the basis of conceptions of Christ
and of the Church which are at vari
ance with Christ's own teaching.
Therefore the modern church union
movement associated with the develop
ment of the World Council of Churches
has been destructive of true unity.

We also acknowledge, however, that
where there is spiritual unity that unity
will also express itself in the outward
visible life of the Church. We do not
close our eyes to our own imperfec
tions and lack of complete conformity
to what the Word of God teaches and
requires. Accordingly, though the
International Council of Christian
Churches exists primarily to achieve
and foster cooperation among true
Christian churches, we believe it is
essential and inevitable as we come to
gether on the basis of our unity in
Christ that we shall humble ourselves
before the Word of God and its judg
ments upon error and disobedience that
there may be increasing conformity to
the will of our King. Thus our zeal
for purity in the life of the churches
and separation from apostacy involves
a comparable concern for reformation
within. The more that such reforrna-

of Christ, and the exercise of church
discipline according to the Scriptures.
These marks have in common that they
intimate that all the life of the Church
must conform and be made to conform
to the Scriptures; that the Church exists
to be "the pillar and the ground of
truth."

Judging by this standard the Church
of the Reformation viewed the Roman
Catholic Church as a false church and
as no longer deserving the name of
"church." In our own day we are
again confronted with the tragic situ
ation that as a result of the influence of
modernism, many churches have dem
onstrated by their denials of Christ as
God and of His Word and by their
failure to display the true marks of the
church, that they do not properly beai
the name churches of Christ. In call
ing for a new reformation the Inter
national Council of Christian Churches
accordingly emphasizes the absolute re
quirement of purity of doctrine and
life in the Church and of separation
from apostacy wherever it may be
found in order that the church may be
true to Christ, her King, and be worthy
of the name Church of Jesus Christ.

In insisting upon purity and separa
tion we do not presume to claim that
sinless perfection is attainable in this
life. The constituent churches are
more or less pure according as the
Word of God is more or less purely
proclaimed and embraced. Neverthe
less, though divided and not without
spots and blemishes, there are Churches
which wholeheartedly accept the Holy
Scriptures as the only rule of Christ
and sincerely seek to submit their doc
trine and life to the test of its authorita
tive teaching. It is these churches
which are in view in the establishment
of the International Council of Chris
tian Churches.

The plurality of churches worthy of
the name is not in contradiction with
the recognition of the catholicity and
unity of the Church. There is but one
Church, scripturally called the body of
Christ. That unity is a precious fact.
Although this unity is partially con
cealed, it will come to perfect expres
sion in the world to come. And now
there is the call to realize it as fully as
possible as the church and the churches
derive their life and power from the
crucified and risen Saviour and Lord.

Romanist and modernist forms of
church union and co-operation are not
expressions of such a striving for unity,
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His gracious acts. The call for a twen
tieth century reformation in the church
and the churches is issued therefore
with deep humility because of our
grievous faults but also with a holy
resolve to be true, regardless of cost,
to the commandments of Christ the
Lord.

ICCC Statement on
Evangelism

A N OT H ER statement adopted by
the Congress of the International

Council had to do with evangelism. Its
text follows:

REALIZIN G that the attacks of un
belief upon the verities of our

Christian faith have destroyed the testi
mony of many churches, we believe the
primary task of our Bible-believing
churches is Evangelism, in obedience to
the Word of God, and that the procla
mation and defense of the Gospel is
the only effective antidote to counteract
the unbelief that is so rife on every
hand, and indeed that this pure Gospel
of Christ is the only hope for this sin
sick world.

It is the view of this Council that
the Church is the Scriptural agency
for Evangelism. As a Council we
strongly urge our constituent denom
inations to emphasize the presentation
of the Gospel to all whom they may
be able to reach directly as well as
throughout the whole world.

We would encourage on the part
of all spiritual leaders, and indeed
uponallehristians, a greater emphasis
upon the personal reading and study
of the Word, upon prayer, and upon a
personal witnessing of the saving
power of Christ for lost souls. Evan
gelism is effective only as we have
God's Word as our message and as
every believer is a soul winner. It is
urged that we sow the seed and urge
the claims of Christ, with the prayer
that the Holy Spirit may convict and
bring men to a saving knowledge of
Christ.

It is further stressed that our
churches do all in their power to con
serve the results of evangelism, that
converts be directed to churches which
are pure in doctrine and in fellowship,
free from compromise with apostasy,
where they may grow in the Faith, and
that these babes in Christ be further

established by consistent teaching of
the Word of God.

We urge a constructive, aggressive
evangelism in our churches, and dedi
cate ourselves to that end.

Christian "Reform"
Begun in China

T H E New York Times reported on
September 25 that a Communist

program for the reformation of Chris
tianity in China has gotten under way.
A state-church declaration prepared in
July has been signed by over 1,500 re
ligious leaders. This declaration spec
ifies the conditions under which
churches and missionaries will be per
mitted to carryon their activities.

These conditions are the purging of
all imperialist influence, the elimina
tion of foreign support, the education
of Christians against the evils of im
perialism, feudalism and bureaucratic
capitalism, and a program for unifying
the various sects of Christendom in
China.

The program of Communism in
other areas of the world suggests that
this development in China is but the
first step. Once the church is cut off
from outside influence, the government
will through the control of education
attempt to eliminate religious belief as
such, in so far as it involves acceptance
of any final authority other than the
authority of Communism's leaders.
Non-cooperating religious leaders will
be removed from positions of influence
and a materialistic, secularistic culture
will be promoted.

On the other hand there is a pos
sibility that this program in China may
have certain beneficial results. With
~he Chinese church thrown back upon
Its own resources, and cut off from the

influence of the Modernistic denomina
tions which have largely financed mis
sionary work there, it may be that a
simple Christian faith will have a
better chance to develop than has been
true heretofore. At any rate, foreign
financed missionary work in China ap
pears, for the time being, to be a thing
of the past.

Chosen University in
Korea; Destroyed

R EPORT S from Korea indicate that
Chosen Christian University in

Seoul has been almost completely de
stroyed during the recent battle for
that city. Chosen was a Presbyterian
institution, established by Presbyterian
missionary Horace G. Underwood in
1915. After the death of the founder,
his son, H. H. Underwood became
president. It was his wife who in
March 1949 was murdered by two
Korean Communists at the door of her
home. A grandson of the founder, and
his namesake, was with the Marines
interrogating Communist prisoners,
when information came that the Com
munists were using the University for
a headquarters. The Communists were
cleaned out. But the college buildings
were destroyed in the process.
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