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Chapters 11 and 12 then explore two themes from the Church Dogmatics, namely the
Word of God and Barth’s concept of universal reconciliation. In none of these sections
does Galli champion Barth on controversial points. In fact, he is appropriately descriptive
and cautious. As such, I would recommend the book to church laypeople who may be
curious to read something non-academic on this important figure.

Barth and Evangelicalism

In bookend sections, Galli attempts to “use Barth to help evangelicals think about our
life together as evangelicals” (xv). Galli is surely on target when he argues that “in many
evangelical circles, we have begun to equate our experience of Christ with the gospel,
and not something that comes as a result of the gospel” (144, original emphasis).
Following in the liberal tradition (consciously or not), Galli suggests that many
evangelicals “give more authority to what happens inside us than to the clear, objective
teaching of God’s Word in Scripture” (144). In this way, “many of us have become.. . .
disciples of Schleiermacher, the great apostle of religious feeling. Schleiermacher has
been born again in evangelicalism” (144). Galli’s intention, as he states carefully, “is not
to look to Barth as our theological savior” (145). Rather, the point is to be willing to learn
from Barth’s insightful critique of liberalism and apply it to our own context.

But do we need Barth for this critique of liberalism as evangelicalism? Have we
really understood Barth’s theological development and his place in theological history?
What ought officers in NAPARC churches to think about Barth and his legacy? These are
good questions to ask, and | don’t propose to answer them here. Doubtless there is much
to be learned from Barth on a variety of fronts, and this introduction may help towards
that end. However, the book did leave me with one lingering thought. Ironically, Galli’s
attempt to appropriate Barth for a critique of evangelicalism can’t avoid bringing us face-
to-face with the Achilles’ heel of Barth’s own theology, namely his understanding of
revelation and the Bible. As other scholars have noted, Barth’s “dynamic concept of
revelation . . . tends to locate the Word, not any longer in the Bible, but in man’s
experience of faith.” The view is of course “worded in terms of an act of God’s self-
disclosure, not of religious self-consciousness, but the end result is not very different.”
Pressing the point, “Not much is gained by putting the Word at the center [of one’s
theology] if the “Word’ turns out to be an elusive and mystically present ‘something’
behind and beyond the words of a book.” And therein lies the difficulty of using Barth to
fix what ails American evangelicalism; in the end, it isn’t quite so clear that Barth
escaped pietistic liberalism after all.
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Poetry

The Rain Gasped For

by Cotton Mather (1663-1728)

O Father of the Rain, Look down
Upon us from on high;

If thy Land be not Rain’d upon,
What Lives on it will Dy .

Lord of the Clouds; In thee we hope;
Thine all the Bottels are;

Except Thou open them, a Drop
won’t fall upon us here.

If thou make Heav’n as Brass, and burn
From thence the groaning Field,

Thy Earth will soon to /ron turn,
And no Production yield.

O Let thy Seasonable Rain
Drop Fatness on our Soyl;
And grant to most unworthy Man
The Harvest of his Toil.

But, O my SAVIOUR, in a Showre
Of Righteousness descend:

Gifts on me, with they SPIRIT poure;
And Life that cannot End.

Yea, come upon a World forlorn,
And with a Quickening Dew,

Make thou Mankind, of Water born,
Tho’ Dead, their Life Renew.

In the mean time, thy Ministers ,
As Clouds, how Fat and Bright!

May they upon Salvations Heirs
Distil Things Good and Right.





