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Salvation by God’s grace

Justification by Faith

Did you know that the Bible was
the most studied book of the
Middle Ages? The general opinion is
that the Bible was virtually a lost book
during those centuries. As a matter of
fact, however, there was no dearth of
biblical sermons and commentaries in
this period. In countless monasteries
and educational centers of Europe men
gave themselves to study of the Bible.
Moreover, the language and the con-
tent of Scripture permeated medieval
thought.

Why, then, was the sixteenth cen-
tury Reformation so desperately
needed? The answer is that the study
of the Bible in the Middle Ages was
restricted to the cloister and the school.
The masses were illiterate people who,
though they had some notion of the
content of Old and New Testaments
through visual aids and oral teaching,
were ignorant of the message of the
Bible. Even the professional religion-
ists whose work was to study the Bible
did not understand its message, be-
cause they obscured it with their fanci-
ful and mystical interpretations.

The Reformation was born nearly
four hundred and fifty years ago when
the key was rediscovered which un-
locked the meaning of the message of
God’s Word. That key is Jesus Christ.
Once again sinners could rejoice in
the knowledge that a holy and merci-
ful God had pardoned all their sins,
past, present, and future. And why
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was God so merciful? Because sinners
had changed and were more worthy
of his favor? Not at all. But rather,
because of Jesus Christ, for whose sake
God would accept sinners as righteous
in his sight, through their receiving
this only Savior by faith alone.

Would you know what I meant if
I used the expression, “justification by
faith”? Perhaps you would agree with
Professor Paul Tillich of Harvard who
wrote: "(Justification by faith) is so
strange to the modern man that there
is scarcely any way of making it in-
telligible to him. And yet this doctrine
of justification by faith has divided
the old unity of Christendom; has torn
asunder Europe, and especially Ger-
many; has made innumerable martyrs;
has kindled the bloodiest and most
terrible wars of the past; and has
deeply affected European history and
with it the history of humanity. This
whole complex of ideas which for
more than a century . . . was discussed
in every household and workshop, in
every market and country inn . . . is
now scarcely understandable even to
cur most intelligent scholars. We have
here a breaking down of tradition that
has few parallels.”

One can almost hear the sigh of
relief that such a tradition is breaking
down. It has now become scholarly to
say: here is a doctrine that has divided
Christendom; a divided Christendom

(continued on next page)




is very bad; therefore, away with the
culprit responsible for this crime.

_ 'The truth of the matter is that here
1s a precious and basic element of the
Christian gospel which has always
been in the Bible. Christendom be-
came divided when many rejected this
teaching, and Christendom can only
be reunited when Christians agree to
receive this blessed Book as the au-
thoritative Word of the living God,
and to believe its doctrine.

Biblical Truth

Paul wrote to the Romans, “There-
fore, since we are justified by faith,
we have peace with God through our
Lord Jesus Christ.” It was the under-
standing and personal appropriation of
this divine promise that gave birth to
the Reformation. Were Luther, Calvin,
Zwingli, Farel, and Knox all wrong?
And are the principal creeds of Chris-
tendom - Lutheran, Presbyterian,
Episcopal, Congregational, Baptist —
all mistaken in their clear affirmation
of this teaching of the Bible? Shall we
attempt to dress this scriptural doc-
trine in the garb of radical reinterpre-
tation, disguising our rejection of it as
“fresh insight’"?

Perhaps these few observations may
serve to emphasize once again that the
Bible is not on trial before the tribunal
of twentieth century man, but that
modern man is on trial before the bar
of God and of his holy Word. We
must take our stand wnder the Word
of God, not above it. So that the bur-
den of proof is with man to show
that his brand of Christianity is fully
conformable to our historic Christian
faith as set forth in the Scriptures of
the Old and New Testaments, and as
infallibly certified by our Lord and
his holy apostles.

Just what is this thing called justi-
fication by faith? Let us note first of
all that it arises out of the funda-
mental question of man’s relationship
to God. What shall that relationship
be? One of fear or love? Certainly
not of fear. We do not want to look
upon God as a disobedient child does
who trembles at the thought of his
father coming home from work. Thus
did Adam hide from God. And why?
Because he was guilty. And why did
he feel guilty? Up until very recently,
modern psychology would have an-

Therefore, since we are justified by fai ]
. y faith, we have peace with
God through our Lord Jesus Christ. !

swered that Adam and Eve were not
guilty; they were sick. They were not
responsible for their condition. In other
words, let’s not use the word siz.
That is a ‘swear’ word, not only in
modern psychology, but also in the
modern church.

It is refreshing, therefore, to dis-
cover that “'sin” is coming back to the
vocabulary of psychiatry. A past presi-
dent of the American Psychological
Association pens these significant
words: . . . the so-called neurotic is
a bona fide sinner, his guilt is from
the past and real, and his difficulties
arise not from inhibitions but from
actions which are clearly proscribed,
socially and morally, and which have
been kept carefully concealed, uncon-
fessed, and unredeemed.” And churches
and clergymen who are amateur dab-
blers in psychiatry should ponder these
words of the eminent psychologist:
“At the very time that psychologists
are becoming distrustful of the sick-
ness approach to personality disturb-
ance and are beginning to look with
more benign interest and respect to-
ward certain moral and religious pre-
cepts, religionists themselves are being
caught up in and bedazzied by the
same preposterous system of thought
as that from which we psychologists
are just recovering.”

Reality of Sin and Guilt

Let us hope that both psychiatry
and the church are getting back to the
Scriptures which have insisted upon
the reality of human sin and guilt. The
apostle John wrote, “If we say we
have no sin, we deceive ourselves, and
the truth is not in us.”” And, mind
you, those words were directed to
Christians!

It is the universal human condition
that forms the necessary background
for the teaching of justification by
faith. Basic to justification is pardon.
The Shorter Catechism defines it as
follows: ‘“Justification is an act of
God’s free grace, wherein he pardons
all our sins, and accepts us as right-

Here is the second in a series of
messages oviginally prepared for radio
by the pastor of Covenant Owthodox
Presbyterian Charch, Rochester, N. Y.

eous in his sight, only for the right-
eousness of Christ, imputed to us, and
received by faith alone.”

I am aware that to many this idea
represents “'cheap grace.” But let me
ask you: What alternative plan is
there for bringing sinful men back
into the favor of their God? Qur sin-
ful past we cannot erase, nor can we
live in the future without sin. Daily
we sin against God and his holy law
in thought, word, and deed. If we
cannot save ourselves, how will salva-
tion come? God could never take us
back to himself without demanding
the penalty of our sin against him,
and he could not abandon his justice
which insists that sin must be pun-
ished, unless he were to abdicate his
throne and no longer be God. What
did he do, therefore? Rather than let
us perish eternally, he chose the in-
credible alternative of providing his
own Son as our substitute, to do what
we could not do but what had to be
done if we were to be saved.

The Only Way

1 am well aware of the objections
to this central teaching of holy Scrip-
ture. I know how even in the church
men decry the idea of believing in a
God who, as they caricature it, “must
have his pound of flesh.” But the
point is that they are not arguing with
me. Their grievance must be with God
who in the Bible has revealed his
method of salvation. And it is the
only way of salvation, for there is no
salvation except in Jesus Christ. That
is why Paul gloried in the cross of
Christ. You see, once you acc?t God's
verdict that you ate a sinner deserving
the penalty of sin and unable to save
yourself, then you must see that if you
are to be saved at all and know the
eternal favor of God it must be by
pure grace.

None other Lamb, none other Name,

None other Hope in heav'n or earth

or sea,
None other Hiding-place from guilt

and shame,
None beside thee !

The Reformation speaks to us of
justification by faith alone. This ex-

(continued on uage 117)
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Why I Believe the
Westminster Confession of Faith
Is Valid for Today

he Westminister Confession of

Faith is still the official creed of
most Presbyterian denominations. But
if present trends continue it will not
be so much longer. The largest Pres-
byterian body in the world is consid-
ering the adoption of a radically dif-
ferent confessional statement. Several
Presbyterian denominations are in-
volved in union negotiations which en-
vision brief ecumenical formulations to
replace the Westminster Standards.
And even from those who might be
expected to defend these venerable
documents we sometimes hear cen-
sorious remarks.

Now we mention all this for a
reason. It is because we are well aware
of the fact that we may seem to be
devoted to a ‘lost cause’ when we con-
tend for the Westminster Confession.
Indeed, if popular opinion were a re-
liable guide in these things it would
be a ‘lost cause’ indeed. For the West-
minster Confession of Faith is cer-
tainly not highly esteemed today even
by most Presbyterians. But in spite of
all this we are still prepared to con-
tend for the Confession. After all, the
cause of truth is never lost. And we
are bold enough to say that the argu-
ments in defence of the Westminster
Confession are simply truth itself. So
we proceed to candidly state our rea-
sons for believing this Confession to
be a valid formulation of the truth for
the needs of our day.

1. IT IS BIBLICAL

Our first reason for defending the
Westminster Confession of Faith 1s the
fact that it is faithful to the Bible.
This we would emphasize more than
anything else. After all, there is noth-
ing so important in a confession or
creed as fidelity to the infallible Word
of God. And the truth is that this par-
ticular creedal formulation excels all
others precisely in this: that it gives
so accurate and balanced a summary of
what the Bible teaches.

The writer of this article was once
a member of a Presbyterian denomina-
tion which renounced the Westminster
Confession by adopting a brief mod-
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ern creed. He also attended a Presby-
terian Seminary in which this West-
minster Confession was ridiculed as an
outmoded relic of antiquity. In fact,
it was this ridicule which stimulated
curiousity leading to a careful study of
its teaching, and to a very interesting
discovery. The learned professors who
ridiculed the Confession did not agree
among themselves as to the most basic
teachings of the Bible. They were not
able to make a plain and unambiguous
statement of what they themselves be-
lieved. They could only state clearly
what they did not believe, as they criti-
cized the Westminster Confession.

But when the writer studied the
Confession the contrast was amazing.
Here he found clear statements. Here
he found, not doubts, but strong af-
firmations. One could accept these
statements, or reject them, but one
could not say that they were obscure
or ambiguous. Nor could one say that
they contradicted the Scripture. To the
contrary, the most impressive thing
about this Westminster Confession was
the abundance of scriptural support.
And perhaps the most impressive con-
firmation came from these sceptical
professors themselves. For they would
sometimes admit that /f one could be-
lieve the Bible to be infallible he
would then have no alternative but to
accept the teaching of Westminster.
(It was only that they did not accept
the Bible as the inerrant Word of
God.)

Now it is here that we discover the
weakness of the criticisms we hear
today against the Westminster Confes-
sion. We hear that it is now ‘out of
date’. It is said to be ‘too theological’.
Some say it is ‘too elaborate’. While
others censure it for being ‘scholastic’.
Yes, we hear many things alleged
against the Westminster Confession of
Faith. But it is very easy to condemn
this document in general terms, and
quite another thing to prove the
charges in anything specific. And the
stubborn fact is this: that no one has
ever yet produced a Confession of
Faith that even rivals this one in point
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of faithfulness to Scripture. So again
we repeat our assertion: this Confes-
sion excels all others precisely because
it is so accurate a summary of the
teachings of the Bible. We cannot
prove this, of course, in a brief article
such as this. But we can invite our
readers to prove it for themselves —
by securing a proof-text edition for
their own diligent study.

2. IT IS VINDICATED BY HISTORY

Our second argument in defence of
the Westminster Confession is drawn
from the history of the church. We
say this because church history, from
the doctrinal point of view, is just a
way of seeing how the Holy Spirit has
led his believing people into the
knowledge of the truth. The great
creeds of the church are landmarks of
the way. Consider the way it stands.
We begin with a very brief formula-
tion of doctrine in the second century,
which is commonly called the Apos-
tles’ Creed. After this came the doc-
trinal controversies about the doctrine
of the Trinity and the two natures of
Christ. As a consequence of these trials
the church came to a more sure and
complete grasp of the truth. So we see
the church making further declaration
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of its faith in the Nicean and Atha-
nasian Creeds, and in the Christology
of Chalcedon. And observe one very
important fact. In each of these for-
mulations, matking the history of our
faith, there is a2 more complete exhibi-
tion of the truth. In each instance the
church confessed more than ever be-
fore amid the unbelieving world. As
Dr. J. Gresham Machen once said,
“All real doctrinal advance proceeds
in the direction of greater precision
and fullness of doctrinal statement.”

Perhaps even more important than
this, is the fact that once the work
of clear formulation was finished in a
particular realm of doctrine, it was
tinished for all time. As Dr. B. B.
Warfield once said, concerning the
formulation of Chalcedon, “There is
nothing here but a careful statement
in systematic form of the pure teach-
ing of the Scriptures; and therefore
this statement has stood ever since as
the norm of thought and teaching as
to the person of the Lord.” This wit-
ness is true. And we see it quite clearly
in the work of the Reformers. When
the Reformation came, the entire body
of creedal truth which had been for-
mulated in the ancient church, was
preserved.

Machen Quoted

When the Reformed Churches drew
up their own Confession, they were
careful to include within them the en-
tire doctrinal heritage of the creeds of
the ancients. As Dr. Machen again
reminds us, “We need not be too
much surprised to discover that this is
the case. The subject matter of Chris-
tian doctrine, it must be remembered,
is fixed. It is found in the Scriptures
of the Old and New Testaments, to
which nothing can be added.” In other
words, what the ancient church dis-
covered in the Bible, and accurately
defined (in their doctrine of the Trin-
ity, and of the person of Christ), can
never be changed for the simple reason
that the Bible still preaches today ex-
actly what it taught then.

And for our part we are fully per-
suaded that the definitions of the
Westminster Assembly will likewise bz
preserved in the true church of God.
Of course the day may well come
again, when new confessions will be
made in faithfulness to Scripture. Out
of the conflicts of the past three hun-
dred years there is doubtless a harvest
to be gathered. But of one thing we
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can be sure: the Holy Spirit will never
lead the church to the sort of con-
fesston that contains less truth than the
Westminster Confession. Rather will it
encompass even more truth in crystal
clear definition, just as the West-
minster Confession contains the whole
teaching of Nicea and Chalcedon plus
the doctrinal advances of the Protes-
tant Reformation.

But the point that must be stressed
just now is that the time has not yet
come for such a new Confession. We
cannot possibly go beyond the Con-
fessions of the Reformation while the
church has largely fallen away from
the truth which is already defined.
No, we shall first have to recover our
hold upon the principles of the faith
from which we have so grievously
fallen. Only then — when multitudes
again come to know and believe the
truths into which the Lord already has
led his church—will it be time to talk
seriously of going yet beyond.

But even then, let us never forget,
the Westminster Confession will still
be valid. It will be just as valid for
that day, as the ancient creeds are for
today. And the reason is this: truth
does not change. Nor do creeds go out
of date when they are faithful to the
Scriptures. Nor will any Confession
ever go beyond Westminster except
by first taking up into its very warp
and woof the teaching it contains.

3. IT IS SANCTIONED BY
EXPERIENCE

The third reason for defending the
Westminster Confession is the testi-
mony of experience. No, of course we
do not suggest that the Confession is
essential to a saving Christian experi-
ence. Nor do we mean to imply that
a mere knowledge of this ff())rm of
sound words will produce that saving
experience. What we mean is simply
this: when a man is really a Christian
he will be such only because the teach-
ing of this Confession is a true account
of things. And he will never under-
stand his own experience unless he is
acquainted with this teaching. We
speak whereof we know.

The writer himself was once an un-
believer, who came to eternal life
through Jesus Christ. But at the time
he could not comprehend his own sav-
ing experience. He could not explain
what had happened to himself. He
only knew that whereas he once was
blind, now he could see. But then he
became acquainted with the truth of

the Bible so clearly summarized in the
Confession. And what a strange—and
at first unpleasant — thing it was to
learn these truths. Take, for example,
Chapter VI of the Confession, which
teaches that “we are utterly indisposed,
disabled, and made opposite to all
good, and wholly inclined to all evil”
by nature. Or think of the teaching of
Chapter III, which traces the believer’s
salvation to the sovereign election of
God, saying that “some men and an-
gels are predestinated unto everlasting
life, and others foreordained to ever-
lasting death.”

Confession Quoted

Or consider the teaching of Chap-
ter X, in which we see how a dead
sinner is actually brought to Christ!
“All those whom God hath predesti-
nated unto life, and those only, he is
pleased, in his appointed and accepted
time, effectually to call, by his word
and Spirit, out of that state of sin and
death in which they are by nature, to
grace and salvation by Jesus Christ.”
And on and on we might go.

Now we know how these things will
sound to every unbeliever. We also
know how they can sound, at first,
even to those who have experienced
the saving grace of God. For it is no
natural thing for even a believer to
give the credit all to God. But for the
writer, at least, it is settled. There is
nothing else to be said. When we look
at the natural depravity of our own
heart, we can only confess that the
teaching of Chapter VI is a true de-
scription of our heart. When we hon-
estly consider the gracious dealings of
God, we can only say that in our case
at least, it was God who elected us
before we were able to choose him.
And we know by the testimony of
grace that it was the Spirit who made
us alive while we were yet dead in
trespasses and sin. To some these
teachings are obnoxious. But for us
it is not so. For we know that if these
wonderful doctrines of the Confession
were not true, there had been no hope
at all for us.

It is sometimes said that the West-
minster Confession of Faith no longer
speaks the language of today. Perhaps
this is true, in a certain sense of the
word. Perhaps it is true because we
have forgotten the language of God’s
gracious dealings with men who de-
serve his wrath and curse. Perhaps 1t
is because we have become too ac-
customed to a superficial view of the
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gospel of Jesus Christ. But one thing
we know, and that by experience: the
language of the Confession of Faith
is the language of our heart.

4. THE CONDITION OF THE

CHURCH

The last argument we present in de-
fence of the Confession of Faith is
the present condition of the church.
And what is that condition? Is it not
lamentable indeed? To say that multi-
tudes are ignorant of the first prin-
ciples of the gospel would hardly be
too strong. To say that there is great
doctrinal confusion and uncertainty
would be a mere understatement. But
what is the reason for it all? Is it not
that we have too long ignored our
heritage of faith? We say “ignored”
because the remedy is very close at
hand.

it was Charles Haddon Spurgeon,
the great Baptist preacher, who once
made the statement that there was
more to be learned from the formula-
tions of the Westminster Assembly
than from many volumes of the theo-
logical literature of the day. And the
same could be said today with even
greater justification. Nor is this trea-
sure merely open to the theologically
trained. To the contrary, it was written
expressly for the instruction of the
whole company of God’'s own people.
And there have been times in the past
when vast multitudes of Christians
were able to give a reason for the
hope that was in them, because they
studied this Confession.

There once was a time when many
2 humble Scot was a solid theologian.
And little wonder. For then were
earnest Presbyterians well instructed in
the faith. They learned the Shorter
Catechism when they were children.
And they went on to the vast and high
theology of the Confession as adults.
Just imagine what this meant in the
life of the church. And imagine what
it would mean today if this Confession
once again lived in the minds and
hearts of men. Yes, this is the answer
to the present state of affairs. It is to
seek again the faith of our fathers as
the joy and strength of our souls.

And best of all, it is actually hap-
pening in various places. For we our-
selves have heard of Christians in vari-
ous parts of the world who have re-
discovered the riches of this Confes-
sion. Dispensationalist Baptists have
found here a pure system of doctrine,
and have renounced their former pov-
erty for the riches of the Reformed
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Faith. Creedless Evangelicals have
turned to this treasure of sound teach-
ing after growing weary of a super-
ficial faith. And Presbyterians too have
begun to awake to the fact that they
would be very foolish indeed to for-
sake this precious “birth-right” for
ecumenical “pottage.”

It is sometimes said that we need a
new faith for a new day. But what
ate we given by those who make such
statements? We are given statements
intended to show how little of truth
we can get along with and still be
Christians. We are given definitions
that are as vague as it is possible to
be while still sounding pious. And
when we turn from these modern
statements to the Westminster Confes-
sion what do we find? As Dr. Machen
said nearly thirty years ago, “Instead
of wordiness we find conciseness; in-
stead of an unwillingness to offend,
clear delimitation of truth from error;
instead of obscurity, clearness; instead
of vagueness, the utmost definiteness
and precision.” And that is what we
need today. We do not need a nmew
faith for a new day. What we need is

the true faith; and that faith is still
nowhere so wonderfully summarized
as in the Westminster Confession of
Faith.

CONCLUSION

We realize that we have put the
matter strongly. And we have intended
to do this. But we add these last re-
marks to avoid all misunderstanding.
We do not at all place the Westmin-
ster Confession on the same level with
the infallible Word of God. We do
not consider ary writings of men to
stand above criticism or correction.
And we are quite prepared to listen
to anyone who is willing to prove
from the Bible that the Confession
goes astray. But again we speak what
we know—from the present state of
the church—from our own experience
—from our knowledge of church his-
tory—and our study of the infallible
Word of God—and it is simply this:
on all these considerations the West-
minster Confession stands. We sin-
cerely receive it as our own testimony
of faith. And so we rise without hesi-
tation to defend it as valid for today.

Georgian (from page 114)

perience of being in God’s favor be-
cause of the righteousness of God's
Son becomes ours by faith. Calvin has
put it well, when he said that faith
1s like an empty vessel. So we come
empty, with the mouth of our soul
open, to implore the grace of Christ.
Only in this way can we receive Christ
and all the benefits he merited for us
on the cross.

But let us beware right at this point.
Let us not make the mistake ofP sup-
posing that this faith which receives
Christ is owr contribution to salvation,
as though God’s part is providing
Christ while our part is to believe. The
Scripture teaches us that we are saved
by grace through faith, and even that
faith is not of ourselves, but the gift
of God. Faith is but an instrument.
It is a discarding of all confidence in
self and relying solely on the assurance
of mercy contained in God’s gracious
promise of salvation to all who be-
lieve. Faith is to call on the name of
the Lord. Faith is to pray earnestly
that God will help you to come to the
Savior.

Faith and Its Fruit

The difference between faith and
all other methods of obtaining God'’s

grace is illustrated in the life of Paul
before his conversion. He, like many,
was knocking himself out trying to
please God and gain status in God’s
sight by his own religious life. God
had to show him how useless was the
attempt. In heaven no one will be able
to say, “Thank God I am here by his
grace and by doing my best to coop-
erate with God by living a good life.”
In heaven God will be praised for his
matchless grace which alone is respon-
sible for our salvation, from start to
finish. “Salvation is of the Lord.”

Then, once 2 person is justified by
faith alone, and not by faith plus
human effort, God expects him to de-
monstrate his new life by living to the
gloty of God. This is where Chris-
tianity comes right down to earth. It
is not the professing Christian who is
always saying, “Lord, Lotd,” who is
pleasing to God — but he who daily
does the will of his heavenly Father.

In closing let me confront you with
these solemn words from the lips of
the Savior himself: “He who believes
on the Son has eternal life; but he
who does not obey the Son shall not
see life, but the wrath of God abides
on him,” Have you come to the Son
of God in the obedience of faith in
him as your only Savior?
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SPECIAL SYNOD OF THE REFORMED CHURCH IN JAPAN —20TH ANNIVERSARY

Twentieth Anniversary Year

Tokyo, April 28-29, 1966

The Reformed Church in Japan

Declaration

On this day of the commemoration
of the twentieth anniversary of
the founding of the Reformed Church
in Japan, remembering the faith and
zeal manifested at the time of the
founding of our church, we pledge
anew to dedicate ourselves and all
things to the glory of God.

Retrospect

We realize that it was the unfath-
omable purpose of God to raise up
the Reformed Church in Japan, in
answer to the prayers of those who
were longing for the establishment of
a nation and church subservient to his
will, on that day of April 28, 1946,
when Japan was devastated and
scorched by the war. Truly, the birth
of the Reformed Church in Japan, ini-
tiated by Japanese Christians who were
convinced that Christian theism was
the sole foundation for a new Japan
and who sought to establish a church
whose creed and polity followed faith-
fully in the succession of Reformation
heritage, was an epoch-making event
in Japanese ecclesiastical history.

While we are humbly conscious of
the great responsibility laid on our
church, the path which she must tread
has been clearly set forth in her *De-
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claration of the Reformed Church in
Japan” enunciated at the time of her
founding. Looking back over the past
twenty years, we are deeply conscious
of our sinful failings and weaknesses
which prevented our adequately ful-
filling this solemn responsibility com-
mitted to us. Nevertheless, we grate-
fully acknowledge the grace of God,
who, from a small group of eight
churches and some 200 members, in-
creased it till now there are some 65
churches with over 4,000 members.
God has further enabled us to com-
plete the official translation of the
Westminster Standards as our creed,
to maintain and operate the Kobe Re-
formed Theological Seminary, and to
develop step by step a Presbyterian
form of church polity.

History

In the beginning, when the human
race fell into sin in Adam, God insti-
tuted the covenant of grace, redeeming
man in Christ, and uniting in one
through Christ all things in heaven
and on earth. This covenant of grace
was fulfilled in the Incarnation, the
Cross, and the Resurrection of Christ,
and will be completed at his Second
Coming.

History, under God’s leading, which
is based on this covenant, is moving
toward the eschatological glory, through
the proclamation of the gospel of
Christ by the church. Standing on this
biblical perspective of history, we seek
to fulfill our task of proclaiming the
gospel in the world, as a particular
branch of the church of Jesus Christ.

Worship

The life of the church centers in its
worship. The church as a type of
heaven, in which God dwells with
man in Christ, reveals herself clearly
in her worship on the Lord’s Day.
The God-centered life-view of our
church, whete all of our life is for the
glory of God, is most clearly confessed
in her strict observance of the services
of the Lord’s Day. For God dwells
by his Spirit among his people in the
services where the Word is read and
preached, and where the people re-
spond to its claims in obedience.

Theology

Accordingly, the systematic grasp of
God’s Word, viz., theology, is an in-
dispensable element in the vital life of
the church. It must be our primary
endeavor to learn systematically the
Christian truths revealed in the Scrip-
tures, in the light of the historic, Re-
formed theology.

To be sure, theology is no mere
speculation, but the study of the Word
spoken by the living Christ to man
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in his actual situation. And it is the
urgent task of a living theology to
present clear life-principles based on
the sovereignty ot God to our present
secular society that is rapidly becoming
religiously indifferent.

The church must become one body
to engage in a spiritual warfare, pro-
claiming and living by the principles
ot Christian theism, which is based on
the sovereignty of God the Creator,
the forgiveness of sin through the re-
demption wrought by the only begot-
ten Son of God Jesus Christ, and on
the regeneration and sanctification of
the Holy Spirit, and these are built
upon the norm of the infallible Word
or God.

It is our earnest hope that the theo-
logical struggle of our church will re-
sult in our tormulating our own cree-
dal confession which we can confess
before God and before man.

Evangelism

Lest the claims and practices of the
Christian-theistic world-and-life view
petrity into a mere cultural activity,
e church must energetically engage
in evangelism which shall proclaim the
gospel ot forgiveness of our sins by
ratth.

We not only believe that the Holy
Spirit  himselt directly saves men
through the Word, but are constantly
aware of our responsibility to evan-
gelize the world, this mandate being
committed to us by the risen Lord
Jesus. The vitality of our church is to

e translated into evangelistic activi-
ties. in relation to the practice of evan-
gelism, the teaching and example of
our Lord Jesus Christ shows us that
it must not merely be by words only,
but in works of love as well. The
evangelistic task of our church must
therefore be the harmonious expression
of theology and love issuing in dia-
conal ministry.

When we humbly reflect on the de-
velopment of our church since its
founding, we find that our church
owes greatly to the contributions and

This "Declaration” was adopted at
a Special synod commemorating the
20th anniversary of the Reformed
Church in Japan on April 28, 1966.
It was forwarded to us by the Rev.
George Uomoto, who modestly de-
scribed it as a “rough’’ translation into
English. We are certain that it is
smooth enough for our readers!
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cooperation of the various Reformed
and Presbyterian churches throughout
the world. We express our heartfelt
gratitude to these various churches of
the world holding to the one Re-
formed faith, and pledge ourselves
that with devoted raith our church
will promote the task of evangelism
throughout Japan, nay, to the ends ot
the earth.

Unity

Holding to the catholicity of the
church ot Christ, we seek to execute
the responsibilities of our church in
relation to the fellowship and coopera-
tion of the various churches through-
out the world. This is a fellowship
based on the unity of faith, and 1s
fundamentally different from the com-
promising ecumenical movement which
1s at the expense of Christian truths.
We believe that it is the will of
Christ, the Head of the church, that
the church on earth, which is spir-
itually one, should express visibly her
basic unity in doctrine and church
government.

Prayer

We realize that the development of
the kingdom of God is not by works
of man, but by work of the Holy
Spirit working through man. As our
cnuich seexs to rulfull her sacred task
in conformity to his will, she must
do so in constant, earnest prayer. Only
as our church engages in her theology
and evangelism in constant prayer, will
she be able to stand as a church filled
with the abounding power of the Holy
Spirit.

We earnestly desire that the prayer-
ful life of our church may be blessed
by his grace.

Believers

God has granted the glorious pri-
vilege equally to every believer, called
of God, to participate in this ministry
of our church, as she pursues her way
toward the high andP arduous goal.
Believers must study and spread this
Word of God in the midst of their
present daily life. The theology and
evangelism of the church has its roots
in the concrete struggle of faith of
every believer linked to Christ who
seeks to be obedient to God’s Word
here on earth.

To establish a family which is
founded on God’s covenant is the first
step in the concrete embodiment of
our service to God. On the basis of a

family consecrated to God, each be-
liever can serve God as his witness,
utilizing his own gitts given by God.
When the omnipotent God redeems
mankind through his church, it is clear
from the example of the apostolic
church that he endows each one of his
people with power from the Holy
Spuut and thus manifests his glory. it
is our earnest desire that, following
the example of the apostolic church,
each one ot our members may be filled
with the Holy Spirit, so that God may
be glorified in the establishment of
our church in our own land.

The Present Challenge

At present, when life-and-world
views are rapidly changing due to the
recent astounding advances in scien-
tific technology, it is the ardent wish
of every society to realize its freedom
and to recover its “humanity” which
has been lost in a mechanistic culture.

Closer at home, the amazing eco-
nomic recovery and prosperity of Japan
has been called a “world miracle,” but
if we reflect on the spiritual condition
of our people, we can no longer ig-
note the spititual vacaum and con-
fusion in their midst.

In this present age, when the old
traditional authorities have lost their
power and many are groping after true
authority, it is our firm conviction
ever since the founding of our church,
that we must believe in the Reformed
faith, in obedience to the authority of
a holy God, the God of nature and
history, for it alone provides freedom
and real joy of salvation, and it must
be this principle by which not only
our people, but the whole world, must
live.

Standing on the eternal Word of
God that will never pass away, we
hereby pledge ourselves to combat
every form of atheism, to proclaim the
sovereignty of God in every realm of
life, in season and out of season, till
the Lord comes again.

“For of him, and through him, and
to him, are all things: to whom be
glory for ever. Amen.”

DIRECTOR OF NURSING WANTED
for a Psychiatric Hospital in Ontario,
to open in July 1968. Should be avail-
able shortly for organization and psy-
chiatric post-graduate training. B.Sc.N.
preferred. Standard salary. Apply to
A. Vandermaas, M.D., President, Salem
Christian Sanitarium Assoc., Inc., 10
Norris Place, St. Catherines, Ontario.
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A message in a monolog

My Name Is John

My name is John, a disciple of
Jesus of Nazareth and later an
apostle of Jesus Christ. I would like
to step out of the pages of Scripture
and history in order to tell you some-
thing about myself. I trust that as I do
this you will come to learn some-
thing more about Jesus Christ, because
that has always been my chief concern.

I suppose that you are inclined to
think of me as a rather mild-mannered
person known as the “beloved dis-
ciple.” I don't want to disillusion you
but I also had to grow in grace and
in the knowledge of Jesus Christ. For
your encouragement I would like to
add quickly that by fellowship with
Christ I did gain 1n knowledge and
acquired that large measure of assut-
ance which I came to possess as a
child of God. And I believe that the
same possibility exists for you.

In my youth I was a person full of
energy—you. remembet I was desig-
nated by Mark in his Gospel as a
“son of thunder.” In my early days of
discipleship I was inclined to be in-
tolerant — maybe that surprises you.
But Mark had occasion to report my
words, “We saw one casting out de-
mons in thy name; and we forbade
him, because he followed not us.” I
meant well, but the Lord corrected me.
He said, “Forbid him not, for there
is no man who shall do a mighty work
in my name, and be able quickly to
speak evil of me. For he that is not
against us is for us.”

Fisherman

You recall that Jesus had called me
one day while I was busy at my work. I
was mending nets at the time. I was a
fisherman in partnership with my
brother James when I was called by
the Master. At the beginning I did not
realize all that discipleship required.
It is obvious that as a disciple of
Jesus of Nazareth I had a great deal
to leatn, but I also had a great deal to
unlearn. For some time we disciples
considered ourselves to be the guards
and guardians of Jesus of Nazareth.
We considered it part of our duty as
disciples to protect Jesus from too
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much activity. We thought we had the
responsibility to keep people away from
him. But we had to learn that Jesus
of Nazareth was genuinely interested
in people.

I remember the time when the
mothers and the little children came.
We thought the Master was too big
a person to be bothered with little chil-
dren and anxious mothers. But he cor-
rected us when he said, '‘Suffer the
little children to come upto me and
forbid them not, for of such is the
kingdom of heaven.” We did about
the same thing in connection with
those Greek proselytes who wanted to
see Jesus. We innocently and ignorantly
wanted to keep them away from Jesus.
We thought he was too busy to deal
with “little” people. How wrong we
were ! This you know too.

Jesus always saw people as image-
bearers of God. It seemed that he had
such clear insight into people; he
could see what we did not see, namely,
the potentiality in persons. He saw
what God's grace could do, and what
God’s power could do in the work of
rehabilitation. I would just like to
suggest that you consider this for your
life—what great things God can do.

Son of Thunder

On one occasion on a trip from the
north country to Jerusalem we went
through Samaria. The Samaritans
would not show us any hospitality, so
in anger my brother James and I said,
“Lord, wilt thou that we bid fire to
come down from heaven, and con-
sume them ?” It sounds rather strange,
doesn't it, for the “apostle of love” to
be talking in anger. Jesus rebuked us.
He said, “The Son of Man came not
into the world to condemn the world,
but to give life.” We deserved the
rebuke; and I can say the same thing
about all his admonitions-—they were
difficult to bear—I don’t want to min-
imize that—but they were all done in
love, and we came increasingly to ap-
preciate that aspect of the Savior’s ad-
monitions.

Perhaps the greatest lesson I learned
in my life of discipleship with Jesus

of Nazareth was that true leadership
is reflected in service. It was a lesson
learned which I practiced as much as
I could in my later discipleship. I con-
tinued to remember that love is service
and service is true leadership. I came
to that conclusion by a rather difficult
road. Let me tell you about that.

One day my mother whose name
was Salome and who was a sister of
Mary, the mother of Jesus, came to
Jesus with a special request. She said,
“Command that these my two sons
may sit, one on thy right hand, and one
on thy left hand, in thy kingdom.” In
eastern countries it was customary to
have three thrones—one for the ruler
and then two for his assistants. My
mother wanted these two places of
honor for James and myself. Salome,
my mother, was a disaple of Jesus.
She had heard him speak about the
kingdom of heaven, the kingdom of
God, and I don’t think she really be-
lieved that this was going to be an
ordinary earthly kingdom or govern-
ment. But she believed that no matter
what the kingdom was, there surely
would be some places of honor and
she desired these places for her two
sons because of maternal affection.

I am frank to confess to you that
James and I did not oppose our
mother when she made this request.
Mother thought that Jesus would act
favorably upon her request because of
the family connection. Mother was
also a follower of Jesus, and James
and I were among the first to be
called into discipleship. She also knew
that Jesus had a very affectionate re-
gard for James and myself as we were
members of the inner circle of dis-
ciples.

Admonished by Jesus

Jesus showed us by his reply that
she mistakenly applied earthly stand-
ards to the kingdom of heaven. Per-
haps you remember the words of the
Lord, “Ye know that the rulers of the
Gentiles lotrd it over them, and their
great men exercise authority over them.
Not so shall it be among you: but
whosoever would become great among
you shall be your minister.”” Then he
spoke of his ministry: of coming to
give his life as a ransom for many,
highlighting the truth that service is
most important in his kingdom. It was
most important for himin his min-
istry, and he wanted service to be
most important in our ministry. For

(continued on page 122)
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The Devil’s Thesis

R obert F. Kennedy, in his book,
The Enemy Within, quotes
Jimmy Hoffa as saying to a Washing-
ton newspaperman, “Every man has
his price. What's yours?”

These words are astonishingly sim-
ilar to the thesis of the Devil. He
voiced it about Job, and urged it even
upon our Lord. Basic to this thesis is
the argument that God does not have
proper qualities to cause a man to
serve for God's own sake. The Devil
would sarcastically suggest that this
would be serving or fearing God “for
naught.” Therefore, says the Devil,
God can induce a man to fear him
only by bestowing on him certain
benefits. Take away the benefits, or
put him through the spectrum of
temptation, and at some point he will
smoulder with Satan’s own flame, and
renounce God. Hence, “Every man has
his price.”

In fact, the Devil is preparing this
thesis for use in the Day of Judg-
ment. He then will argue, “I can be
excused for selling out to sin, for God
is not worth serving ‘for naught.” And
look now at the large number of crea-
tures who agree with me.”

This thesis is undermined and
shamed by the existence of men and
women who cannot thus be induced to
sell out. They reply with Job, “'I know
that my Redeemer liveth.” They will
assert day in and day out by their
faith and by their repentance that
there is no price level which can top
the price with which they were already
purchased. They cannot be bought.
They have been plucked, as brands
from the burning. Their chief end,
and their chief enjoyment, is to live
to the gloty of God, and for God’s
own sake.

—EpwaRrDps E. ELLIOTT

October, 1966

Thank Offering — 1966

Is it easy to take for granted what
has become an accepted part of
Orthodox Presbyterian giving at the
Thanksgiving season? May it not be
so! For we may never take for granted
those whose labors require our gifts:
our missionaries at home and abroad,
our writers, our administrative staff—
to say nothing of the souls they serve.

Emerging Preshyterianism

ln our previous issue we wrote of

the tact that Presbyterianism is
fast disappearing among many of its
professed adherents. Even within some
larger Presbyterian bodies, however, a
few voices of concerned Calvinists are
heard. We pray that words may be
joined to deeds in such a way as to
effect, at whatever cost, a continuing
allegiance to the Westminster Confes-
sion of Faith.

There may be greater reason for op-
timism in the rise in many parts of
the world of a number of smaller
bodies determined to maintain and
spread the historic Christian faith,
Note as an example the testimony
printed in this issue of the Reformed
Church in Japan. Cooperating with it
are Christian Reformed, some South-
ern Presbyterian, World Presbyterian,
and Orthodox Presbyterian mission-
aries seeking to build a strong witness-
ing church in that land. Our prayers
are with them.

Stonehouse Memorial Fund

memorial fund established at the

time of the death of Dr. Ned B.
Stonehouse has recently been desig-
nated by the Board of Westminster
Seminary for graduate study in the
field of New Testament. From time
to time a fellowship for New Testa-
ment study will be awarded to young
men who show promise of distin-
guished service in the area to which
Professor Stonehouse devoted a life-
time of painstaking scholarly labor.

For a quarter of a century Dr. Stone-
house served the Presbyterian Guard-
ian in several capacities — editor,
writer, president of its Board of Trus-
tees. We commend this memorial fund
in his memory and its intended pur-
pose to your prayerful consideration
and support.

PP R.E.N.

ZIp ... ZIP . . . ZIP

You can help us save time and
money. Look at your address to see
if we have your correct zip code
number (in the U.S.A.). If not, a
4¢ post card to our office giving
your correct and complete address
with zip will be much appreciated.
Our mailings must be by zip num-
bers by January 1. Thank you for
your help.

WHAT WILL YOUR
CHRISTMAS CARDS SAY?

Merry Christmas? Season’s Greetings?
Happy Yuletide?

Why not let your cards tell the real Christmas
message—'‘Behold the Lamb of God which
taketh away the sin of the world!” Pleasant as
holly and poinsettias are—traditional as ever-
greens and candles may be, they do not speak
of the Word made flesh.

By their unique combination of biblically
oriented art and greetings composed only of
Scripture text and Christian verse, Great Com-
mission cards present a positive witness to
Christ.

All Great Commission cards are printed in
rich, full color on high quality paper stock.
They possess warmth and dignity, yet are in-
expensive.

Send now for your free illustrated full-color
brochure.

r------------1

I GREAT COMMISSION PUBLICATIONS [
7401 Old York Road

B Philadelphia, Pa. 19126 Dept.G |
I Please send me the Great Commission I
I Christmas card brochure. I
J Name 1
B oAddress_ ..o I
By State..._______ |
T T P I T T T L
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Hiemstra (from page 120)

that reason we ought not to have been
preoccupied or concerned with places
of honor in the form of sitting on the
left or the right hand.

You can well imagine that the other
disciples were quite indignant with my
mother and with James and myself be-
cause of this request. They were rather
jealous of the fact that we might be
given these positions of honot. You
can see that jealousy was a common
failing among us as disciples of Jesus
even as it is among you.

I don’t want to parade my faults
but I do want to say that because of
God’s grace to me I can afford to be
honest with you. Because God has ac-
cepted me, I have no fear that you will
reject me, though you know every-
thing I can tell about myself.

Sometimes Peter receives most of
the blame for sleeping in the Garden
of Gethsemane. I don’t think that is
quite fair, because I also failed to
watch and pray. But you don’t gen-
erally think of the well-beloved dis-
ciple as someone who fell asleep, and
who also failed to watch and pray.
So as a member of the inner circle I
want to share the responsibility which
too many people have given to Peter
only. But I want you to know (and I
say it with all the earnestness of my
being) that in spite of my shortcom-
ings, in spite of my failures, I did love
the Lord Jesus. I felt very close to my
cousin. I was perplexed by the Mas-
ter’'s behavior when he washed our
feet. T wasn't as quick to speak as was
Peter — I often chided myself after-
ward for not having volunteered to
serve in the washing of feet. But this
was another illustration of service as
the Master taught us again and again.
The Inner Circle

I felt so secure sitting next to Jesus
in the upper room when he instituted
the Lord’s Supper and observed for
the last time the Passover. I felt so
calm and so self-assured in the best
sense of that term. And it was so dis-
turbing to me when I heard him say
that one of us—one of the twelve—
would betray him. After the departure
of Judas Iscariot we went to Geth-
semane. We were sad, and I think our
heavy-heartedness in part explains our
sleep. I was shaken in my whole being
by the betrayal of Judas Iscariot—one
of the twelve. In fact, it is so painful
to me to recall it that I do not care
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to say anything else about it. Let me
pass on. Again and again Jesus showed
his love for us. He protected us at so
many different times at his own ex-
pense. When the soldiers came he said
to them, “If therefore ye seek me, let
them go their way.”

I followed when they took him
away. I was able to enter into the
court of the High Priest and I helped
gain entrance for Peter. I winced when
one of the officers struck Jesus with
his hand. I was greatly moved by
Peter's experience of denial, but I
couldn’t help him. I knew only the
Lord himself could help him !

I was almost numb when present
at Calvary—because my world was
turned upside down. Events had
moved so quickly I had not time to
think, let alone feel. We went from
Annas to Caiaphas, to Pilate, to
Herod, to Pilate again; and in addi-
tion there were the false witnesses, the
tricky tactics of opponents, and the
fickleness of the people—too much to
bear manfully.

Beloved Disciple

I have been called the “apostle of
love” and I am thankful for the desig-
nation. I don’t feel worthy of it. Per-
haps I am called the “apostle of love”
because I have written about it so
much. And I wrote about it so much
because I saw so many exhibits of
God’s love in Jesus Christ. I think I
saw the love of God in its purest form
when I heard my Savior say, “Father,
forgive them for they know not what
they do.” I believe I saw divine love
when I heard my Master say, “Verily,
verily, I say unto you, Today shalt
thou be with me in Paradise.” Then
he said to me, “Behold thy mother.”
I believe that the Lord, because of love
for me, gave me an assignment so
that he might assuage my grief for
him.

I saw the empty tomb. I saw the
risen Christ. I saw him when the dis-
ciples were present together, Thomas
being absent. I saw him when Thomas
was present. I saw him at the sea of
Tiberias. I saw him ascend to heaven.
I saw him in a vision on the isle
called Patmos. And I experienced the
power of the risen Christ at Pentecost.

I know that you do not read very

The Rev. William Hiemstra, Ph.D.,
serves as a chaplain at Pine Rest Chris-
tian Hospital, Grand Rapids, Mich-
igan.

much about my preaching ministry in
the Gospel, but I was with Peter when
he was preaching and I was agreeing
to everything he said. I wasn’t at all
jealous because of the leadership in
speaking which Peter was able to dis-
play. He was the spokesman when the
crippled man was healed and when
we dealt with Simon the magician.
Peter was the spokesman when we
were together bef%re the Sanhedrin. I
was more of a writer—this was God’s
gift to me.

Gospel Writer

Ten years after the synoptic Gos-
pels were written I had the privilege
of being God’s penman in writing
another message. In the writing of my
Gospel (and I only use that term to
designate that God used me as 2 sec-
ondary author) I wanted to tell all
those intimate, personal, meaningful
things, some of which the other dis-
ciples had not recorded. I wanted to
include, and the Spirit constrained me
to include, the account of the encoun-
ter of Jesus of Nazareth and Nico-
demus—the others had not mentioned
this. The Spirit used me to write about
the Good Shepherd and his sheep. In
my Gospel I presented portraits of
Christ.

The Spirit used me to give a wotd-
picture of the Son of God, of the
Son of Man, of the Divine Teacher,
of the Soul-winner, of the Great Phy-
sician, of the Bread of Life, of the
Water of Life, of the Defender of
the Weak, of the Light of the World,
of the Good Shepherd, of the Prince
of Life, of the Servant, of the Con-
soler, of the True Vine, of the Giver
of the Holy Spirit, of the Great In-
tercessor, of the Model Sufferer, of the
Uplifted Savior, the Conquerer of
Death, the Restorer of the Penitent.
Thete were the portraits that the Holy
Spirit wanted me to give of Jesus
Christ.

Dear friends, I want you to know
that not only did the Lord remember
me in my need, but he has remem-
bered you in your need. He used me
to write to all who have ears to hear
and who love the Lord Jesus: “A new
commandment I give unto you, that
ye love one another, even as I have
loved you, that ye also love one
another.” And to all who will hear
the Spirit’s call he used me to address
these words to you: “Beloved, now
are we the sons of God, and it doth
not yet appear what we shall be: but
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we know that, when he shall appear,
we shall be like him; for we shall see
him as he is.”

I have told you something about my
experience as a disciple. I have done
this because of my heart’s desire that
you should be or become a disciple of
Christ. It is not so difficult! You re-
member that I wrote: ““Whosoever be-
lieveth that Jesus is the Christ is born
of God; and everyone that loveth him

that begat, loveth him also that is be-
gotten of him.” The Spirit of God
caused me to write of many things
which Jesus said and did. And of
course there are many things that Jesus
said and did which ate not recorded
in God’'s Book. “But these are written,
that ye might believe that Jesus is the
Christ, the Son of God; and that be-
lieving, ye might have life through his
name.”

Collinsworth’s Lectures — V//

The Olive Tree

Now, we proceed to examine the
church as the olive tree. The
church is called an olive tree. That
tree began to grow somewhere; that
tree began to grow sometime, and it
began to grow some way. Now the
important question is, after it began
to grow, did it cease growing? Has it
been brought to an end? The Baptists
say Yes, and all the rest of the Anti-
infant-baptists say Yes. They say it
died root, branch, and all. If that is so,
we are wrong; for if the church is
called an olive tree, and the church
has been perpetuated, the olive tree
has been perpetuated. If the church
was an olive tree, and the tree died,
the church died; and if the church was
an olive tree, and the tree continues to
grow, the church continues to grow.
If the olive tree has continued to live,
the church has continued to live.

Now, that is a plain statement. Can
we ascertain this? Can we determine
whether or not the olive tree died?
Now, my Anti-infant-baptist friends,
in the examination of this olive tree
either the Infant-baptist cause or your
cause, dies. How much interest we
should have in this investigation! We
are going to this test as Elijah did
with Baal; and you can appeal to God
as much as you like; and I will appeal
to him to know whether this tree con-
tinues to grow, or died and passed
away. If it lives your cause is dead,
and if it dies our cause is dead with
it. Then as your ecclesiastical life is
upon the altar, how much interest
should we feel; now, with honest
hearts, let us go to the altar on which
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our ecclesiastical lives are laid. Take a
stand by your own living altar and we
Infant-baptists will stand by ours, and
let us test the question.

Judgment and Mercy

The Lord called thy name. A green
olive tree, fair, and of goodly fruit; with
the noise of a great tumult he hath kin-
dled fire upon it, and the branches of it
are broken (Jeremiah 11:16).

What was done? A fire was kindled
upon it. What was the effect? The
branches were broken, but the free
was not destroyed. There stood the old
tree upon the old root. Whatever the
olive tree was, it lost branches but the
tree was not destroyed. The fire cnly
destroyed some of the branches. Maré
that. What was done? A fire was kin-
dled upon it. What was the effect?
The branches were broken. But there
stands the tree defying the flames. It
is still upon the root. The root is not
destroyed. The tree is not destroyed.
The branches are broken and destroyed
but the tree stands there. It has been
in the fire, and is not hurt, and how
well this links in with what God has
said in another place, if your path
leads through fire, the flames shall not
hurt you; if it leads through deep
waters, the waters shall not overflow
you. His protection kept the tree from
burning. It was in the fire. All that
should have been burned was burned.
That which should not be burned was
not burned. Why? God protected it.
It did not burn because God would
not let it burn. That part that burned
God wanted burned, and that is why
he kindled the fire upon it.

Look at the case of the three He-

brew children. They were branches of
that olive tree that God would not let
burn. A wicked king wanted them out
of the way because they were worship-
ping God, the protector of the olive
tree. The king directed them to be put
in a furnace that was heated seven
times hotter than it was usual to heat
it, and so hot was the fire that when
the executioners came near enough to
dash the children in, they were burned
up. After awhile the king looked at
the heated, burning furnace and said;
did I not cast three in there and lod
I see four; and the fourth one is like
the Son of God. Here were olive
branches that the fire could not hurt.
They came out without the smell of
fire about them. He remembered what
he said. Though your pathway is
through fire it shall not hurt you.

What was the olive tree? Can we
find that out? Let us try the 17th
verse,

For the Lord of hosts, that planted
thee, hath pronounced evil against thee,
for the evil of the house of Israel and of
the house of Judah, which they have
done against themselves to provoke me to

anger in offering incense unto Baal (Jer-
emiah 11:17).
Abraham the Root

Who did wrong? The house of Is-
rael and the house of Judah. Where
did the olive tree begin to grow? In
the family of Abraham. He was the
root of it. The whole race came from
Abraham. It was the visible church.
The house of Israel and the house of
Judah were descended from Abraham,
and he was the root of the olive tree.
Thus it was; the “house of Israel and
house of Judah”; the olive tree lost
some of its branches but the tree was
not destroyed. The trunk or body of
the tree was standing. Now we have
found out what the olive tree is—the
“house of Israel and house of Judah.”

We are linking the Old Testament
and the New Testament together.
Why? Because all Scripture is given
of God, and is profitable for doctrine.
Hear Paul in Romans 10:

But they have not all obeyed the gos-
pel. For Esaias saith, Lord, who hath
believed our report? So then, faith com-
eth by hearing, and hearing by the word
of God. But I say, Have they not heard?
Yes verily, their sound went into all the
earth, and their words unto the ends of
the world. But I say, Did not Israel
know?

Now mark you, Israel was the olive
tree.

First, Moses saith, I will provoke you
to jealousy by them that are no people,
and by a foolish nation I will anger you.
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But Esaias is very bold and saith, I was
found of them that sought me not;

The Gentile people —

I was made manifest unto them that
asked not after me. But to Israel he
saith, All day long I have stretched
forth my hands unto a disobedient and
gainsaying people (Rom. 10:16-21).

hat was Israel? The olive tree.
They had become very corrupt as a
church, hence God had scattered them
all over the Roman Empire. They were
the gainsaying and disobedient people
to whom he had stretched forth his
hands all day. Were those gainsaying
and disobedient people cast away?
What do you say, my Baptist brother?
“Yes.” What do you say my Reform
(Campbellite) brother? “Yes; they
were cast away. The old church ceased
and a new church started.” I have a
book here entitled Theodosia Ernest,
written by Mr. Dayton. In this book
Mr. Dayton says Paul was a Baptist
preacher. Did you ever hear the like of
that before? Paul a Baptist preacher!
Dayton says the church began in Jor-
dan, and that Paul was a Baptist
preacher. Well as I have already
shown you, I don’t believe a solitary
word of it, but I will examine Paul
as a Baptist preacher a little while.
Now hear an old-fashioned Baptist
preacher talk about the people called
Israel. Well, Paul, we have learned
that you were a Baptist preacher that
belonged to the new church, and we
want to know if the old church was
destroyed.

Not Cast Away

We want to know if that people
was “cast away.” Your Baptist breth-
ren of the 19th century say they were;
Paul, what do you say? (Romans
11:1, 2) — I say then, Hath God
cast away his people?” Your Baptist
brethren now say “Yes.” The Reform
(Campbellite) brethren all now say
“Yes.” Did God cast away his people?
You all say yes. But does Paul? No, -—
“God forbid. For I also am an Is-
raelite, of the seed of Abraham, of
the tribe of Benjamin.” He was an
olive branch that God had not cast
away. Now, bear in mind, when Paul
made this declaration, it was 25 to 30
years after the day of Pentecost. Con-
tinue with verse two (Romans 11):

God hath not cast away his people
which he foreknew. Wot ye not what the
Scripture saith of Elias? how he maketh
intercession to God against Israel, say-

ing ...

What people was it God foreknew?
Israel; the church; the old kingdom.
“God hath not cast it away.” Don’t
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you see it? Paul says he did not cast
them away. Will you run rudely afoul
of that old Baptist brother, as you call
him? Will you? I do not believe one
word about Paul being a Baptist
preacher, such as we have now; that
is, holding their doctrine; but I accept
the statement for the time to accom-
modate myself to the notions and
whims of some people. Don’t you see
these people were not cast away? Paul
says they were “not cast away.” Then
they are still “his people.” How beau-
tifully does this link in with what
Jeremiah says about the “new cov-
enant” and the people with whom it
was made. Whom? “The house of
Israel and the house of Judah.” Why?
Because he has not “cast them away.”

Some Fell

Well, says one, you left Jeremiah
and started to the eleventh of Romans
to get to the olive tree, and have mot
said a2 word about it. Well, don’t be
in 2 hurry. Let me read v. 11:

I say then, Have they stumbled that
they should fall? God forbid; but rather
through their fall salvation is come unto
the Gentiles, for to provoke them to
jealousy. Now if the fall of them be the
riches of the world. . . .

“But stop,” says one, “right there.
We have got you. N-o-w w-e-'ve
g-o-t y-o-u” What do you mean?
“Why, it says, 'If the fall of them’;
didn’t they fall then?” Certainly they
did. “But just awhile ago you tiptoed
to it that God did not cast away his
people. Get out of it if you can.”
Yes, they did fall, and they are fallen
to this day. “But you said they were
not ‘cast away’.” Yes; and I say so
still. “And you said they did fall”
Yes; and I say so s#/l. “Then you said
they did not fall.”” Yes; and I say so
still. “Well, that is a riddle to me.
They did, and they did not; they did
not and they did.”

Well, there is a mystery somewhere.
If a man ascends the tree and chops
off a limb, that falls, does it not?
“Yes.” And if he chops off another,
that falls, does it not? “Yes.” But he
leaves another that he did not chop
off; it does not fall, does it? “No.”
Then if he leaves still another that he
does not chop off, that does not fall,
does it? “Well, I reckon not.”
Branches Broken Off

Now you can begin to see who fell,
and who did not fall. Those that wete
lopped off, fell, because God wanted
them to fall. Those that he wanted to
keep were not lopped off, and did

not fall. Paul was talking about the
branches that Jeremiah said were
broken. Do you not see how God cast
away the broken branches, and re-
tained those that were not broken?
For I speak to you Gentiles, inasmuch
as I am the apostle of the Gentiles, I
magnify mine office. If by any means I
may provoke to emulation them which
are my flesh, and might save some of
them. For if the casting away of them
be the reconciling of the world, what
shall the receiving of them be but life
from the dead? (Rom. 11:13-15).
“There, we have you again. At the
first verse he says, ‘God hath not cast
them away’, and at the 15th verse he
says, 'If the casting away of them ...
Now does not Paul contradict him-
self? He says they were not cast away,
and now he says they were cast away.
How is that?”” Well, the branches that
were cut off are those referred to as
cast away, and the branches that were
not cut off are the ones referred to
as not cast away. “Well, you have not
got to the olive tree yet.” Hold still.
For if the casting away of them be the
reconciling of the world, what shall the
receiving of them be, but life from the
dead? For if the first fruit be holy, the

lump is also holy, and if the root be
holy, so are the branches.

“And if some of the branches” —
there it is some —

And if some of the branches be broken
off, and thou, being a wild olive tree,
wert grafted in among them, and with
them partakest of the root and fatness
of the olive tree; boast not against the
branches. But if thou boast, thou bearest

not the root, but the root thee (vv.
17-18).
Gentiles Grafted In

Now, in the 17th verse he tells us
“some branches were broken off,” and
you Gentiles being taken out of a wild
olive tree should not boast “against
the branches.” Gentiles were taken out
of a wild olive tree and grafted into
the true olive tree, among the branches
that were left, and in the place of
those that were broken off. Do you
not see the children of the kingdom
thrust out? For it is the same people
that were called the kingdom. Those
wicked Jewish rulers were the branches
of the good olive tree that should be
burned, and they were burned; and the
Gentile branches out of the wild olive
tree, were brought and grafted into
the good olive tree, where those others
were broken off. That is fixed, and
no one can draw that spike — it is
fastened forever.

Now, what was that olive tree?

(continued on page 126)
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The Lees and the Gaffins
in front of their home.

Bing Hsin on his bamboo
stool under yellow palms.

Bing Hsin.

Aunt Polly’s Letter

Taichung, Taiwan
Republic of China
August 29, 1966

DEAR YOUNG FRIENDS:

I have been thinking of you very
much though 2 year has passed
since I last wrote.

Last spring when it was cool and
pleasant Uncle Dick took some pic-
tures for me to send you. They are
pictures of Ruth and her family, We
call her Ruth because like Ruth in the
Bible she left her idol-worshipping
family. She turned through ~)esus
Christ to the living and true God, in
deed as well as in word. She married
a Christian and said, "Thy people
shall be my people and thy God my
God.” When she married she could
not speak her husband’s language. She
learned it so as to be at one with his
family who do not speak the national
language, Mandarin.

A year ago in August when we re-
turned from furlough we had to find
a house in which to live. Ruth and her
husband were house-hunting too. They
were just transferring from a school
in a country town, where they had
taught since their graduation from the
Chung Hsing University, to high
schools here in Taichung city. We
found a house first. It was much too
large for just Uncle Dick and me so
we invited Ruth and her family to
come and live in part of the house
with us. It was an especially well-built
and comfortable house in a lovely gar-
den with grass, plants, trees and a
lily pond. Uncle Dick put some cat-
fish in the pool and we have fruit
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from the trees: cocoanut, mango,
pears, guava and others. I cannot tell
you all the happiness we have enjoyed
living here together with the Lee
family.

Little Bing Hsin (uphold faith)
Lee, just two years old now and his
baby ~brother, Bing Chen (uphold
truth), eight months, have been a true
pleasure. Before Bing Hsin was a year
old he would fold his little hands and
call for the blessing to be said before
he began to eat. We have enjoyed ob-
serving him learning to walk and to
talk. The Lees are early risers and
often in the morning before we were
dressed we would hear Bing Hsin
toddling down the hall (his shoe laces
had bells on them). He came to our
rooms to say, “How, boo how?” —
which is “How are you ?” in Chinese.
Soon we taught him this greeting in
English. Whenever he saw us, often
from his play in the yard through our
sunroom windows he would say, “How
are you?” This on the part of such a
little fellow with such bright, dark
eyes and sweet, clear voice pleased us
and delighted and amused the Chinese
friends very much.

Every Sunday Bing Hsin attends
church with his parents and behaves
very well. Once he was quite late;
he entered with his mother and took
a seat beside me. At once he began
talking to me; I disapproved by plac-
ing my finger on my mouth and say-
ing, “Sh-h, sh-h.” Thereupon he spoke,
very loudly, “How are you?”’ as
though English might do the trick.
This really attracted attention and re-
sponses of pleasant smiles!

Aunt Polly holding little

Ruth and her husband, like all
teachers on Taiwan, where the school
population is overwhelming, have to
work very long hours. Usually they
leave home at seven o’clock. By mid-
morning Bing Hsin would grow a bit
tired of being alone. While the nurse
gitl who took care of him and his
little brother was holding and giving
Bing Chen his bottle, he would steal
away and come to our sunroom where
I have my study. He would sit on a
little bamboo stool which I kept by
my desk with a scrapbook on it for him.
It was made from some of the pic-
tures that you have sent. When he
would grow tired of sitting he’d say,
“Bu yow,” slip down from the stool
and go home. We taught him not to
disturb our papers and books by say-
ing, “Bu yow” — which means “Don’t
want” or “Don’t.” But I did let him
pull out of the boxes the used greeting
cards that you have sent and he loved
that.

Two weeks ago Bing Hsin, Bing
Chen, and their parents moved. How
we miss them! We too have to move
very soon for the owners of this lovely
place are going to tear it down and
build twenty-two houses on this land
to sell to factory workers. We want
you to pray for Ruth, her husband,
and these two little boys that their
family will be a real Christian family
with works that will cause men to
glorify our Father in heaven.

I haven’t forgotten I promised to
tell you the true ghost story that Ruth
told me. The next time I write I shall
tell it to you. I hope the little girl who
asked me about this story while I was
on furlough will not get too tired of
waiting. Uncle Dick sends his love.

AUNT PoLLY GAFFIN
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Ruth and her family
on our front porch.




Collinsworth  (from page 124)

Jeremuah says it was the house of
Israel and the house of Judab. Where
were the Gentiles grafted? Into that
olive tree, What was the olive tree?
The kingdom of God, the church of
God; the house of Israel and the house
of Judah; the tamily of Abraham, the
house of Jacob, that the last king in
David’s line was to reign over forever.
There were some wild branches
gratted into it. What for? To partake
of the root and fatness of the tree.
1t had been growing all the time. And
after this same old house of Israel and
house of Judah had been under the
new covenant about ten years, the Gen-
tiles were brought and grafted into
that old tree that had been growing
from the days ot Abraham to the com-
ing or Christ,

Thou wilt say then, The branches were
broken off, that 1 might be grafted in.
Well; because of unbelief they were

broken off, and thou standest by faith
(wv. 19, 20).
Unbelief or Faith

Those broken branches were broken
off because they had no faith. That
olive tree they were in, they were in
without faith; and because they had
no faith they were broken off from it.
Could they have been in the kingdom
of glory above without faith? All an-
swer in the negative. They were not
in glory as a glorified olive tree with-
out faith. Then there is only one king-
dom to which the olive tree can be
compared and it is the visible king-
dom, the wvisible church, the visible
family of Abraham. They belonged to
a kingdom and were not regenerated,
and being there did not regenerate
them. They were the branches the fire
was kindled on and they were broken
off. Nicodemus was in it without
faith, and the Savior said unto him,
“Except a man be born again he can-
not see (enter) the kingdom of God.”
He was in the olive tree, but he was
not in the spiritual kingdom. And be-
cause those unbelieving Jews were not
in the spiritual church and were with-
out faith, they were broken off; they
were in the visible kingdom and they
had no faith, no repentance.

How did they get in? I will keep
that question before you. “For if God
spared not the natural branches, take
heed lest he also spare not thee.”” Paul
says they were natural branches. How
did they get there? By nature, being
natural descendants of Abraham they
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were born in Abraham’s church; they
were born in Abraham’s kingdom. By
birth they secured a place in the olive
tree, the visible church. They had no
faith; they had no repentance; they
had no change of heart; they had no
regeneration; they were not branches
by faith, repentance, or being grafted
there. They were there by nature; they
were born there; and 4i/ the children
of church members were born in the
visible church.

Children in Visible Church

But some were broken off. Why?
Because they had no faith. Then they
were in by nature, without faith. Were
they in the kingdom of glory? Never.
They could not be in .glory by nature.
Were they in the spiritual kingdom?
Never! They could not belong to the
spiritual kingdom by nature. So it must
have been the visible kingdom they
were in. They were broken off from
that and the Gentiles grafted in; and
there is the good olive tree perpet-
uated, still growing; and so certain as
it is still growing, the Anti-infant-
baptist cause is a lost cause.

“Do you mean,” says one, “that
Baptist regeneration is false?” I say
No; I have guarded that point so as
not to be misunderstood. Wherever re-
generation is, it is right. But there
were branches without regeneration,
without conversion, without faith.
When I say the Anti-infant-baptist
cause is false, it is their organism as a
visible church I speak of. They are
not in this old olive tree, and they
know it — they do not profess to be.
My Baptist brother, are you in the old
olive tree the Jews were in? "I do not
know what to say.” Well, let Jere-
miah say. He says it was the “house
of Israel and the house of Judah.”

That is the tree the Gentiles were
gratted into. Are you in it?

I wish I could provoke you to say
Yes or No, and tor the argument, 1t
matters not which. If you are in it, all
your children are members of it. What
kingdom was it the Gentiles entered
into? It was the kingdom Abraham,
Isaac, and Jacob had been in, and out
or which those unbelievers were cast.
Are you in that kingdom? Yox say
you are not, but if you are not, the
Bible makes it very plain that you are
not in the visible church of God at all.
Converted you may be; children of
grace you may be, but if you are out
of that olive tree you are not in the
visible church of God. I tell you, my
friends, you cannot escape the alterna-
tive, and to reject it, is skepticism and
intidelity.

But let me read further at the 22nd
verse:

Behold, therefore, the goodness and
severity of God: on them which fell
severity; but toward thee goodness, if
thou continue in his goodness; otherwise

thou also shalt be cut off.
The broken-off branches are off to

this day, and likely will remain so for
a long time to come. But the scattered
Jews yet have a standing promise of
God. “They are my people.” And
when the Jews come back, they will
come back to the same olive tree.

Jewish Branches Grafted
in Again
And they also, if they abide not still
in unbelief, shall be grafted in; for God
is able to graft them in again (v. 23).
When the scattered Jews come back

again, it will be as grafts. They will
not be there as natural branches as
they once were. They will be grafted
in. Into what? Why, the old olive tree
that will be living when they come
back. They have not come back yet;

potential
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but when they do, it will be to their
own olive tree that will still be alive.
What tree is it? It will be a living
olive tree they will be grafted into.
Now the 24th verse. What olive tree
will the scattered Jews be grafted into?

For if thou wert cut out of the olive
tree which is wild by nature, and wert
grafted contrary to nature into a good
olive tree: how much more shall these,
which be the natural branches, be grafted
into their own olive tree.

This is the olive tree that will be
living when they come back. Their
own olive tree, from which they were
broken over 1,800 years ago. They
continue scattered; they still wander;
they still rove over the face of the
earth. They are looking for Messiah to
come, But the day is rolling up, when
in the providence of God they shall
come back; and Paul says they shall be
grafted into their own olive tree, being
natural branches broken from it.

What was that olive tree? Jeremiah
bugles it forth to the nations of the
earth. All between his time and this
have heard. It is on record, and gen-
erations unbotn shall read it. When
the angel shall stand with one foot on
the sea, and the other on the land,
and with uplifted hand touching the
blue arch of heaven, swear that time
shall be no more, that which Jeremiah
says will be heard by all nations, that
the olive tree “is the house of Israel
and the house of Judah.” Here are the
natural branches broken from it. Paul
says God will bring them back, and
that they shall be grafted into their

own olive tree, not another.

The Same Olive Tree

If they are grafted into the “new
church,” as the Baptist and Reformers
(Campbellites) call it, it will not be
their own, but one of which they never
heard; something they were never in
before. They are natural branches, not
of a new compact, but the old one,
and it is the one they will be grafted
in when they come back.

My friends, how can you doubt this?
In God’'s name is it not infidelity that
rejects it? What a strange infatuation!
What a strange incubus! What strange
things must run in the minds of those

WANTED: SUPERINTENDENT
PSYCHIATRIST and part-time Psy-
chiatrist for 30-bed private Psychiatric
Hospital, with in- and out-patient
services, to open in Ontario in 1968.
Comparable Salary. Apply to A. Van-
dermaas, M.D., President, Salem Chris-
tian Sanitarium Assoc., Inc., 10 Norris
Place, St. Catherines, Ontario.

October, 1966

men who can reject God's word, Old
Testament and New Testament! The
Jews are coming back. To what?
“Their own olive tree.” Were they
ever in it as a people? Yes. How did
they get out? “They were broken off.”
For what? A want of faith. They were
in it by nature, but because they had
not faith they were broken off. What
was the olive tree? The family of
Abraham, the house of Israel and the
house of Judah. When these unbe-
lieving Jews were broken off, their
children went with them. They were
not accountable; but shared the com-
mon fate of the parents. But the
branches that were not broken off, re-
main there with their childten, the
natural branches of the olive tree.

The Gentiles were grafted into it,
and Isaiah saw them coming neatly
800 years before they did come; and
in the 66th chapter and 12th verse of
his prophecy, he says they came like
a “tlowing stream”; and in the 49th
chapter and 22d verse he says, as
he saw them coming, they were bear-
ing their sons and daughters upon
their shoulders, or, they were carrying
their sons “in their arms,” and their
daughters “upon their shoulders.”
Then the church stood, root, trunk and
branches. What did the root repre-
sent? Abraham. The branches were his
long line of descendants. And who
were the little tendrils? The little ten-
drils of each family, the family of
Abrabam, branches of the olive tree.
And the Jews that were cast out or
broken off were broken off with their
children; those that remained, re-
mained with their children; and the
Gentiles that were grafted in, were
grafted in with their children.

Are You in the Visible Church?

Now with one hand upon your
heart and the other ready to lay upon
your lips should they go to speak
wrong, my brethren, Baptists and Re-
formers (Campbellites), are you in
that olive tree from which these nat-
ural branches were broken? Are you
in it? If you are in it, you are in
Abraham’s family, Abraham’s church,
the church with the children in it. If
you are not in it, you are not in the
true visible church of God. My
brother, will you not be in it? My
sister, will you not be in it? If regen-
erated, we belong to the same great
family of the renewed.

We are journeying through this low
land of sorrow, through the pelting

storms of earth, and beating tides of
time; our little barks are tossed upon
the pround waves of the troubled sea
of life; but if born of God we belong
to the same family. We will sit down
at the same table above, and then, my
Baptist brother, 1 suppose you will
allow me to eat with you. If you want
to be in the visible church of God,
you must get into the church that was
replenished by nature, by the increase
of families in the church. This is the
underlying law of God, to increase his
church.

New Addresses

Rev. Theodore J. Georgian, 65
Hoover Drive, Rochester, N.Y. 14615.

Rev. John D. Johnston, 231 Min
Chuan Road, Taichung, Taiwan, Re-
public of China.

Rev. George W. Knight, 570 Trail
Blvd., Pine Ridge, Naples, Florida
33940,

Rev. Ronald L. Shaw, Fawn Grove,
Pa. 19321 (ordained by the Presby-
tery of Philadelphia).

Clowney Inauguration
Edmund Prosper Clowney will be

inaugurated as President of West-
minster Theological Seminary on Mon-
day, October 24. After serving as Act-
ting President during the preceding
year, he was named to the Presidency
by the Trustees last spring. In addition
to his administrative duties, the Rev.
Dr. Clowney is Professor of Practical
Theology. A Westminster graduate in
1942, he has been on its faculty since
1952.

His college alma mater (Wheaton,
Ill.) honored him with the Doctor of
Divinity degree at its summer convoca-
tion. Dr. Clowney has been invited to
attend the World Congress on Evan-
gelism to be held in Berlin from Octo-
ber 26 to November 4.

A CONFERENCE FOR
CHRISTIAN LEADERS

James 1. Packer

SANTIFICATION

IN PURITANISM AND TODAY'S THEOLOGIES
(Three addresses by Dr. Packer)

EVANGELISM

IN PURITANISM AND TODAY'S PRACTICE

John W. Sanderson, Jr., Edmund P. Clowney,
Albert Martin, and Ernest Reisinger

JAN. 31, FEB 1, 2, 1967

CALVARY PRESBYTERIAN CHURCH
Willow Grove, Pa. 19090

FREE HOSPITALITY

For information write to Dr. Richard W. Gray
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THE CHANGING SCENE

Writing in a recent Newsletter pub-
lished by Presbyterians United
for Biblical Confession, Thomas M.
Gregory discusses the Revision of the
Confession of 1967 as adopted by the
General Assembly of 1966 and sent
down to the Presbyteries of the United
Presbyterian Church for ratification.
Mr. Gregory virtually gives the pro-
posed revision a blanket endorsement.
He concludes:

The restoration of a more acceptable
balance in the areas mentioned has been
accomplished only by the willingness of
the Committee of 15 to allow Biblical
categories to stand on a par, at least,
with the more empirical and personalistic
categories used in the original document.
Also, a more faithful use of some his-
torically accepted Church doctrines has
brought the newer form of the Confes-
sion of 1967 a little nearer to its com-
panion creeds, and probably, by the
judicious procedure of leaving debated
beliefs an open question, no doctrines in
these companion confessions are now
denied or contradicted.

All in all there is more reference to
the supernatural aspects of reconciliation
in the revised form of the Confession.
This may not please some, but will win
the acclaim of others, in the Church and
outside of the Church, who will applaud
a revision in the Confession of 1967 that
was significant enough to allow the
Church to present her belief in greater
honesty.

Now undoubtedly the Confession as
amended does contain some improve-
ments on some doctrinal statements as
they existed in the original document.
But these would seem to be sops to
the conservatives in the church. When
they come to the key passage, the one
that sets forth the terms of admis-
sion to future office bearers, the con-
servatives look the other way. That
section has been altered so radically
from the present form as to permit
the most liberal of the liberals to be
received as ministers, elders and dea-
cons. No longer will the candidate for
office be required to affirm his belief
in the Bible as the Word of God, “the
only infallible rule of faith and prac-
tice.” That is deleted. If the revision
goes through—and it appears to be a
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foregone conclusion that it will—the
future officers of the U.P.U.S.A.
Church will be asked:

“Do you accept the Scriptures of the
Old and New Testaments to be the
unique and authoritative witness to
Jesus Christ in the church catholic,
and by the Holy Spirit God's word
to you?”

Here we are at the very core of neo-
orthodoxy. The acceptance of the
Bible's “unique and authoritative wit-
ness” is limited to the person of
Christ. Nothing is said about its
“unique and authoritative witness” to
sections of Scripture that do not relate
to the Savior. A mass of material in
the Word of God covers subjects other
tkan Christological themes. Obviously,
applicants for the ministry may hold
destructive views of these segments
and still be received into the church.
Such a position opens the door for the
most sweeping type of rationalism—
this in the garments of “greater
honesty.”

The leaders of the UP.US.A.
Church have done their work well.
Blandly and graciously, they have
granted certain concessions to the
evangelicals for the sake of peace and
harmony. Now, it appears, almost ev-
eryone is happy with the picture.

How doth the little crocodile
Improve his shining tail,

And pour the waters of the Nile
On every golden scale!

How cheerfully he seems to grin,
How neatly spreads his claws,
And welcomes little fishes in,
With gently smiling jaws !

* * *

One of the great preachers of the
day is Dr. D. Martin Lloyd-
Jones of London. In his excellent
little book, From Fear to Faith, he has
this to say about the grand perspective
of God’s Word:

“. . . There are those who use the

Bible in a narrow sense, as being ex-
clusively a text book of personal sal-
vation. Many people seem to think
that the sole theme of the Bible is
that of man’s personal relationship to
God. Of course that is one of the cen-
tral themes, and we thank God for the
salvation provided without which we
should be left in hopeless despair.
But that is not the only theme of the
Bible. Indeed, we can go so far as to
say that the Bible puts the question of
personal salvation into a larger context.
Ultimately the main message of the
Bible concerns the condition of the
entire world and its destiny; and you
and I, as individuals, are a patt of that
larger whole. That is why it starts with
the creation of the world rather than
of man. The trouble is that we are
inclined to be exclusively concerned
with our own personal problem,
whereas the Bible starts further back:
it puts every problem in the context
of this world view.

“If we do not realize that the Bible
has a particular world view, it is not
surprising that the world in its present
state makes us despair. But if we read
right through the Bible and note its
message, instead of just picking out an
occasional Psalm, or the Sermon on
the Mount, or our favourite Gospel,
we shall find it has a profound phi-
losophy of history, and a distinctive
world view. It enables us to under-
stand what is bappening today and
that nothing that occurs in history fails
to find a place in the divine pro-
gramme. The great and noble teaching
of the Bible is concerned with the
whole question of the world and its
destiny.”

* k%
t our midweek setvice, a dear saint

Whose eyes had grown dim

By reason of age

Was reading the passage in Paul

Where he pleads with Euodias and
Syntyche

To bury their differences;

The good man read audibly,

“I beseech Odious and beseech Soon-
touchy

That they be of the same mind in
the Lord.”

The Old Chinese Philosopher

The Presbyterian Guardian

e A T




